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CHAFTER ONE
INTRODUCTION
I. Statement of the FProblem
Within the Church of Jesus Christ today, Christians are

generally divided into three camps regarding the topic o f
"Sigrne and Wonders". One camp consists of those believing
that signs and wonders are valid for today’s churoh. ]
second camp consiste of those cpposed to signs and wonders as
being valid phenomena for today’s church. The third group

consists of those totally indifferent to the whole discussion

n

on signs and wonders. The call however, for every Christian

u

believer, as C.5. Butler states, is a call for clear thinking
or this topic:

Evangelicals should no longer be content to sit on the
fernce over this issus. [f the gifts are to be manifested
in our day, then we must exemine ouwr Bibles and the
present phenomena to see i these things are genuines. We
must not say, as some do, "1 belies it dis oall rvight for
those who feel so inclined to follow after the gifts.
Either the gifts are for today and we ghould all seek to
manifest our own gift, or the gifts are not for today, in
which case the charismatic movement is in ervor, lemphasis
mirel?*

This searching statement spells out clearly the critical

issues for all Bible believing Christians today.
believers have not reached their conclusions on this topic of

"migrns and wonders" through a o =ful study of Scripture, but

and practices., There is a

rather through traditional bel ie

need to settle the guestion of the validity or invalidity of

signs and wonders for today based on a careful Biblical

scrutiny.



[

I1. Significance gf the Study

"Signs and Wonders” are significant for the investigation

i

all Christian believers seeking to be effective witnesses

for Christ within their given contexts. Mo

e seriously,
however , Christian leaders rneed to pursue clear thinking on

this topic (and ather topics for that matter), since they

influence thought, belisl and practice among the people under

their charge.

Whereas there is & lively debate on these issues 1n the
Westermn world, larasly by Western theologians, there 1z &

need for this debate to be planted in the African conte

especially within African biblical scholarship and ministry
which influence African Christianity. Moreover, the
prevalence of supernaturalist beliefs on this continent
sustifies attempts towards clear biblical thinking on these
iesues. A failure to do so may render our Christian witness
to be somewhat irrelevant oo ineffective within our given

contests.

III. Objectives in the Study

This thesisz' purpose is to study "Signs and Wonders" in

Luke - Acts, and after that plug the issuss into

bl ocentury

Christianity. However, 1t sees the necessity of briefly

locking at Church history to provide & ssary linkage. The

thesis’ ailm

a logical and exegetical examinat tor of the

given tewxts so as to provide & piblical basi for faith and

practice for Christian believers ang witnes

93]

IV. Research Questicocns

Some of the guestions that have peen addressed in the

thesie include the following:

17 Is there a

Eiblical basis for & "signs and wonders”

ministry today?

'y Did the su
ministry i
have argue

2 How does
those inor
deception

4 How dio we
normative
Christian

) How were 8
Testament
&) Looking at

language

e Wha

71 What is th
church"?
revolution

This thesis 1

pernatural (signs and wonders) aspects of

ndeed end with the apostolic 87&, o
d

Saome

he Gospel of Christ minister meaningfully to
sasingly aetting imveolved in satanic
today in 1ts various forms™

interprete Luke — Acts? Are there any
truthe for a perennial application to

minist

igns and wonders seen in both the Old and New
milieus?

bUVod}LLSm Gete 1:8 in the light of the
f rerduement” for ministry seen n Luke
t are the implications for iarn ministry

e future of "signs and wonders 1n today’ s
= it & mere passing fad, or an abiding

and revival”

V. Limitations and Assumptions

lMibeab sl 2

imite itself basically to Luke — Acts, and

especially to the S ogr ammat 1o texts in both volumes.

Furthermore, the application to Churoh hiistory 12 &

o, Limiting 1t

f oo certaln promilngent individuals

invalved in and talking apout S1dns and wonder s.
The same limitation will apply to ZOth century Christian

movements.



This thesie avoids the philosophical and scientific
debates as to the possibility of miracles ever happerning.
That possibility is assumed, and miracles are aeéumed to have
actually happened in Bible times.

VI. Definiticn of Terms: Signg and Wanders: and their Usage
in the 0.T. and N.T. Mileus

A. Introduction

The difficulty in defining "miracle” is guite eviden

"gigne and

to anyone who pursues such a related topic as

wonder s. Roger Cowley, for example, would rather have Ws

"signs and wonders' in the place of both "miracle" and

"supernatural .. ® However, Eiblical revelation uses &ll the

three words: "signs", "wonders” and "mir . It iz perhaps

best to

the advice t

a valuable way of

understanding the meaning of miracles is to amine the

varicus terms for miracles in tf Bible."®

The Nelsorn Illustrated Bible Dictionary gives us the

following valuakile summarys

Eoth the Old and New Testament use the Wiord o s1an
ilg. 7:lil,1d; John Z:lldto dencte & miracle that pointe
to & deeper revelation. Wonder (Joel 2:30; Mark 13:22
emphasizes the effect of the mivacle, causing awe and
ever terrvor. & work (Matt. 11: pointe to the prese
-f @od in history, acting for mankind. The New Testament
B oW G Mark 6:7) to emphasize God's ; 1Q
et sverlap 10 meaning
are more specific than the more

miracle" Llempnas mired.

terme often

“

E. The Old Testament World and "Sians and Wonders.'

1. Signe and Wonders in the 0ld Testament (Hebrew).

There are three Hebrew words that carry the meaning of

MUY
"miracle" in the Hebrew 0Old Testament: }"\59 (peled, n.]H

8623 and n3n (m8BBEtY . Here is how some scholars have

givern their distinctive meanings:

o pEdemph Lo,

= this term which is &
pele’ means wonder ful,

¢ great deec ; thingsi
Yahwab i Judgement  or

o

by Y18 =

e

o Gl Gt g R
ﬂﬁﬁéi which are rwqu&ncly empl ayed by the

abyr s

Pl

Which is

s B s de s O N 5 s s ) 4
CimpLEvEly ot o the ordinary and such Mas sign

T O [ B i e i ok e el A ; R =
charact LUE O I this latter declaralion Concerning magét
Dodgl as Shuart re

i e e & o, T i =z T

Prer e Ls Uﬂmuim;i; ir bheie Geclaraltion, P ER Y ET
1T s Ll . Foore  pmas Ve i
William Wilson, fTor ssample, makes b "edigrn and Mwonder

riimg. Both acoo

R oy
r g EREERE R T o T
frave the sames [y g A R ) Lo ram & e imeainl T

=



elicit belief and to attract attention to & declaration of

some sort, which may be in dispute.*?

These words occcur together in the famous warning of Deut:
13:1-3., This passage warns ageinst any so-called prophet of
God who is capable of performing signs and wonders, and yvet
also leads God's people astray to serve obther gods. Not only
were such signs and wonders by such a dubious prophet "of
GHod" to be disregarded, but the said prophet or dreamer was

to be put to death by stoming, so as to purge evil from among

the people of God Cvwv,5-110.

That these signs and wonders should not only be seen in &

megative light is evident in the fa

t that not only were Lthey

per formed by false prophets and dreamers, but also by Yahweh

Himsel f. Yahweh, for

wample, predic 3 oand also per formed

multiplied signs and wonders before FPharacoh in the land of

o)

Eaypt o

"The decigive factor,” therefore, in the evaluation of

any signs and wonders ocowrrence "ils the relationship of the

sign or wonder to Yahweh'" - which relationship ig recognized

in the light of previous teaching, the previous

Yahweh, and continuing knowledoe of Him. "=

It has been pointed ot that ths true si1gns and wonders
from Yahweh "are mot uniformly distributed throughout the

OT."*2 Thus, some scholars have concluded that the

phenomena ooccur anly at special times of crisis and

it

redemptive history.®® "They are mentioned in connection with
the Exocdus from Egypt under Moses, the life and death

struggle with Raal worship under Elijah and Elisha, and the
trials of Damiel."*® This, however seems not to be the case

as the tables in the appendix would show (pp. Z45-247)

The signs and wonders under Moses were meant to teach both

Fharaoh and lsrael who Yahwenh is (Deut. 4:34,35; 34 10-132;

JerE Although there wer

imitations of Yahwesh's

miraclez through Moses, these magicians (identified as Jannes

and Jambres in & Tim 3:8) were "compelled to r

limits of their magic."'” They were to confess in defeat

that, "this is the finger of God"

Im Moses’ injunction to Israel in Deut.

4, Mozes

emphas

Fiow Eod®s deliverance of His ped from Egypt was
effected amidst these signs and wonders. The singular

importance in the 0T ¢ atiom of God

mich

Wiy kg

thraough Mos in the E

wus episode is shown by the
comsiderable mumber

731"

Meb. 2:100.,

srael Journeved for 40 yvears through

et

An the children of
vilderness, Yahweh's signs and wonders were

az He fed them, watered them, protected them from



both human foes and wild beasts, and preserved their clothing

and sandals Trom wear and tear. Even the conguest

the
promised land of Canaan later is seen not as & product of

mere military prowe

but as an act

pawer

tJoshua 22230 .

Irm the Elijah - Elisha epoch, we again see a number of
miracles asscciated with theilr ministries. Elijah is first
miraculously fed by ravens (I Fings 17:1-723 and later,

¥

together with & widow and son, through & never-diminishing

&

[

of meal and cruse of oil, (until he received fresh

P

summons from God - [ Kings 17:8-160. Elijah was later able to

i

restore a dead boy to life 01 Fimgs 17381

vyoand to pray

ciowrn Tire from heaven on the historic Mt

armel episode (1

Az Elijah was miracul ous taken to bheaven in & fiery

Eligha to

cpered for his sucoes

commence hils own unigue m imis

Apparently, Elisha

ticm" of

Elijah’s

that he

per formed greater and more numerous mivacles than Eldjah did.

Elisha 1s seen crossing the River Jordan in the zame

& 3 -
L a Ll DE

abv o olid fof. 2 oHing

Grid, miracuwlously cursed some unvuly and abusive vouths whe

promptly devoured by bear

dead san of & Shamammites woman to

a hundred men to satisfaction with only twenty loaves

bings 4:4Z-44); commanded a cleansing upon leprous Naaman

Fing S:1-19); caused an axe-head to float bingse &:1-7);

and experienced miraculous protection by horses and chariots

of fire

We see at another epoch, Daniel and his three friends
experiencing preservation from & den of lions and a fiery
furnace respectively (Daniel & and Daniel 3). There are other
signe and wonders in the 0T which include the following: the
translation of Encen (Gen. S:24; of Heb., 11:85); the birth of
Isaac (Gen. Z1:1ff): the shadow moving backward on the dial

of Ahaz o

Eings 20:8-11; Is. 38:7f); the Immanuel sign of
Isaiah (7:14); and Jonah’s three day sojourn in the belly of
a fish, and his eventual restoration (Jomah 1317, 2:10 with

Matt. 12:39f; cof 1&:d; Luke 11:297).

Arn examination of these 0T mirvaculous happenings seems
to show us an emphasis on Yanwen’s contral of nature and
history for Hizs purposes; and not necessarily showing us how
miracles viclate the natural order.*® Apparently, the 0Old
Testament knows nothing “"of a natural law as an independent
entity on oa level with Yahweh."'® Rather, in the 0T, "every

szible for Him"

event goes back to God Lsincel nothing 1s 1mpo
tEen. 18:14), =@
Yahweh agranted and worked these miraculous signs 1n

accompaniment of Higs word, in order to establish its validity -



and reliability.®?* He did these wonders divectly or
indirectly by authorized men; and He performed them sometimes
without anyone's request (e.g. I Sam. 10:11f) and at other
times upon reguest in prayer (e.g. Judges €:17, 3&6f).=2% All
of these signs and wonders pointed to Yahweh and were a
revelation of His might and glory.®® An encounter of these
miraculous phenomena by Israel and alsc the world of nations
was meant to lead them to & recognition that Yahweh alone is

God Cocf. Deut. «:3%; I Kings 18:

ff, Fs. 8& [

100

Since the ultimate goal of signs and wonders is the
universal glorification of the divime name (Fs. 72
[711:187.), unbelief and disobedience in the face of the

demonstrative experience of these wonders are regarded as the

of an utterly incomprehensible hardness of heart
ChNum. 14:11,12y Ps. 78 [771; 95 [9431:8ff.22® That is why the
response of God's people when confronted with such signs and
wonders should be one of meditation so as to cause them to be

encowraged, and God to be praised.®® David is the best

example of this appropriate response (see 2 Sam. 7il and 1

Chron. 17:12f; witn Fs. 105:5; 1485:5F, )27

2. Usage within the 0T (Septuagint Greek)

When we come tao the Septusgint (LXX!, “the Henrew"@;

and maéélvare usually translated by sémeicn and teras.'"®® The

appeasvance ot these two worde together as sEmela kal terata

: I3 — ~
Gslgns and wonders, " from the Heb?ew’jo§ﬁ§>0m3p"£1@>r robe

each of them

11

of ite distinctive meaning, and rather conveys

common meaning of “Yahweh's marvelous action in histary,”

which actiaon

3. Usage gutside the 0T (Classic Greek).

In Classical Greek usage, Sémeion is derived

ie of a "thoroughly miraculous character. =¥

from Sema

("sign"), “a word commaon in early Greek epilc and synonymous

with sBmeicn.... The word does mot originally come from the

sphere of religion, but takes on theological coloring in

appropriate

which elici

contexts. "®° Teras "denctes terrvible appearances

t T

right and norror, and which contrad

ict the

crdered unity of nature. This gave rise to the meaning of

teras as & miraculous sign or portent. The word a

the sense of some uncanny Toretoken or omen regul

interpretat

earlier ideas of popular religion."=®?

therefore seem

i

by a seer; [scol this could reveal

lready has
rimg

links with

These meanings would

to bear no difference from those in the LXX.

C. The New Testament World and "Signs and W

(1) Usage Within the New Testament

Willaia
Saviour tak

a

definitions

onders"”

m M. Tavlor in dealing with Miracles of cur

es

Del

o f

the three terms: Ywaonde

ng gescraiptive of one and the same

lemphaszie minel.®* However, he goes on to

four related words 1n "miracles’:

LIBRARY
NAIROBI EVANGELICAL GRADUATE
SCHOOL OF THEOLOGY
% O. Box 24686, NAIROBI,

no060o |

ra' oand

glve Ssome

&
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“

ta) bUVo(MéLS = pDOWers - 4
by which they are praduced, an agency defined ex
in the words “which God did by Him in the midst
you " o Le.g. Mk, &:147.

specifically to the agercy
tly

=3} 'TGP““N = wonders - has regard to the state of mind
produced on the spectator by the sight of them. They
are of such & nature, =o entirely out of
course of things, and so thoroughly transcending
merely human powers that the benclders of them are
astonished at them Lle.g. Acts Z:1331.

() Gﬂﬁfta = signs - has particular reference to their
significance as being the seals by which Eod
authenticated him who brought them; and as being
themselves alsc a symbolical or parabcoclical part of
the revelation which He brought to man le.qg.

2197,

3y

cd) EPYX = waor - descriptive of miracles. Oc
only in Johnts Gospel and there always on the lip
the Lord Himzelf le.g. John &:287.

It indicates that what by men were regarded with wonder
AZ INT1Cating mignty power, were 1n the estimation of
the Lord Himsel! simply works reguiring no more exertion
at His nanos tnan that Wwhich was common or ordina
Him as divine.

Taylor then concludes as follows, "A miracle [therml iz a

work out of the usual seguence of secondary Causes and

effects. It cannot be

curited Tor by the ordinary operation
of these causes. It 1= produced by the agency of God through
the instrumentality of one who claims to be His

representative, and 1n attestation of the MESSAREE . . . 2P

i

Although Taylor basically has definiticons hinged on God and
His revelation to man, 1t 1 however clear that Satan aleo
has the ability to periorm mirvacles as the Rible itsel f
testities.

The term "signe and wonders' 1z notably Treguent in

ceturrence 1n the New dTestament. SBmeia kal terata 1e founo

in Matt. Z49:24 with Mk, Acts Z:9 with Joel Z:

g

igns and wonders are per f

rmed by both God and false

prophiets who were deceivers. When these signs &

d

demanided from an unbelieving an fard, unrepentant heart,

0 as being an indicative of & refusa

this reguest is denounc

Tre TXTy.
12 59y

too respond to What has already been

lesd; of Lk, 11:16,2%: Jn GBI Cow .

ty "the Greek word teras ocours only

i the plural and in conjunction with semeia, Howe

BT

semeion is found on its own in addition to the phrase

anu wonde "EE We see this word

the second

L
e A

- Matt. 24:30; Lk, il

appears in the controversial longer

oo I the birth narratives

340, we also ses this

Her ol oped b

PR R

It irn the Gospel accovding to Jobin, however , where
sEmeicn has & pleaze (Jn. s id auTy [P
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7:31; 9:16; 10:al; 11:47; 12:18,37; 20:300. These signs of

©)

the Master "are groundes for belief."®® It is again in the
Fourth Gospel that miraculous acts of Christ are described as
twar k" (ergon) or “works" (erga) — which warks are also
attributed to the Father (Jn @:34; S:20,36; 7:3,21; 2:581.3
10:25, Zxf.; 14:10-12; 18:x4; 17:4; of alsc Mt. 11:2,19; Lk.

. i i i escribe
F4:13) .92 The verno ergazomai is similarly used to des

Jesust work (Jn.

In the Synmopic Gospels and Acts, we find the W
dynamis «“power'! “alsc used of & geed of power, & mighty
work"; and it is mostly in the plural form dypameis that it
Mk, 6237 Lk. 10:213;

11:20%,., 23;

. ®€ These "mighty works of Jesus are
presented as grounds for response. Failure to respond 18
culpable.” The followers of the Master, enpowered by the Holy
Spirit,were alsc able to perform these works of power 1 Cor .

. e Ee inistry of
12:10, 28f.; Gal. 3:5; Heb. 2:4; 6:5). Wnen the ministry

ar apostle is brougnt inteo consiceratian, these mighty work
i i . e 1s ( Le

- - =t 131, ®7
are again seer as validations or signs (2 Cor. l2:l
T b nd
(2) Backgrounds to the New 1 tament Use o Siagngs and

Wonders. "

e e
Harolo E. kemus nas oo wor ko on whetner

terminology could distinguish early Christian miracles Trom

their pagan counterparts. He points out that & long tradition
) s 94y

of Riblical scholarship has contended that the terms used D)

early Christian writers for miracles have an intrinslc

Feligions,
of performing miracles.®® The Hellenistic - Foman
popularly seer to be divime.=© It i
whether They
Whereas Fergussor says that
supernaturally,=* bdward Lonse says otherwis

an acCount of now

much 1nterest in healing 1n the ancient

15

difference from those employed by their pagan counterparte.

Foousing on sBmeion and teras, Femus examines

the arguments

of salient representatives of this tradition, and acssecsses

these arguments in the light of early Christian and pagan

sources. His

observation is that, while these two terms have

distinctive meanings, they are used interchangeably - both

pagan and Christian authors., His conclusion is that th

e
digtinctions lie in the eves of the beholders and represent

communal and cultural judoements lemphasis minel.®e

A we examine the backgrounds to the New Testament use

of "signs and wonders' we will use several helpful, scholarly

contributions that give us a clear view of the religious -

cial mileu of the New Testament.

fa) The Hellenistic - Roman Warld of the New Testament

i) Introduction.

Fergusson writes how that in the Hellenistic - Roman

the philosophers were sometimes considersed capable

Fings were

in

detatable however as to

could actually act supernaturally or not.

kings could mot as

and he give

i

emper ar VE'SDE‘.SI&(H pey 1Oy med Cuy

Ore thing that 1s clear, fowever, 12 that "there was

Wworld, and the



le

evidence for this is very widespread."*® Both "personal and
sanctuary documents testify to this., " There were healing
cults with several local healing gods penind them.*® Since
"evil spirits were often, though not always, seen ag the
cause of sickness, the practice of exorcism was ... guite

Common, e

(ii)_The Asclepius Cult,

Although divine cures were attributed to universal gods
as well - like Serapis and Isis - “"the principal deity
assaliated with healing was Asclepius, [whol was &
representative of the healing aspect of Greek and Roman

religlian, 'Y

This god Asclepius was considered as the most humane god
among the gods of thne Hellenistic -~ Roman world.*® He is saild
to have stopped & plague, healed the sick and revived the
dead.*® His wife and children persconified abstract concepts
related to medicine and healthn; and his sign which was that
of a serpent arcund a walking stick "evaolved into the modern
syvmbol of the medical profession.”®® The serpent sign showed

the origin of Asclepius as a serpent god from Thessaly.®?

me "central shrine of was in Epldaurus, where

large puildings were constructec i1n the Hellenistic
period. "®= Near the temple of Asclepiuvse were large halls for

peds. Which were USed oYy Thne sSick pecple who came Tor

17

healing.®® Healing procedures involved the patients’
purification, dieting, exercising, sacrificing, sleeping and
dreaming within the sanctuary precincts.® The cure was
either effected directly by the agod, or through his priests:
who recelved hils 1nstructions, interpreted their meaning and
prescribed the medical cure. These prescripticons often agree
with what 1= known of the medical practice of the day.s®

The conclusion of the healing ritual is described as
follows by Fergusson:

Custom called for a gift of thanksgiving to the god for

healing.... A coock 1= the sacrifice most often mentioned

Land healings were received upon different body organs

includingl legs, arms, feet, hands and sexual crgans. ...

Some of the cures are reported as miracles of the most

astonishing kind [including blind eyes being opened, the

lame walking, and ulcers being healed].=e

The healed patients also brought "gold or silver

representations of the healed organ or member" as tokens of

their gratitude for the healings received.®7”

It can thus be seen that a combination of religious and

medical healing existed 1in the cult of kesclepius: and an
affinity is evident between thnese cures and some
psychological and medical practices of the dav. However, the

existence of hyprosie 1n the Asclepius cult, plus other

ted religicus practices sometimes went against those of
anzient medical theory.®®

The portraiture of Asclepius influenced artiste in
depicting both Serapils (a divinity) and Christ.®¥Y The

mildness ano benevolences depicted 1n his wEtralts made him
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the most Christ-like of the pagan deities.®® This cult
"flourished in the early centuries of the Foman empire, and
fpzclepius held out against Christianity longer than the

Olympian gods...."S?

When compariscong are made bhetwesen the healings 1n the
Asclepius cult and those evident in the life of Jesus, some

differences become clear. First of all, both Jews and

5

Christians reacted against the prevalence of snakes (Non-—

poisonous though) in the pagan Asclepius cult.

such 2 phenomenon as being demonic. ¥ Morecover, whereas Jesus

effected his cures through His spoken word and touwch, the
cult of Asclepius gave cures with elaborate ritualism
invol ved. 2

(iid)_Apeollonius of Tvana.

It is in the wandering wonder—workers of the Hellenistic

world that & closer parallel is seen with Jesus; and

Apollonius of Tyane was the best known representative of

these wander ing wonder—wWorkers., Apollonius was a
Neopythagorean “divine man', magilocian, ascetic, and
philosopner whio lived 1n the first century #A.D. and was thus

a contemporary of Jesus. ®*

Altrnoual no mention of Apollonius s found 1n the
Gospels, ne represents a background for the portrayal of
Jesus. ®¥ However, as Fergusson rightly says, one may doubt

whether "Hellenistic Judaism mediated the divine man concept

i3

from Hellenism to Christianity. e The miracles of Apollonius
of Tyna included healing the lame, blind, paralytic; and

casting out demons. €7

(iv) Magical Fractices in Mystery Religicns.

Im the Hellenistic era, superstition, notions of fate,
the yearning for miracles, and fascination with astrology and
magic were evident and fournd numerous adherents, 8 The

reality of the demonic powers, the incapacitating power of

disease, and the “unforeseen stro

e of fate, held most
peEople 1n suspense and fear.®® Feople therefore strove,
through assorted magical practices and precaunticnary
measures, to guard themselves against fate.” It was the
mystery religions that promised the much needed deliverancs
to the people. Within these religions, silence (hence
"mystery') was strictly adhered to as the adherents engaged

in secret activities open only to the initiated.”:

Many people were involved in the use of charms, magical
farmulas, astrology, and names to ward off evil. 7= Feligious

pluralism was clearly at play when we no that "even nom-—

Jewisn magilcians invoked the God of ARy ariam, lsasac and Jac

to assure themselves of assistance’ in their magical

practices. ¥ in the magical papyri, the Jewish Moses and

Solomon were regarded as maglolans, with Solomon peing

El

maglcolan par ewcellence, ”™ It 2

i

against such a

that the "divine man' ocperated, and . Yoministry 1= to be
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seen. he ho;y man was said to be able to take risks by
actively managing magical powers and dangeraus, destructive
spirits. A community so trapped 1n the Tyranny o7 demorlo
powers would gladly welcome the foly manm with & promise of

relief through such a man's ministry.”®

(v) Then Came Christ.

That the ministry of Christ and His followers ey iously
impacted on their world through word and dgeed 1= brought out
by the testimonies of pagans themselves. Such & pagan
intellectual as Galen, for ewample, admitted Christ’s
superiority over the philaosophers through his abpility to
retform the -common people.”€ Galen also admitted that
Christiane were drawing thneir faith from parables tas opposed
to philosophical arguments) and miracles.”” Thus even 1in
paganism, the genuine power of the Gospel to transform lives,

heal the sick and deliver the demonized was recognized.

(b) The Jewish World of the New Testament

(i) Introduction.

When we consider the Jewish world of the New Testament,
we find that "rabbinic thnought recoanized miracles in the
1T e

Jewish canonical scriptures and also in subseguent times.

The general view of the rabbimical schools, nowever, was that

miracie “were mot to be regarded as & test of truthin”

r

instead, “tne Toran was [to bed more declslve TRan elther

oY & voilce Trom heaven.t’® ne Toran

to pe the

judge, together "with majority decision. "®

Fabbinic literature abounded with "many faithful tales

of miracles, " and some scholars have concluded that Galilee
in particular was more prone o SUperstition, credulity, and
charismatic phenomena thnan Judea.®* The common pecple of

Galilee were far from being rigid adherents to the laws o f

purity that affected one’s eating, COressing and manner of

i

1ife.®= Rather the faith of the Galileans had more enthusiasm

il

and spontaneity.®® Theirs was & down to earth faith that did

not dust look to eternal rewards in the world to come, but to

relief now in this world.®<

in this world of Jewish religicus thought following the
Babylonian exile, "the idea that demons were responsible for
all moral and physical evil® nad deeply taken Pl . B2 The
apocryphal Ethicpic book of Enoch, depicted Faphael as "the
nealing angel to whom God entrusted the reparation of damage

= teachers of sorcery

caused on earth by the fallen angels, tn

o

and harmful magic” (1 Emoch 7@l Zff.0.®28 Thie peri1od was
characterized by = belief that once ane understoond and
properly used "the science of angels" then one could
effectively deal with demons.®” It was further believed that

Noah and Solomon were singularly endowed with this art of

mastery over demons.®®

imte this Jewisnh world came many charismatic
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personalities inm the first and second century E.C.2% These
exorcists and healers were believed to follow the pattern set
by prophets like Elijah and Elisha. Not only was this pattern
applied to other saints of the Scriptural past like Abraham,
Moses, David, and Daniel, but alsoc to the contemporary
charismatics of the first and second century E.CL#C Such
charismatics were operating on & higher plane, it was
believed, than the common physicians and magical healers who

operated through incantations, drugs and elabora

rivual ism;
for they (the charismatics) could minister relief solely

through speech and touch.®?

The powers of these holy men were believed to come, no

from secret powers, but from immediate contact with God.
These ancient hassidim ("devouts" or "haolymen') who were
presumed to be the farerunners of the Essenes, were also

presumed to have such a power in theilr prayers so as to work

healings, exorcisms, and other miracles.®2

Cii) Honi (Onias) the Circle-Drawer (First Century E.[

This was the opest known of the charismatics, although
there were many others.®* He iz called Honi, thne Circle-—
Drawer by the raotis., and UOnias tne Fignteous by Josephus. ®%
At ome time & regquest was made to him to pray for rain. At

first his prayer did not get resulits; but at the secaond

10

attempt at prayer, he drew & civcle, stood 1n 1t and prayed

until & drizzle came. This 1s how he was nicknamed the

"Circle-Drawer.” As Honi continued to pray, a cloud came,
followed by an abundance of rain.®€ Bef@re the rain came,
Homi had warned the people to carry inside their houses theilr
clay pots which had been left outside to dry, lest the rain

came to damage them.®”

Thise incident clearly illustrates the belief of the
efficacicousness of Honi's intercessory prayers as both the
raboinic Misnnah and Josephnus agree in their accounts.®®
Although the rabbinic tradition is generally not very
friendly to Honil, other rabbinic ftraditions are fas does
Josephus), and they even claim that Homil was next only to
Elijah in turning the hearts of people to serve God.®® Honi
seems to have been active in Jerusalem before he was killed
in political partisanmship in Hasmonesan times. However, the
Talmud has an account of how he rose again after seven
decades, before he finally died again.*®® Two of Honi's

grandsons, Hanan and Abba Hilkiah, were also renowned as

miraculous rainmakers, 29

(iii?» Hanina ben Dosa (First Century A.D.).

Ut all tne Hassids, this one "in a minor key" offers

remarkable resempblances to Jesus. C® He lived in a village

called #rap 1n balillee and 13 5410 T Nave DEEn & pupil of

1. He 1g

w

the great centenarian Rappil Yahanan pen Lakk
saild to have peen a contemporary of Rabpan Gamaliel (Faul’s

master ). 19®



Harmina ben Dosa was famous foor hiils ability to heal
Without the physical presence of the sick persons. He could
also know and announce an immediate cure of these
sufferers. *@* One of such healings 1 said to have been
per formed by him to the son of Rabban Gamaliel, *®® and to the
Son of Yohanan ben Zakkai-*®® Hanina is represented in the
primary rabbinic lore as & hassid of extracrdinary devotion
and miraculous healing talente, *°7 In the Mishrnah, he is
depicted as a disciplined man of prayer. He was so
disciplined that & snakepite could not even stivr him up fraom
praying. Instead of Hanina suffering from the snakebite, 1t

was the snake whicrn was later to be found dead. *e®

The main point of Tthis story 1 that a "total trust in
God and communicon With him renader the holy man immune:; " and
this becomes relevant for us when we realize that "the ideal

fulfilled by Hanina is not unlike that which Jesu

i
il
]
ot
g
il
e
]
=
M

His disciples (Mk. 1&:18; Lk. 10:13; of.

Not only did Hanina heal the sick, he was also an
exorclst; and an audible heavenly voilce neard also by an evil
spirit L@ gueen of demonz: testified to the hassid’s

noliness. ? Hom1l, Hanina was also credited with the

apility to & natural phenomensa.” lilike rain.**t?

When the origin o7 Hass1g1lsm 15 pursued, 1T seems To

lead us to a conclusion that Hasside were "the forerunners of
the Essene Sectarians."*#=® According to Fhilo of Alexandria,
the Essenes are said to have been living in large groups in a
number of towns and villages of Judaea:; so that it would be
certain that they were also in Jerusalem. **® Josephus and the

Scrolls of Gumran also attest to this

> P2 Many scholars
see similarities between the Essene Communities and those of

the early Christians in organization, worship and social

structure. **® The Essenes were generally known as healerg. **®

The Essenes and the Therapeutae were related, for the
latter could be seen as an Essenic order.®*®” The Therapeutas
were Jewish ascetics who settled on the shores of Lake
Marceotis near Alexandria, in Egypt, during the first century
A.D. 228 Their origin and fate i unknown, with Fhilo being
the only source Tor our knowledge of thew.**® The Therapeutae
were engaged 1n worship, healing and mivacles. And while
they were more strict in discipline ano in contemplation, the
Essenes were involved in active life, =9

Civ) Jesus The Jew,

When Jesus is put in the tradition of Charismatic
Judaism, clear similarities can be seen between Him and the
other healers, exorocists, and miracle workers.*®1 One of the
clear similarities is the association He and the other
healers had with the prophetic tradition of Elizah (1 kgs.
17:1; 18:43; of. Mk B:28; Mt. 16:14; Lk 258,139,222 Jesus

also fitted into the tradition of Hassidic piety by detaching
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Himself from earthly possesions, and absolutely relying on

God (Mt. 6:25-33; Mk. 10:21; Mt. B:2z0; Lk. 9:38).*=2 Then

again, the "complete lack of interest in legal and ritual

affairs, and a corresponding exclusive concentration on moral

i

questicns, " made Christ fit in within Charismatic Judaism.

Such charismatics, as did Jesus, considered God’s deeds of

mercy as being over and above esxpertise in the law. =

It is interesting to note that Jesus Christ
came from Galilee, like the otner Hassids known in
Charismatic Judaism. Gera Vermes pbelieves that:

It is safe and Justifiable to conclude that the
unsophisticated ambiance of Galilee was apt to praoduce
holy men of the Hassidic type, and that their success in
that province was attributable to their simple spiritual
demands of the Galilean, and perhaps also to a 1y
lomzal folk memory concerning the miraculous dee
GHreat prophet Elijan. r=®

If this assessment of Vermes iz correct concerning the
unsophistication of Galilee as compared to the other areas of
Judaea, it ie of i1nterest to us in this thesis. The modern
Western World nas generally Deen described as being
sophisticated and mechanistic, &s opposed to the Third World
which i1s gensrally seen as Delng unsophisticated and
supernaturalistic. Fernaps this can be a chief reason Why
miracul ous phenomena are recorded more in the Third World

tharm 1n the West.

The general picture of Jesus that the Gospels paint for

us against the historical background, Can therefore be se2en

to be “reasconably consistent and historically credible. =€
It can be said =f Jesus that:

He was an Aramaic—-speaking Galilean, of rural rather
than urbanized Hellenistic culture, an amateur teacher
not & professiconal scribe. Despite similarities between
facets of His teaching and that of FPharisaic and Essens
Sectarianism, He seems to have aligned Himself with the
common people, with the "poor” and "sinners', rather
than the pious. He was renowned as a healer and

exorcist, like otherse we know from the period....?®7

Colin Brown, however, sees "a decisive difference
between [Hassidicl miracles and those of Jesus [as lyingl in
the fact that these miracles were not associated witn
particular teacning or messianic claims."*#® Rrown states
that:

Jesus’ miracles, on the other hand, were associated with

His distinctive teaching and practices. Moreover they
were presented in the New Testament as the work of the

Spirit anocinted Christ. =%

This study seemsz to show then that Jesus Christ our Lord
should mot be treated f(as some older scholars used to do) as
a legendary Hellenistic holy man and wonder-worker. He rather
should be seen more against the background of the
charismatice within Judaism as modern scholarship correctly
observes. But beyvond this platform, Christ is exalted as the
Messian, and 1s shown in the Gospels as power fully oringing

in GHod!s Eingdom vor veign) . 28

D. Conclusiaon

It can be observed from the 07 and the NT, within their
mileus, that "signs and wonders" and other related terms are

basically similar 1n meaning. Some are even interchangeable,



like sBmeia and terata. The Hebrew usage when translated into

Greek — 1in the LXX and the NT - is the same. ¢

Simply put then, for the purposes in this thesis, Signs

and Wonders are those extra-crdinary phenomena which accrue

-

rom and attest to divinity, sc as to elicit belief and

amazement. It is clear to every BRible believing Christian,
that the signs and wonders in the ministry of Jesus and His
fallowers came from God. The Bible also makes it clear that

Satan and his followers performed signs and wonders.

Three points could summarize the examination done in
this study of signs and wonders ocutside the New Testament.
First =f all, signs and wonders were established phenomena
surrounding both pagan shvines with their wonder—-working
personalities, and charismatic Judaism. These miraculous
phenomena of healings, exorcisms and interventions to avert
calamities were seen to follow the "ministries" of the
respective wonder-—workers even before Christ and His Apostles
came on the scene.

Secondly, Christ and His foilowers did not staop
operating in the mirvaculous, even though these phenomena were
evident in paganism and Judaism. Thirdly, the superiority of
the power of Lhrist over any otner power was seen even by
unpel ievers among botn pagans and Jews. This power was seen

1 The Wway 1t transtormec lives, healeo the sick, and

delivered the demonized.

Over and above the "charismatic chacs” that cobtained in
the New Testament mileu, Christ alsc came with signs and

wonders, but more impeortantly, with the unique message of the

Gospel of the Hingdom of God. Jesus was the Messiah who had

come to bring down God's reign into the wcmld.LB1
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Christianity, 33.

181, There is & debate on the definition of the term,
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removed in standpoint from each other, for example, H.

"Eingdom Df God. " We will examine it briefly later when we Holzmann... and Zockler...l(agree) in this conviction.'® This
examine "Signs and Wonders" and the Kingdom of God. However,

thlﬁ thesis does not attempt to deal exhaustively with the belief on the same authorship of Luke-fcts expressed by many
issues concerning the Kingdom.

biblical scholars made Al fred Flummer assert that, "this
position is so generally admitted by critics of all schiools
that not much time need be spent in discussing it."" We
will accordingly follow his advice at this point, and mention

only a few critical points.®

Right from the Second century, it was believed firmly
"that Luke, the beloved physician (ol 24:14), wrote the
Gospel of Luke and the book of Acts."® This early Church
traditicon has been tested by J. C. Hawkins "by a minute
comparison of the language and style of Luke and Acts."”
Hawkineg' relatively esarlier researcn is confirmed by more
recent research, notably that of H. J. Cadbury: whereby "a
great similarity" was noted between the two books.®

It was Cadbury who first suggested that, "in order to

emphasize the historic unity of the two volumes... the
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expression ‘Luke—Acts’ is perhaps Jjustifiable."® Most
schiolars therefore see Luke—Acts as a two—volume work by a
single author (Luke). “The two form an cbvious pair and bath
were written in the same literary Greek style."*® Moreover,
the reference to the Yformer book’ that 1s menticoned in the
Acts preface, "almost certainly” referred to the Gospel

according to Saint Luke, "t

Luke according to R. E. Williams, seems set to impress
his readers "with the idea that behind Christianity was the
unlimited power of God."*® So while Luke constitutes part One
of the great drama, Acts constitutes part Two of the same
drama. *® Whereas the Master was principally involved in the
Gospel, the Master's men were also clearly involved in Acts;
and both the Master and His men were supernaturally enabled

to accomplish thelr respective minilstries.

Although some objections to the Luke—fActs Unity have
been raised by some scnolars, their arguments have generally
beern "comparatively slight."** In this study, the writer will
assume the Luke and Acts common authorship position.

B. The Significance aof the "Unity"

The significance of the above giscussion on the unity of
Luke-Acts 1s seen 1n the purpose of Luke 1n "Luke-fActs. " If
the unity of Luke—-Acte can be sald to have an unanimaus
scholarly backing, the purpose of Luke 1n thne two volume work

18 far from achieving any unanimity among biblical scholars.

Michael Friaor has documented at least nine modern scholarly
views on Luke’s purpose. Briefly stated, they are as follows:
(1) Hans Conzelmann (1953) - "argued that Luke's work

was his response to the embarrassment of the delay
of the Farousia.”

(Z) B. 8. Easton (1954) - "argued that in protesting the
innocence of Jesus in the passion account, and of

Faul in Acts 13-28, and in insisting that
Christianity was nothing other than fulfilled
Judaism, Luke—-Acts was an apologia of Christianity
to Rome. "

(3> A. J. Mattil, Jr. (1970) - on the other hand,
"argued that it was an apologia for Faul against
Jewish Christian charges.”

¢4y J. C. O'Neill (1970 — "concluded that Luke-fcts
[115-130 A.D. 1 was Luke’s apologia for the Christian
faith, which had a burning inner purpose of bringing
non—Christian people to the faith."

(5) 1. H. Marshall (1970, 13978) - "concluded that Luke-
Acts was primarily for Christian believers, and
secondarily for the evangelizaticon of non-
believers."

(&) E. Earle Ellis (1972, 1974) - "argued that Luke-fActs

has & triple purpose, ' viz.,

&. "to combat the agnostic dehistoricizing of the
Gospel , "

b. "to correct the view of those who saw the Kingdom
of Hod solely in terms of an imminent returning

af Jesus," and

. "to describe the relationship of Judaism to
Christianity."”
(7 8. GE. Wilson (1973) - “concluded that Luke’s history
writing had & pastoral purpose, namely the of fering
of counsel to his fellow — believers.”

(8> C. H. Talbert (1966) - ewpressed the view that
"Luke—fActs was written for the express purpose of
serving as a defence against Gnosticism.”

(3) R. Maddax (1982) - got the answer in the preface of
Luke. To Maddow, the work “aimed at reassuring the
Christian Community about the significance of the
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tradition and faith in which it stands." Such a

reassurance was meant to motivate the sainte in

wholehearted worship and worldwide witness throuagh

the power of the Holy Spirit.*®

Michael FPriocr, having examined these scholarly views on

the purposes of Luke—Acts expresses hig own view. It is that,
"the key of the purpose lies in the preface in which the
author indicates his intentions, namely, to give an orderly
account of what happened in the ministry of Jesus," [who was
empowered by the Spirit of God, and of the continuaticon of
that ministry by the disciples, also empowered by the same
Spirit of God."1*€ In this two—fold ministry of Jesus and his

followers, the Gospel, as Luke records it progresses from

Jerusalem, the Jewish capital to Rome, the Gentile capital.?®”

The writer finds Frior’s view, (which is akin to that of
Maddox) attractive, since it is fully anchored to the text:
both the preface of the Gospel and Acts, and the actual
narratives in both. It is clear that Luke i1is the aonly
evangelist who continues the story of Jesus by telling the
story of the early Church. The very form of Luke’s work shows
hie concern to araw & connection betweern the ministry of
Jesus and that of the Church.*® But this connection even qQoes
further back to God's dealings with tne people of lsrael; for
God’s mignty acte can be seen 1in "the thnings that have been
fulfilled"” within the life history of the early Christian

community. *®

Although it can be seern clearly that the God-head Three
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are the primary Actors in both Luke and Acts, yet the human
element is of vital importance in Luke’'s purpose.®® As Gasgue
puts it:
The Christian Community... is the locus of this divine
activity [of the Holy Trinityl; and its leaders,
inspired by and under the directions of the Holy Spirit,
are the immediate instruments of the divine plan.=%
In God's plan, salvation was prepared by God Himsel f

(Lk. Z:30-31) bestowed by Christ (LK Z:11), and offered to

all people (Lk.

== It is clear in "Luke" that Christ
did His waork under the Holy Spirit’s leading and empowering —
as we will see later. That God's offer of salvation is
universal 1s an 1ssue that the writer hopes to pursue later
when he hopes to create an understanding of the Gospel

outreach "to the end of the sarth’ (Acts 1:8).

Most biblical scholars would agree that not the least of
Luke’s themes in “Lﬁke—éctg” iz the theme of Christ as a
pneumatic figure who both spoke and acted in power by the
Holy Spirit.=® Indeed, this is how Luke portrayed the Master
in Acts 1:1. As we will be seeing in details later, the
mission of Christ 1s seen as being unigue yvet paradigmatic
for His disciples. This study seeks to establish whether or

not the same mission 1s also for Christ’s disciples today.

Once this unity of Luke—-Acts 15 dirvecte tooa particular

theological proposition (like: "The Salvation that came to be

manifested in Jesus Christ, God’s Son in the flesh in the New
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Testament era, is the same salvation that was manifested

through the early disciples, and is t same salvation that

is still being manifested today from the glorified Christ -

with i wholistic implications), ther a platform for stormy

arguments is at once set. It is little wonder that the Luke—
Acts debate has been called "a storm - cemter in biblical
scholarship. "2* This debate keeps calling for more exegesis
of Luke—Acts 1in order to enhance a better understanding of

the two—vaolume work, =S

This study responds to this call, on the area of "signs
and wonders.” We shall now go on o closely look at some
pertinent texts in Luke—-Acts that have a special reference to

"signs and wonders.

II. Signs and Wonders in the Gospel according to Luke

A. Introduction
Stephen Neill has described the third Gospel as "this
radiant Gospel."®® He continues to summarize the Gospel as
follows:

In [this Gospell, the transfiguration of Jesus is indeed
recorded, but only as an epismde in that transfigured
life, wh h stretches from the moment at which Jesus
comes back from the wilderness to Falilee in the power
of the Spirit to that in which He vields up His Spirit
to the Father in quiet and tranguil confidence that the
will of the Fatner has been done and Hie DUy pose
accomplished. Luke has shown us the Gospel as that
message which by 1ts sheer beauty wins and controle the
hearts of men, ano 1ntroduces them into the Faimngdom 1n
which the soy of thne Lord reigne supreme. =7

Whnern Luke portrays the Lorg Jesus peginning His public
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ministry as a Spirit-ancinted individual, he picks up a theme
that he has already stressed in Jesus’ conception (Lk. 1:35),
expectation of His caoming (Lk 1:6, 7; Z2126-27), and baptism
(Lk. 3:16,22). %% Moreaver, the temptation of Jesus after His
baptism and befare His public ministry came about because

Jesus was Spirit—led into the wilderness., =%

E. The Start of Jesus’ Fublic Ministry (Luke 4:16-30)

(1) Intreoducticon

This event at the beginning of Jesus’ public ministry 1is
unigque to Luke alone. It is not found in any ather Gospel
recard. It 1s clear that Jesus has already paid the visits to
other Galilee synagogues where His fame as & teacher was felt
(4:14-15). But now He is at Hisz hometown of Nazareth, and He
enters the Synagogue - as was His custom — o the Sabbath
day. He stands up to read and iz given the book of Frophet
Igaiah. He finds & specific Scripture porticn which He
proceeds to read. Thnis portion of Scripture 1s given in Lk.
4:18,13. After the reading of the text, Jesus closes the
book, gives 1t back to the synagogue attendant and sits down
with the eyes of the whaole congregation fiwed on Him (4:200.
He then proceeds to make & momentous declaration that the
specific Scripture He has Jjust read "is fulfilled"” in the
hearing of His audience "today"'(3:zl), 2@

The congregation’s immediate response is that of
marvelling at His gracicus words; but then they remember that

He 1s only "Joseph’s Son' (4:22). Jesus’' allusion to His
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mission as that of & prophet (4:22-27) chagrined His audience
s much that their earlier responée of marvelling changed to
that of "wrath" - a wrath that propelled them to reject Him,
thrust Him cut of town and attempt to kill Him (4:28-290.
Somehow, however, Jesus mystericusly passed through their

midst and "went His way" (4:30), which this time meant "down

1.

[&]

to Capernaum, & city of Galilee." (4:

At Capernaum, Jesus continued His itinerary in the
synagogues, in a home and in the apen desert place. With His

Word, Jesus not only taught authoritatively, but also

commanded & demon (an unclean spirit) out of its victim, and
rebuked a fever. Jesus further continued in the healing of

the people’s sicknesses (with laying on of hands) and in the
esorcism of evil spirits from them. This type of
authoritative word and deed ministry drew cut astonishment,
amazement and an eager crowd from the people. Jesus made it
clear that He had to "preach the Kingdom of God” in other

cities of Galilee as well; and so He did (d: 32440,

This itinerary of Jesus is acticn—-packed and seems to
have takem Him some "Sabbaths” (4:31) to accomplish. Whatever
else we may discover as the mission of Jesus, the immediate
context tells us at least that it involved proclamaticon and
demonstration, acceptance and rejection. It was authoritative
teaching on the one hand, and authoritative healing and

deliverance on the other. Both of these were capable of
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creating either acceptance or rejection, or a mixture of the

Concerning the importance of this periscope (Lk. 4:16-
301, Michael Priocr has this to say:

Virtually all scholars agree that this text is a key
text in Luke's Gospel. Karris' assessment is typical:
"Almost all Lukan scholars agree that €:16-30 is
programmatic [emphasis minel: it describes Jesus' nature
and mission.... However, if there is virtual unanimity
on the programmatic character of the text, there is no
such general agreement about the nature of the programme
it prefaces.®?

s
—-’

he text that Jesus guoted (in Lk. 4:18,1%9) seen against

its Background.

It is generally agreed among biblical scholars that the
text that Jesus guoted was from Isaiah €1:1-2 and S8:6. When
the guotaticon in Luke is put side by side with the Hebrew
tMasoretic text) and the LXY (Septuagint Greek), it seems
clear that Luke's tewt is nearer the LXX than the Hebrew.®=
Since Jesus reads from Isaiah, it is mecessary for this study
to examine Isaiah’s text and context before examining the
Luke 4 text and context.

(a) A brief look at Isaiah €1:1-2 and 58:6

Ar examination of the contewxt of Isaiah E1:1-2 shows us
that there is a link between this text and the preceding
context.®® Chapter &0 has spoken about a future restoration
of Zion and its people. The once afflicted city will arise
and shine with God's own glory. The prophet sings & hymn of
restoration in terms of peace, prosperity and glory. So the

Is. B1l:1-2 text comes in to focus on the agent of God's
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restoraticn and the means he is going to use for that
restoraticon. That restoration will come as a comfart, a
consclation and a Joy to the once captive and mourning pecple
of God. God's justice demands not only the restoration of the
oppressed but also a punishment of the oppressor (Is.

Bls2bffy.

Scholarly opinions are divided as to whether the
mystericous perscnage in Is. &1 is either a prophet, or & king
or & servant of the Lord or & Messiah.®* This study does not
seek to conclusively pursue the identity of the personage in
Is. €1. It simply accepts the plain fact that in the original
context, the prophecy was given by a prophet who was inspired
to declare the good news of God's intervention to help His
people. The intervention is "expressed in a variety of

metaphors, "2

Isaiah 58:€ comes in naturally to fit the liberation
terminology of Is. &l:1-Z. Isaiah 98:6 comes in the middle of
a description of a type of fast that pleases God: What i1t isg
not and what it is (58:1-13). A true fast unto God is not
related to oppressicrn put rather to liberation. The chapter
continues teo talk about restoration and fruitfulness for the
genuine doer of Justice — a Justice that involves helping the
poor with the basic necessities of life. This menticn of help

to the poor again ties in with the same concept in Isaiah &1.
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(b) The Interpretation of Is. 61 in Judaism at the time of
Jesus.

It has been said that "Isaiah €1 was one of the favorite
passages in Judaism at the time of Jesus...'"®® So the
audience would have received Jesus’ citation from Isaiah "as
really good news for them who were poor, and captive to Roman
authority, blind with prison blindness, and oppressed."®7 The
audience’s pleasure would have been heightened by Jesus’
declaration of immediate fulfillment.®® Two basic Gumranic
hermetical axioms are said to have captured the pecople’s
expectation at that time.

1. each generation considered itself to be the "True

Israel of the End Time"; Z. At the End Time, God’s
wrath would be directed against Israel’'s enemies and

his blessing would be generously bestowed on
Israel.®®

It is clear from Luke’s account that Jesus’ "today"
agreed with the first axiom but not with the second.=® It is
little wonder that the reaction of the people at Jesus’
Missicon’s manifesto was ambivalent; for there was both

acceptance and rejection.

(c) The Identity of Jesus

Scholarly opinion is divided as to whether the Luke
4:16-30 periscaope depicts Jesus as & prophet or as a
Messiah.=* As we look at the commentary, and the speech Jesus
made in response to the people’s guestionings, we seem to see

ar allusion to a prophetic identity. But, as Frior says



48

nationalistic,"” Jesus’ citation, stopping before the menticon
of vengeance, emphasizes his universalistic mission.
Moreover, His mention of Elijah and Elisha and their ministry
of mercy to foreigners strengthens the concept of Jesus!
universalistic mission: it embraces both Israel and the

Gentiles. ==

That the Luke 4 periscope underlines Jesus’' role as &
prophet (as Frior asserts) is a claim that is validated by
the fact that Jesus' prophetic role is also highlighted in &
rnumber of passages in the Gospel (e.g 7:16; 9:8,19%; 2d4:19).
Moreover, "Acts also reflects the Moses-like prophetic

character of Jesus."*® He is the ideal type of prophet — like

Moses - who dossn’t just announce g deliverance but
actually effects it, as the Lukan context clearly shows: for

Jesus preaches, heals and ex

(3) A closer look at Luke 4:18-19

The Lord Jesus spelt out His mission’s manifesto in some
strong words drawn ap fraom Isaiah. An attempt shall be made
to lay out and cbserve the text and then examine the words

more closely.

ta) Layout of the text

Frneuma Furiouw ep’eme, hu heinekern echrisen me
evangel isasthal ptlochoise & pestalke me
1 thai tous suntetrimenocus ten kardian
alchmalotols aphesin

FEru=nal

TOM .
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As this study focuses on the Luke 4 text, it is
impartant to note that the point in the narrative is not
merely "“the identification of the speaker as a messianic
figure, but rather," as I. Howard Marshall says corrvectly,
"that the functions of this OT figure are now fulfilled in
Jesus who has been ancinted with the Spirit for this

purpose, "'SS

It is interesting to note that "mAshabh" could refer in
everyday language to such acts as rubbing & shield with
oil.®® Since shields are used far battle, it might not be a
far fetched speculation to asscciate the ancinting that Jesus
claimed with the battle He had come to Wwage against the
demonic forces as the Luke 4 confext shows., One could perhaps
say that the Master was getting his weapons ready for battle

against the spiritual enemy.

It is mot difficult for one to sse that Jesus received

this ancinting far His specific task at His baptism at the

river Jordan (Lk. 3: Yo Grundmann is correct to say that
Jesus Himself gives us the answeron His being "Christ” - the
ancinted one of God. "He is 7{/°COP7tlT as the recipient

of the Spirvit of God by whom He 1s conceived and who iz givern

to Him personally in baptism. "7
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condition of the poor rather than the individuals
themselves.®® The connotation here, however, as in the Hebrew
D’];g Grnawim) is one of need and affliction.”® In
their oppression and disillusionment they are in special need
of God's help and they have the Good News therefore preached
to them.”?* Such persons in the Fsalms are the faithful ones
who wait on Yahweh in spite of their personal distress. (cf.
Fe 57:18); and such humble and afflicted individuals are also
usually broken hearted.”® This condition "podignantly
describes the dispirited Jewish community arcund the ruins of

Jerusalem before Ezva returned."”=

Michagl Frior is probably right to say that the meaning
of pt@chos should mot just "be guided by the Greek usage of
the word, which means ‘destitute’ or ‘beggar’" He argues that
in the Greek society "the ptScheoi were on the fringe of
society, since they had mo place in the economy, and for
their survival depended entirely on the hospitality of
others." Frior then suggests that we should see the meaning

of ptochos in the Jewish terminclogy as well.”=

Frior concludes - after examining ptdchos inm its
different NT contexts — that the same term "may refer to a

person in somewhat different sacial circumstances from one
place to ancther,."7% Frior’se convincing conclusion 1s that we
are left with no doubt that "when Luke speaks of poor people,

he means people who are lacking in the essentials for

subsistence."” He makes the cbservation that, "it is obvious,
of course, that one is never poor only in & material sense,
[sincel material poverty involves loss of dignity, status and
security; and, in & society sensitive to guestions of ritual

purity, uncleanness."”®

The poor therefore in Luke’s Gospel, and emphasized in
the programmatic text, are both materially and socially needy

pecple.

These poor pecple aimed at in Jesus’ mission are "broken
hearted" (TUVTETPLMMEVOUS TIV K"Sﬂ’zth> and therefore need
someone to come "to heal” (aXCWXG”ék*Q) them. iasasthai is
aor. mid. infin. of ZO(O}LKL which means "to heal' or
cure".”7 This healing can be both literal (physical healing
f;om sickness) or metaphorical (spiritual healing - &
restoration from & state of sin and condemnation).”® The
heart (Kﬁ/’btd) was "regarded as the seat of feeling,
impulse, affection, [orl desire. However, 1t could alsc mean
the seat of intellect", "the inner and mental frame” and
"the conscierce".”® These meanings are in agreement with the
Hebrew meanings for :1?? (leb? = the "inner man, mind,
will, heart. "o apparently, the specific reference 1n Is.
£i:1 is to "moral character "®* The poor are "broken of heart!
QTUVTéﬁongMEVOQS).This iz the acc. pl. masc. part. perf.
passive of CTUV779€/3a) ("break 1n piece, cocrush,

shatter."...URS Dict. p.175). As used in Luke «@4:18 1t means
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to "be contrite."®® It woulo
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to Upreach” or Yannounce’

call, proclaim or read.

Tt would

proclaim" .
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Testament for the year of Jubilee (of. Lev Z28). Apparently
the prophets used this concept as a symbol for the release of
the exiled Jews from their exile predicament and all that it

entailed (cf. Jer. 34:8, 15, 17).

If indeed there is no evidence that the year of Jubilee
(the freedom for both land and persons from "bondage" after
every 90 years) was ever actually put into practice, then its
importance seems to have been its prophetic usage to describe
metaphorically the provision of freedom by God for His people

in bondage through some chosen instrument in His hands.®®

It is interesting to note that the phrase "and recovery
of sight to the blind” is missing from the Hebrew (MT) and
present in the LXX and Luke. Apparently, the Hebrew wordings

here "and an opening” lends itself to either of the

translétions found in different English versions; either "the

opening of the prison” or “the opening of blind eyes"-®2% This
therefore presents some difficulties in translation which
difficulties the Targum tries to resoclve in its version by
combining the two possible translations into one compound one

thus "(to say) to the prisoners, ‘Be ewposed to the light."®®

Ferhaps Franmce is right (given the context in Isaiah of

liberation of the Jews from ewile) that one should not press

for a literal meaning of making physically blind people s

He 1= of the opinion that "the point of the guotation in

Jesus' sermon at Nazareth does not depend on details, but on
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God is ready to receive them because He has accepted them.

"Jesus has announced thise deliverance from cppressicong
and He claims that He has been sent by God to bring it to
pass as from today! What possibly are the implications of
this promised deliverance within my situation as a
materially, morally and sccially bankrupt individual? Could
it be possible, as people have been speculating these days
about our being delivered from Fome and bBeliar, that today
may be the beginning of that liberation? If this is so then
it is truly amazing. I can hardly wait to see what will come

ot of this!"®®

(4) Interpreting Luke 4:18-19 i its immediate context

It hasz already been ewpressed that the following context
of Lk 4:18—;9 twhich 1s Lk. 4:20ff) shows Jesus preaching,
healing and exorcising. This seems to comprise the
interpretation of Jesus’ mission manifesto in the Nazareth
Synagogue. The deliverance He announced was actually
demonstrated in continuing proclamation of the Good News,
healing the sick people and delivering those tormented by
evil spirits. Many scholare believe that we cannot fully
understand ouwr Lk 4 text without connecting 1t to Luke
7rZZ... s0 that both passages must be considered

together ., "21e@

The preceding context of Luke 7:

shows that Jaohn the

Baptist had heard about Jesus authoritative teaching
accampanied by miracles of healing, éﬁd even the raising of
the dead. These astounding deeds of Jesus had caused fear to
fall upon the masses and called them to exclaim that, ‘a
great prophet has risen up among us, ' and that ‘God has
visited His people.’ (Lk. 7:16-18). It was such a report of
Jesus' words and deeds of power that came to John the Baptist
through his disciples while he was in prison. John’s response

was tio send two of his disciples on oan inguiry mission to

o]

Jesus: to ascertain whether Jesus was "the Coming One" (7:130
Johr the Baptist's disciples came upon Jesus and found Him
still imvolved in His missicon which involved healing and
exorcisme (7:21). The answer that Jesus gave to John's
disciples was an answer that pointed them to go and report
what they themselves could see and hear: the opening of blind

eyes, the supernatural healing of lameness so that they could

walk again, the gleansing of lepers, the supernatural touch

of healing upon the deaf so that they could once more hear,
the raising of the dead, and the proclamaticon of the Good

ra

ews to the poor

It is clear that, the above text shows an exclusive
concern with Jesus’ works of power; and & reference 1s made
to a variety of unfortunate classes of people who were met at
their points of need by Jesus’ ministry of preaching and
"gigne and wondere”.®®! Luke 7:II "gives a list of actions

which according to the Gospel tradition were actually carvied
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10: 38 26:18.2°7

Although many scholarly works have seen a Jubiliary
language inm this text with its implications for socio-

economic (if not political redress),**® it is not easy to

discern this serious concern in the overall ministry of
Jesus. Nolland is perhaps right to say that in this programme
of the Master, there is no depiction of Him as a social
reformer addressing Himself in any fundamental way to the
political structure of the world. The portrait that Luke
paints of Jesus in his Gospel account seems to be one of a
prneumatic charismatic figure who goes about proclaiming and
demonstrating His Good News of forgiveness, healing and
deliverance from evil spirits. One may well say that it is
cnly secondarily and by implicaticn that the social, economic
and political aspects of His mission can be sesn. Michael
Prior seems to be on target when he describes Jesus as "a
great prophet, but a social reformer of very modest
achievement. ! He continues to say that,
Little or mothing in the reports we have of His
itinerant ministry suggests that His programme of reform
involved a socio—political upheaval that could be
regarded as a sericus threat to the stability of His
region of the Roman empire. Neither does the
transplanting of His Gospel... appear to have of fered
any sericus challenge to the social stability of Greco-
Foman citieg. .. 2t=
Nevertheless, Fricr argues that any "authentic
theological reflection canmot be divorced from the social and

political realities of life." He sees the good side of

&4

liberation theolaogies [largely third worldl as "a challenge
... tc Western dominated theclogy... [to involvel itself with
the realities of the conditicns of people, and particularly
those in oppressicn....;lfor Western theology should alscl be
seen to offer a new order [in societyl."*®® But, argues

Frior, liberaticn theology is & mere "attractive rhetoric” 1f
it is bereft of concrete diagnostic and prescriptive plans on

both a long-term and a short—-term basis.**=

If then the plain look through Luke shows us &
charismatic prophet - figure of power in both words and
deeds, **¥ there should perhaps then be little nesd to ook
elsewhere for the identity of Jesus’ programmatic mission
declared on that momentous day at the Nazareth Synagogue.
Donald Juel adds a messainic element to the prophetic in
Jesus' depiction by Luke as & powerful figure in Doth words
and deeds. These power ful words and deeds were the

authentication of Jesus® ministry.**®

These signs and wonders of the Messiah - prophet were
reminiscent of Elijah’s and Elisha's, and more importantly,
were parallel to those Df'MDSEE, the ideal prophet (Deut.
18:5-1001, 217 However, it has already been menticned that even
false prophets in the 0ld Testament could perform “"signs and
wonders" (Deut. 13:1-5). It is not therefore difficult to
believe — as Juel suaggests - that some of Jesus’ Jewish

audience, having this Deuteronomical background might have



wondered about the veracity of Jesus' ministry.*?®

This clearly underlines the need for the element of
discernment in any "signs and wonders" ministries, even in
our day. One may recall that the Master Himself warned that
authenticity in ministry 1s judged on the basis of a person’s

character and not on his charismatta) (Matt. 7:15-250.

Az it has been seen alveady, this study accepts as
convincing the overwhelming conviction of virtually all
scholars that Luke—fcts is programmatic for Luke’s whole
purpose for Luke 4:16-30. Shelton might not then be far fram

the truth in seeing Luke’'s main point in Luke-Acts as a

portrayal of Jesus as a Spirit-ancinted individual both
speaking and performing wonders by the power of the Holy

Spirit.21®

In hie detailed study of "the role of the Holy Spirit iﬁ
Luke—fActs", James BE. Shelton points out the link between the
Holy Spirit and miracles in Luke tand #Acts). The Holy Spirit
empowers both witness and miraculous deeds in the ministry of
the Master (and later 1in His disciples too). ' 9 Furthermore,
Shelton has carefully noted in his study how Luke uses the
words dynamis (power), exousia (authorityd, and charis,
(grace) to link the Holy Spirit with miracles, especially

heal ings. *=?

(=13

In Luke’s Gospel account, therefore (and also in Acts),
the Spirit's endowment of grace, power and authority
empowered both the Master and the first century believers to
proclaim God-inspired words and to perform mirvacles. It would
seem to be difficult then to separate the miraculous nature

of inspired speaking from miraculous deeds. *==

The interrelaticnship between words and deeds of power
seemsz to be clear in Luke 4:31-37 (cf. Mark 1:21-28). Roth
His words and deeds were astonishing. Morecover, the unclean
demor recognized Jesus’ cleanness of character and cried out
in declaration of the truth that Jesus was "the Holy One of

soat (6 (;()/495‘ Fou O€0V).

C. 8igns and Wonders and the kingdom of God
(d

(1) Introduction: The Concept of the Kingdem of Ge

The kingdom of God (Greek - Bagileia, Hebrew — malekut)
iz a caoncept that finds guite some emphasis in the Synoptic

Gospels; and the teaching swrounding this concept, says

Donald Guthrie, "must be considered as a major contribution

to ocur understanding of the mission of Jesus [emphasis

to rule C(Luke 19:1Z, 15, cf Rev. 17:12,17), and the "realm

over which & reidn 1s exercised” (Lk. <4:5; cof. Matt. Z9:7;

Mk, 6:23; Rev. 16:10),1==

Hoth ideas of realm and reign concerning the Kinagdom of
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is in the midst =f you" [entos Cév—;’og )]) is "the most
God are also found in the religious sense in both the 0Old

. striking Kingdom saying."*®! Guthrie says the fallowing

Testament and the New Testament.®®¥ In its religicus sense,
concerning it:

it carries the idea of salvation; for God's Kingdom comes in
Since this statement is Jesus’ answer to a direct
power to defeat Satan and his powers, and so save men "from guesticon put to Him... regarding the coming of the
Eingdom, it must be taken as a specific reference to its
the sway of evil."*=®¢ This Kingdom is both dynamic and present reality compared with the current emphasis on &
future Kingdom. It also brings out its non-political
mysterious. Its dynamic nature is conveyed by the word "age'; character. Jesus virtually says vou cannot see this

kimgdom so as to point to it.... 1=
that ig, the Kingdom of God has already come into history, it

The central ideas in understanding the Fingdom of God
will come to full fruition at the close of this age of evily
then are: "it is pow but also pot yet'; "it is supernatural,
and is supernatural in its operation.®” The mystery of the
dynamic and mystericus'"; and “it 1s gaving, and as such also
Flingdom is seen in its hidden presence here in history,
in conflict” with the Satamic kingdom. All of these central

]

amidst the present evil age of Satans rule. =€
ideas are important when signs and wonders are considered

within the concept of the Kingdom of God.

Although attempts at conceptualizing the Kingdom have
made some people see two different concepts in the addition
(2) The "Conflict" element in the nature of the Kingdom of
of either "Heavern" or "God", biblical scholarship today, God
however, is in genéral agreement that the two terms are The excrcism incident in Luke 4 clearly brings to one's
interchangeable, =9 . attention & conflict that is going on. L. D. Hurst has noted
that Luke sees the Kingdom of God as being '"present as a
In the New Testament, the meaning of the term, "Kingdom divine power breaking in upon the Kingdom of Satan and
of God" (or of "Heaven") is generally seen by biblical overthrowing the power of Satan in the world."*®® Jerome
scholarship to be not so much & realm (domain) but & reign. Neyrey agress with this, and sees the Lukan marrative as
It is not as much an aree over Wwhich the King reilgns, as the being "framed by reference to Satanic attacks on God's Christ
activity of veigning; therefore, it is s dyrmamic concept, a and His followers, 12
view which ig in complets agreement with Hebrew usage (of.
Fe.145:11, 13; 103:13)"130 Not only does Satan appear at the beginning of Jesus’

ministry to attack Him (Lk. 4:1-13022®® and returns at the end

It has beern said that Luke 17:20-21 ("The kingdom of GEod to attack His disciples (k. Z2:3,31); even the Master



Himself is once move attacked (Lk. Z2:33).*2€ Within Luke’'s
narrative, Satan is depicted as an enemy of faith, who takes

away the word from the hearers’ hearts "that they may not

believe and be saved" (Lk. 8:1Z). This is confirmed in Acts
13:8-10 when Elymas, "the son of the devil" seeks to tuwrn
Sergius Faulus, the Consul from the faith, =7

The concept of releasing the prisoners of war that is

found in the Luke <:18, 1% text becomes guite significant as
one considers the conflict nature of the Kingdom. Jesus Comes
to take the war into the Devil's camp, confronts his power to
cause sin, demonization and sickness; and thus releases them
to a free life of forgiveness, deliverance and healing. When
Jesus healed a crippled woman in Luke 13:16, for example, the

Scripture is clear that her crippled state was a result of "a

)

spirit of infirmity" (1*:11)EX?96VGLN§1 « The Satanic
spirit (v.l&) was responsible for the woman's condition of
“want of strength’, "weakness" or "feebleness"'®® Jesus both

spoke to and laid hands on the woman in the process of
ridding her of both the Satanic spirit and the physical
condition of infirmity brought about by that spirit ive. 12—

139 .

In Luke 11:Z21-2&, one seems to see & portrait of the
Devil by Jesus. Satan carn truly be described as "a strong
man”, "fully armed", and '"guarding his own place" in order to

"secure his goods.” In the context of the passages, these

goods are humans whom he possesses and oppresses within his
kingdom (v.18). So Jesus comes — He who is stronger than
Satarn - and both disarms and dispoils Satam (v.ZZ). It has to
be remembered that this teaching by Jesus followed an
incident when He exorcised "a mute demon'. The departure of
the demon was a deliverance for its victim who promptly spoke
- to the marvel of the multitudes (v. 14). But not all of the
multitudes marvelled. Others ridiculed and scoffed, by

attributing Jesus’ ower of exorciem to Satan (ve. 15, 18).
G = '

It is clear that exorcists were in existence foutside
Jesus' own circle of disciples) (vs.13). Their power of
exorcism was derived from the Satanic realm (v.13). In Jesus’
clarification of the souwrce of His power to effect exorcism,
the answer — as Jesus Himself gives it - is in the power of
"the finger of God." In the parallel passage of Matthew
11:28, the identity of this "finger" is clearly spelled-out

as "the Spirit of God" (of. Exod. 7:135).
It would not be difficult to figure out the Spiritual
war fare that iz depicted here. It took the power of the

liberating Holy Spirvit to tackle the tormenting power of the

(45}

atanic spirits. [t iz rmot surprising that SBusan K. Garret in
her serious study of magic and the demaonic in Luke’s writings
comes to the same conclusions. She concluded her study of
Luke 11:21-22 by saying that Jesus spoils Satan’sz kingdom

whenever He releases people held captive by sin, illness and
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demonization. *2® Neyrey also agrees and sees "this
antagonistic role of Satan' as being "dramatized more fully
in Luke's presentation of two kingdoms at war, God's and
Satan's."*2*° It is clear as Lk. 11:24-26 shows that demonic

spirits are at war to possess and oppress humans.

And as for the outcome of the kingdome in conflict, one
ig left without & shadow of & doubt. Not only did Jesus show
mastery over Satan in temptation (Lk. &4:1-13) thus proving
that He is the Son of God and an agent of God’s kingdom Lk,
11:200; it is also confirmed by FPeter in Acts 10:38. The ruin
of Satan was even proclaimed by Jesus when He exclaimed, "I
saw Satan fall like lightning (Lk. 10:18).2*=* Although it is
clear that there i1s a satanic power in the hands of Satanic
agents, vyet the Holy Spirvit power in the hands of God's
Special Agent - Jesus, and in the hands of His disciples

overcomes Satan’s power which is seen to be inferior.?®s=

Sinmce this study refers to Africa with & living belief
in the reality of the Spirit-World, these observations are of

paramount importance for Christian ministry.

In the Nazaretn Synagogue, Jesus declared that on that
very day ("today' - O"T] ,i€/>OV ) othat announcemsnt  of
deliverance in the text He had read had begun being fulfilled

Lk, 9:18-210. In other words, as the analysis of the text

has shown, the poor people could start receilving forgiveness

~
[N

of sin, healing from sickness and deliverance from demons.
But since the Good News of the Fingdom of God have both
present and future realizations - in the perfect state of
total freedom from any form of oppressicn - the reality of
the "mow" and “not yet" tension in the Fimgdom of God had to

be kept in mind.

Although the breaking—in of the Kingdom of God was
already present with its all transforming power, yet it
awaited consummaticon.®=® Graham Grey has said correctly that
the Fingdom of God could and was resisted up to the
crucifiwion; but the resurrecticon set approval upon all that
Christ achieved ¢Lk. Zd4:19-49), Therefore, continues Grey,
although the ministry of the Fingdom could be seen in the
power to heal and deliver, i* was predominantly seen,
however, in the weaknesz of the cross. ' On Christ’s Eingdom
agenda then, concludes Grey, both triumphalism and pessimism
was excluded.*®® Wnat was experienced by Christ im His life
and ministry was also to be exwperienced by Christ's
disciples.

D. The Commission of Jesus to His Disciples [Lk. 9:1-2;
10:1,2,3, 17-20.1

It 1s clear that the power CéquMt.g} to do signs and
wondeErs could be given aleo to Jesus’ disciples with a
triple commission to cast out demors, heal the sick and
preach the Fingdom of God. Luke’s Gospel clearly shows that

the mission of the 70 (2) was no less successful than had



been that of the twelve-2=e been that of the twelve-2=e

Looking at Luke Z4:44-43, the context anticipates the Looking at Luke Z4:44-43, the contewxt anticipates the
Spirit as empowering the disciples for a witnessing ministry Spirit as empowering the disciples for a witnessing ministry
ahead. So the same Spirit that rested on Jesus would rest on ahead. So the same Spirit that rested on Jesus would rest on
the disciples (Lk. 4:14; S:17); and that empowering had been the disciples (Lk. 4:i4; 5:17); and that empowering had beer
prefigured im that of Luke 9:1,2.%%7 The disciples would "in prefigured in that of Luke 9:1,Z.*%7 The disciples would "in
the future” carry Christ’s ministry forward "when He sits the future"” carry Christ’s ministry forward "when He sits
exalted at the right hand of God;" and William J. Abrabam may exalted at the right hand of God;" and William J. Abranam may
be right to suggest that just as the mantle of Elijakn fell on be right to suggest that just as the mantle of Elijah fell on
Elisha, so Jesus’ ancinting was to pass onto the Elisha, so Jesus’ ancinting was to pass onto the
disciples.*® [t can be seen that although Jesus was unigue disciples. *®® [t can be seen that although Jesus was unigue
in life and ministry, nevertheless He served as & paradigm in life and ministry, nevertheless He served as a paradigm
for His followers, so that they too would go cut preaching, for His followers, so that they too would go out preaching,
healing and delivering the demonized.:=® healing and delivering the demonized.®=?

III. Signs and Wonders in The Acts of the Apostles®Se I11. Signs and Wonders in The Acts of the Apostles®=o

A. Introduction \ A, Introduction

Jobin ELoWe Btott has hasized the indispensable place
John F. W, Btott has emphasized the indispensable place |l = ' Empna e P REEE

: N . . . . . of the Book of Acts in the Bible; for although we are given
of the Book of Acts in the Rible; for although we are given

i . i four accounte of Jesus, only one is given us of the early
four accounts of Jesus, only one is given us of the early

. - . ) R church tat least part of it). The New Testament would
church t(at least part of 1it). The New Testament waould

- . . ) ) _— therefore have been greatly impoverished without it. % Stott
therefore have been greatly impover ished without it.*®: Staott

. ) has observed that because of the unigue importamnce of this
has cbserved that because of the unigue importance of this

o boak, arm enocrmous literature has been produced to the extent
book, an encrmous literature has been produced to the extent

N that it iz "almost impossible for anybody to read it all. ==

that it is "almost impossible for anybody to read it all.is=

_ ) If , as Sir William Ramsay has written, that, "it is
If , as Sir William Famsay has written, that, "it is
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impossible to find anything to say about Acts that has been
said befare by somebaody, "'S® then how can one Justify this
present study? Ferhaps we can justify ocur present study in
terms of application to Christian ministry here in Africas
since a lot of literature on Acts is orientated to the first

century.

From Luke Z24:46-439, Juel rightly sees the promise of
power  from o high a&s providing a divect link to the story of
Fentecost and the Church in the Acts of the Apostles. *®* This
is significant when we also consider what Nolland calls the

shar ing

of & teaching, healing and exorcism ministry by Jesus
and His Apostles (Lk. 9:1-6); for it anticipates the Fost-
Fentecost Mission in which the Apostles and othere would be
empowered by the exalted Lord to be His witnesses "to the end

of the eartr” (Acts 1:8), 1SS

B. The Importance of Acts 1 to this Thesis
(1) Acts 1:1
As we have already noted, thiz study takes the position
that Luke is the author of both Luke (the Gospel) and Acts.
We will visit this position again briefly in the words of F.
F. Bruce:

These five verses (of Acts 1:1-! @ comnect 1on
betwesn the two parts of Luke's mistory, and partly
summar ize the closing scenes of the Gospel. They are a
prologue to the two—fold work of Luke—Acts. 196

The position sees -ivogaro (began) [3d persz. sing. aor.

3
mid. ind. of o(ﬁxw = "to - begin"l being of paramount

importance, for it believes that Jesus is continuing to-do
and teach through His Apostles and other followers in Acts
what He began to do and teach in the Gospel. *S7 M. Baumgarten
expressed this same position in the end of the last
century, *®® and John Stott maintains it towards the end of
this century.*®% John Stott emphatically states that, "Jesus’
ministry on earth, exercised persconally and publicly, was
followed by His ministry from heaven, ewercised throuagh His
Holy Spirit by His Apostles. *©® Moreover, the ascension (Acts
1:9) is the watershed between Christ’s earthly ministry and

His heavenly ministry.*®?

However, Horatio B, Hacket does not agree, on the basis
of no clear statement by Luke to this effect.*®® This study
assumes nevertheless, that Luke’'s purposs is implied. As the
rest of Acts 1ff. shows, the enduement of power by The Holy
Spirit that Christ promised His disciples in Luke 24349 is
repeated and later received (in Ch. Z). John MacArthur also
takes up the position of Jesus’ continuing ministry: and
includes not only the Apostles in Christ's unfinished work
but also us today. *©® This study will attempt to ascertain
whether indeed this continuing ministry of Jesus includes

"us" also today; and if so, how 1t does.

(2) Power for Witness (Acts 1:8)

"But you shall receive power when the Holy Spirit has come

upon vous and you shall be witnesses to Me in Jerusalem, and
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in all Judea and Samaria, and tc the end of the earth.”

(NK.JIV)
(a) Layout of the text
Alla
18mpsesthe dunamin epelthontos tou Fneumatos eph humas
Eai
esesthe mol martures
ente lerousalE®m

er pase tE loudaia
(=

'

Samar 1a
=

heos eskatou tEs Qs

-

(b) Observation of the Layout
The first two limes of the text constitute the theme of the

text. The receiving of the power takes place as the Holy

Spirit’s coming upon them, or when the Holy Spirit comes upon

them. The purpose of this Holy Spirit empowering is to make
these disciples witnesses unto Jesus. The extent of this
witrness includes Jerusalem, Judea, Samaria, and the end of

the earth.

(c) Syntactical relationships in the text
((éTTEXBOVTO_S‘-» There are two possible ways of seeing this
aorist I active participle genitive absolute neuter singular

7
from-the verb QDXOfL“L which means "to come'; plus which

is "upon'"= the compound vert é;y’%pxo/u—dt which here means "to

come upon'.164 It is possible perhaps that this participle

could be either instrumental: "But you shall recelive

power by means of the Holy Spirit coming upon vous” or

77

temporal: "But you shall receive power when the Holy Spirit
comes upon you.'"*©® Frobably the latter is preferable since

Jesus inJjunction to the disciples was to wait in & particular

place until a particular time, at which particular time the

Holy Spirit would come upon them. Characteristically Acts

Z23l1-4 could read, "when the Day of FPentecost had come. ..
suddenly... they were all filled with the Holy Spirit."”

CNEJV)

(d) Terms in the text

The disciples were promised power 650V%X}LL§) when the Holy
Spirit would come uporn them. 2>U»erkuv iz the feminine
accusative singular. E>UVQXfiL§ has special reference to
"miraculous power. 1€ It is "that supernatural powsr by
which m1racles(8uvereggcf. Acts 2:22) were wrought and the
preaching made effective.”"*®” This power was other than the
disciples had earlier on expected: "the power of political
organization and equipments for empire”*€® The very inguiry
into the political power of restoring the Hingdom to Israel
"was ample proof of their need of this new ‘power’ to enable
them to grapple with the spread of the gospel in the
world."*®® That these definitions of é(JVWX}LEy are to be
accepted, is proved by the actual ministry of the apostles -
close to the footsteps of Jesus —~ in words and deeds of
power . This power also had & tramsforming effect upon theilr
lives. Refore Fentecost, all of them had forsaken the Lord.

It is no wonder that they were desperately waiting for the
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Specific places of this witness are menticned:

Jerusalem, Judea, Samaria, and the end of earth. That Luke

distinguishes Jerusalem from Judea as a separate district
could be a procf of the current practice of Rabbinical
phrasealogy. 7% Some have argued for a geographical
progression of the Gospel in the menticn of these places; but
it is also noted that, "it appears somewhat strained to see
in 5t. Faul's preaching in Rome & witness to 'the utmost
parts of the earth.'":17e Nevertheless, current literature
could provide scanty evidence that Fome was regarded as the
end of the earth.*”7 It is little wonder that some scholars
have resclved this issue by seeing the hand of a redactor
here, and therefore prefer to eliminate the phrase from the
text.*7® Judea and Samaria were two adJjacent but distinct
provinces, and perhaps the absence of the article in Samaria
iz explained by these provinces being adjacent to each

cther ., *7®

The end of the earth is the limit of the witness of

Jesus’ disciples. €0XX70§ has to do with "samething
which is last either materially.... or in space (Acts 1:8;
153:37...0 or time..."*®° It ig clear that thie word has
theological significance im ite usage in the NT.1®2 1t 4g
perhaps right to thimk the meaning here as being "all land

taken together" as cpposed to sea. 9% [t e agifficult to

think of the limit of "the end of the earth’ as peing Faom
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since Faul desired to preach the Gospel in Spain; and since-—
as history shows — the Gospel is still being preached today.

Indeed it is seeking to reach the utmost part of the earth.

(e) A synthesis of the analysis of Acts 1:8

Jesus promised Hie disciples a power that the Holy
Spirit would bring as He descended upon them. The purpose for
that power was clear: to bear witness to Jesus as those who
had & special relaticonship with Him. The Holy Spirit power
would enable them also to do what Jesus did: to proclaim the
Good News of forgiveness, to heal and to exorcise, as the
cngoing chapters in Acts show., This witness could perhaps

cause them suffering and death.

The sure progression of this Gospel witness is clear, 1t
is to go from Jerusalem to Judea, Samaria, and to the end of
the earth. It is possible to think that this limit is the
very utmost limit of the geographical advancement of the
Gospel. History seems to support this view, as the Gospel has
kept on advancing beyond Rome and seeks to reach all of the

known earth or world.

The disciples were not to speculate about the political
realitiee of the Kingdom of God but to rather get on with the
serinuse business of bearing witness to Jesus as His special
representatives.

C. The Significance of the fulfillment of Joel's prophecy
(Acts Z2:16, 17ff, with Joel 2:28-3Z)

81

(1) Introduction

If Acts 1:8 can be said to "spread a canopy of
legitimation over the entire book” of Acts, *®2 Acts Z:l14-22
can be said to be programmatic to Acts Just as Luke €:14-30

ig programmatic to Luke-fcts.

The disciples, after ten days of waiting for the
promised Holy Spirit, rveceived Him on the day of Fentecost
Zrlff. Supernatural appearances and utterances accompanied
that outpouring (Acts Z:i-4). These supernatural phenomena
attracted the crowd of Jerusalem pilgrims to the upper-—voom
crowd of disciples. The supernatural utterances through and
by the disciples caused some in the pilgrim crowd to ridicule
the disciple that they were filled with new wine. Emboldened
by the Holy Spirit, Feter, however, stood up to speak an
behal f of the uppsr room company to clarify the reason for
the supernatural utterances they were making. Feter
associated these supernatural phenomena with Joel’s prophecy

tFcts Zrled.,

Feter's inspired address as he interprets Joel's
prophecy pointed his hearers to "Jesus the Nazareng! who was

sent by God and attested to His audiences "by mirvacles and

wanders and signsg' (v. Within God’'s plan, Feter esxplains,
Jesus was crucified, died and was buried; but on the third
day He was raised up by God alive, and was exalted to God's

right hand (v.33). It is from this exalted position as both



Lord and Christ (v.36) that He received from the Father and

poured out the Holy Spirit upon His own in a manner that

could be both "seen and heard" (v.330.

Feter's sermon brought both conviction and conversion to
his audience, and he challenged them to "repent... be
baptized... and rveceive the gift of the Holy Spirit” (v.383.
This heaven—-sent solution was a promise destined to assume
universal proportions in its application (v. 320, The

thousands of those who responded positively at Fentec

enfolded into & close—knit Christian community that
experienced, among obther things, "many wonders and signs"”

that created "fear... upon every soul” (v.430.

(2) A closer look at Acts Z:l44-329

ta) "This is That"
Feter spelt out the significance of the Fentecost

cutpouring by referring to the prophecy of Joel (Joel 2aZ8=

e
)

. This passage in Acts & will not be studied in detail
except for the crucial texts to this study. Feter, inspired
by the Horsy Spirit cries out to the orowd at Fentecost: "this

?
ig that" CTOUTD ETTC T’O) which was spoken by Joel the

prophet. This outpouring of the Holy bpirvit that could be

both seen and heard was that prophecy in Joel O come true.
Feter puts in "a new temporal clause for Joel’s ‘after this':

it shall come to pass in the last day, says God’"*®9

It seems that "for the NT writers, the Church already

Ry

daye "AE® The esvidence for this can be ssen

or example in Heb. 1:Z where God is

to have spobken to

the NT belisvers " in t oday’ im His Son, J

@

t days" (éy TS ETYXTX LS '7c/L6/Jo(gjw

to o be involved dnc

had

Ml

Cage

Christ returnsd a

times, 2E7

(k) A brief look at Joel 2R:2B-3IF in its context

upor bhe Hout
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(c) The Universality of the Outpouring of the Holy Spirit

This

)
(e'n'c ToxoA v

me Mupon

uriigueness of this ocutpouring is that everyone ready can

experience the presence of Gaod as & living real ity,»®7

(d) The Results of the Manifestation of this Outpouring

Joel had said that prophecy, dreams, visions, signs and
wonders would accompany the ocutpouring of the Holy Spirit.
Frophesying in its cldest forms seems to have beern an
ecstatic experience with or without songs later, it was
essentially regarded as religious instruction, with
orcasional predictions, 198 Prophesyving was done under the
influence of a divine Spirit; and what was prophesied was the
Word of Yahweh.*®® But the Old Testament is clear that not
only were there true prophets of Yahweh; there were alsc

false prophets who prophesised deceptively.

The possibility of interpreting prophecy here as being

an all-embracing concept for revelation knowledge seems to be
strong, since the manifestation of the Holy Spirit's
outpouring at Fentecost was specifically speaking in other

languages otner th

prophesying as suoch. ®9° Moreover, Faul
was to show later that thnere is a distinst gift of a prophet

that was not available to all believers inm Christ.

Joel'ts p

phecy also spoke of wonders and signs that
would accompany the outpouring of the Holy Spirit. Since the
meanings of these words have been shown already, it remains

now for one to establish their specific meaning here 1n Acts.
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Feter himself did not give & specific commentary on Joel to
establish his spe&iflc meaning for Christians in the New
Testament era. In the LXX, the waords "above', "signs" and
"below" do not appear.®°! However, they appear in our Acts 2

text.

F. F. Bruce has sugoested that the words "wonders" and
"signs"” in Z:19 could be anticipatory for the appearance of

the same words together with "mighty works" in

Stott suggests the twin meanings of literal wonders and signs
which accompanied the crucifixion, and the metaphorical
wonders and signs of the convulsions of history. =93 1. Howard

Marshall suggests that the Signs are probably "the gift of

tongues and the various healing miracles which are shortly to
be recorded. As for Wonders, he is also of the opinion that

these could be either the upheavais that appeared in the
passion story (of. Stott) or the future "end' of the last

days" convulsions, @@«

Since these words are used to describe the ministry of

our Lord CActs Z:2E) and the ministry of His disciples

ooy
example 1n Acts X:43), it would be reasconable, one would

think, to associate the words With miraculous desds that

were manlifest in those ministries. Moreover, the immediate

context seems to support this interpretation.

There is & clear message, however, that should be Good
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News to "all flesh” in the light of the universal outpouring
of the Holy Spirit in these "last days"”. The message is that
anyone can call upon the name of the Lord Jesus and be saved
(tve. 21 with 38). This salvation invaolves remissicon of sin
and & reception of the gift of the Holy Spirit; and it is to
be accompanied by (water) baptism as an cutward sign of an
inward transactian.
(3) Conclusion

The outpouring of the Holy Spirvit on the day of
Fentecost is interpreted as & universal phenomenon that is
available to all receptive persons irrespective of race,
gender and social status. This outpouring marked the
beginning of the "last days" in the thecology of the New
Testament belisvers. Although there are wonders and sighns
that mark the beginning of these last days - at least in the
form of supernatural revelations, and supernatural deeds -
their consummation awaits the very end of the last days.
Meanwhile there is a need for all to lay hold of the present

opportunity to call upon the Name of the Lord for salvation.

D. Other consideraticns concerning Signs and Wonders in Acts

Having examined the umbrella and programmatic tewts in

fActe on the subject of signs and wonders, it remains now to
have an overview of the same 1n the rest of Acts. It seems
quite clear that Luke's portrait of the early Christian

community 1= that of one that was "living 1n an atmosphere of
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LNBOS | e uses the words Uﬁ an opposition when he declares that "it is a sound biblical fact

Cfreguently in his account of that many healings of & miraculous sort did ccocur in the

community,. beginning Y early days of the first Christian communities and of the

early Christian mission."®°©® S0 by either gpeaking healing in
the Name of Jesus (eg. Acts 3:6, 16; <4:7, 10, 1Z, 30; also
16:18; of. 13:132; or by the use of the healer’s hands (eg
Acts DrlZy PrlZ, 175 14:3; 19:11; 28:8; of. 3:7; 9:41); or by

the use of & shadow, handkerchief or scarf (eg S:157.

by supernatural interventions teg. Sl

the early Christians experienced miracles.
One important thing to note in the signs and wonderes
ministries of these early saints is that they operated not

merely through some particular formula or technigue but were

effective only because they were in relationship to their

risen Lord and knew that they were His representatives.=e9

E. Conclusian

That Christ’s experiences in life and ministry have some

striking similarities with those of his early disciples

becomes clear 1t has been seen in the above study. Just 1ik

of judgment

Jesus sought His Fatner in prayer for & Holy Spirvit ancinting

o empowering, so did His disciples. Just as that anocinting
(5

having been received enabled Jesus to preach, heal and

exxrolse, 50 was 1t the case with the ministries of Jesus®

disciples.




Yetvwe see the other side of the story also being true:
namely suffering. Christ was opposed right from the beginming
of his ministry. This was both a spiritual opposition (from
Satan), and a "human" opposition (through Satanic agents).
Eventually, the road of life for Christ was to lead to the
Gethsemene of suffering, the Gabatha of Judgement and the
Golgotha of crucifixion and death. But the Good News is that,
the dead and buried Christ rose again alive from the dead and

was exalted to heaven and God as both Lord and Christ. From

that position He superintends the ongoing work of liberation
that He announced on that momentous day in the Mazareth
Synagooue.

S0 while Christ's cdisciples followed & path of mirvacles
signs and wonders, they also came across opposition,
suffering, apparent denials and death. It was like Master
like disciples. Fealistically, then, the life and ministry of
both Chri%t and His disciples was one devoid of both
trumphal ism and pessimism. It was & life and ministry that

was well balanced.

But over and above Christ’s ability to speak and work in
miraculous power was His life of inner purity. Indeed even &
unclearn spirit was able to 1dentify Him as a Holy Une of God.
The apostolic band and those under their charge also aimed to
live such exemplary lives of purity. This gid not mean that
there were no inroads of 1mpurity into the early Christian

communities. Ilndeed Soripture 1s not silent about such. S5in
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was not tolerated but rebuked, - sometimes through
supernatural Judgements, as in the case of Ananias and

Saphirra.

IV. On the Interpretaticon of Luke—-Acts

A. Introduction

One of the important guesticns that cam be raised
concerning Luke—Acts is its interpretation. To put it more
plainly: can we derive theology out of Luke-fActs? This
question necessarily leads one to think in terms of the
literary nature of this double-volume work. It is clear that
the Luke—-fcts literature falls under the narrative gernre. It
i God's revelation to us conveved in story form. 219 So "the

crucial hermeneutical guestion” for wus is whether biblical

narrativ that describe what happened in the sarly Church

must happen in the ongoing Church Lauthor s emphasisl=tt
Furthermore, "are there instances from Actes of which one may
apprapriately say, *We may do this' 7222 [t iz the gensral

assumption of many evangelical scholars that "unless

merely narrated or described can never function in a

normative way lauthor’s emphasigl. =12

Govdon Fee pursues this line of thimking in his b

Gospel and Spirit: lssues in New Testament Hermeneutics. He

says that, "although 1t may not have been the author’s

primary purpose, historical narratives do nave i1llustrative
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and, sometimes ‘pattern’ value"=% Fee goes ahead to make
this significant statement that, for a biblical precedent to
justify present action, the principle of the action must be
taught somewhere where it is the primary intent so to teach”
[emphasis minel. Un the basis of this principle then, one
needs to look to some other place where such teaching on
signs and wonders is the primary internt. This study then will
row foous on one particular text on the issue of the
charismata in the Christian community in Faul's First letter

to the Corinthians.

B. A Bried Examination of Faul’s Teaching on the Spiritual
gifts in I Cor 12:31-14:1

(1) Brief Backaround

Faul fourded the Church of Corinth fActs 18:1-17) and

addressed at least two of his letters to that Church (1 Cor.
leZy @ Cor l:ld. Faul wrote to address a number of praoblems
that had cropped up in the church of Corinth. The problems

included divisions, lawsuits, sexual sin, abuse of the Lord’s
Supper, and Spiritual gifts. Faul then was at pains to
rorrect these problems and abuses in the Corvinthian churah.
In the course of this "putting things right” 10 the churcoh
life and ministry, Faul also gave some teachings. A specific
concern of thiz study here is to examine briefly Faul's

teaching on Spiritual gifts.

Although Faul condemns the carnal combinaticons of things

such as divisions, lawsults and immorality in the Corinthian

u
3]

church, he begins his address by commending the Corinthians
for having been "enriched in everything" by Christ through
the grace of God (1:43). Faul further mentions - in the same
tone of thanksgiving how the Corinthians "come short in no
gift" [v.7]. Later, from the twelfth chapter to the
fourteenth, Faul deals specifically with spiritual gifts.
Among the spiritual gifts he mentions are gifts that are more
‘textracrdinary’ than cothers: like "healings” Gh(yd7ﬂ0v> and

"miracles" (bUVd}LGLS) = lErz8. Faul is emphatic that these

gifts - among others - "God has appointed Lov setl in the

3 2 2 x
Church” (69610-.. €V T EKK vycrco( ) . Faul then goes on
to encourage the Corinthian believers to “"earnestly desire

the best gifts" (12:31)

(2> '"Earnestly desire the best gifts (GphouTe e T X PLIM XTx
T KPGLT'fOVO(). “ g”f))\OUTen is either the present
active indicative second person plural, or the present active
g
imperative second person plural of é%%kou)“ which
generally has these meanings: "to have strong affection
towards, be ardently devoted to..., to make & show of
affection and devotion towards. ..y to desire earnestly,
aspire eagerly after...., to be Jealous, envious,
spiteful...; pass. to be an objsct of warm regard and
devaotion..."=*¢ Gince Faul had earlier on commended with
thanksgiving the Corinthians on their not being behind in the
Spiritual gifts, one would think that in this specific usage

of Faul, his meaning could be “"desire earnestly, aspire
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eagerly after the best gifts" (cof. 14:10. In the later
reference to Z;7ACHH in 14:1, Faul says again, '"desire

earnestly, aspire eagerly after the spiritual gifts”

(LmhouTe O Tot TTVEUMRTLKE).

I1f there is & doubt in 1Z:31 as to whether one should
take ;7AOUT€ az an indicative or an imperative, the
matter seems to be settled in the latter reference to the
word (14:1) which is clearly seen to be an imperative. In the
comtext of these imperatives, 1t can He seen that Faul had
been dealing with the nature and diversity of the Spiritual

gifts im the previous passages. The gifts should operate as

i1}

urnity in their diversity as is illustrated by the one body
metaphor for the believers in Christ (Ch., 1Z20. In the
following context, Faul focuses specifically on the
correction of the abuse of tongues in the assembly of
believers (Ch.14). The two imperatives then sandwich the
famous section on "love" 1in chapter Thirteen. Commenting on
the purpose of these imperatives, Gordon Fee says that they
"serve as a transiticn from the preceding argumenti(s) to the
issue at hand, namely their abuse of tongues in the gathered

assembly. =7

bordon Fee then suggests thne following chiastic order
which may be helpful for one to ses the tranmsition that Faul
ig makimg 1in his teaching here:

(1Z:31) "Be realous for TX YHPLIMXTX &

95
Yet I point out the supericy way E
€130 Description/exortation about love i
Cid: 1) Fursue love =34

Be Zealous for 7&K 77TVEUMNTCKX (<

Faul’s argument seems to be that the Corinthian
believere should pursue the way of love and in the context of
love also ‘eagerly desire the things of the Spirit.* In the
latter injunction to eagerly desire the things of the Spirit
(Bpiritual gifts), Faul pursues his garlier injunction and by
so doing clarifies what the greater gifts are in the
Christian community, namely, those that edify it.=*® The
representative agreater gift that Faul singles out here i1s the
gift of ' prophecy’. The believers were to desire ‘especially

that you may prophecy’ (14:5) =29

Seme scholars have argued that this imperative to
"wagerly desire the greater gifts" in 12:31 ie a quotation
from the Corinthian letter. Thlg study dossn’t pursue this
argument but simply assumes that both imperatives are from
Faul . =2 Thie study also does not attempt to explain in
detail the terms " XXPLTpMeTL” and “TYEUMRTERK "
but simply assumes that these words embrace the "several
extracrdinary phenomena” in the early Christian community

worship., ==

¢(3) "The Ferfect and the Imperfect” in I Cor. 13:10
fe Faul taught on the imperative of love as the safest

context for the operaticon of the Spiritual gifts, he talked

about & time when what he called 70 TENECOV (per fect)



would overshadow bTﬂ éK /L%PD({; Cimper fect). It is clear
that the condition for the disappearance of whatever is

imper fect is that the perfect arrives. As for the precise
time for the arvival of and the cisappearance of these things
scholars have not peen in agreesment; and there are three
groups of theories on the issue, as D. A. Carson says, and is
here summarized:

(a) "The Ferfect" refers to maturity of the Church, or
individual believers. = im this view, the
completion of the Canon — thus ensuring the
availability of "maturity material' for the
Christian believer (s) —constitutes this perfection.

(b) "The Perfect" refers to the completion of the canon
itself., — in this view, when the canon was
completed, the perfect arrvived and the imperfect
disappeared.

tc) "The FPerfect" is related to the Farousia (Second

Coming of Christ), ==

According to the context of 1 Cor 13, the imper fect
would have to be interpreted as specifically the gifts of
prophecy, knowledge, and tongues; and probably most other
charismatic gifts.®==® O, 4. Carson is right in saying that
"the outcome of the debate over these three positions 1s very
important, because Faul writes that the imperfect disappears

when perfection comes" [athor’s emphasisl.®®* Thie study

does not attempt to examing the various positions given above
in detail, but takes up the third option, assuming that both
the context of the text in guestion and the majority of
biblical scholars and Christian believers believe it to be

VI

. t is therefore assumed that "the end of the age [isl

0

the time whern these gifte must

€ In
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other words, the present existence of the Church of Christ as
ar eschatological community is to be characterized by the
manifestations of the Holy Spirit. They are a sign that we

belong "to the beginning of the time of the end."=%7

(4) Conclusion
This brief discussion on the teaching of the Apostle

Faul on the Spiritual gifts leads one to think that he

envisioned an ongoing charismatic commuriity cperating in
different manifestations of the Spirit as it awaits that

perfect time of the Second Coming of Christ at the end of

this age. It is the Farousia that he seems to have

expected the charismata and prneumatika to cease.
It seems also that Faul’s discussicon of the Spiritual

o mandate for someone to claim that any

of the charismata today is invalid

IRy - rizt

ernment by all concerne

ruling out the imperative of di

Orne would expect that the supernatural manifestabicd
u]

Spirit were meant to continue up to the Farousia. At that

time they will not be needed. So right now, these Spiritual

gifte are needed for the edification of the Church of Christ.
It has already been seen in the examinaticon of signs and

wormders in Luke—fActs that the ministri Chv ist and

iz disciples were characterized by miraculows phenamens
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which included power ful proclamatian, heal ing and exorcism. simply means that the o
= & angoing Church should see R
. - = ee herself in a
Luke gives up repeated accounts of signs and wonders in both continuing ministyr
g d Yy that was started by Chri
y Christ

and was taken
the Gospel and Acts. Up by His apostles.

Given thern the principles for deriving theology aut of

narrative, we may safely say that the two—violume narrative of

.
T

Luke—A am illustraticon if not & pattern of how a

Christian community could be seen. The CThristian commurity
3 4

the charismata are

repeatedly sxpected to

Since Faul gives specific teaching — by intent - on the

rimthians 1Z-i4, and doss not want the

"ignorant” about them (1Z:10, and

cian community b

in Grts we see precedents of sign—gift ministries,

ohe may then be right to ewpect the repeated cccurrences of

L.

signs and wonders in the i d

tian community today to be

normat ive. Moreover , one may safely

i
"

ee signs and wonders

bent

ministries today - that operate within the nec

of ~ ag being valid.

Ore wodld thiink th Lhe ongoing Churoh must face up Lz
the challenge of earnestly desiying the Spivitual gifte and
gxpect them to operate witiin the Christian community. This

aszide the unigue place both

o

not mean that one should se

tles ococcupy inm the Christian tradition. Lt
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CHAPTER THREE
SIGNS AND WONDERS IN CHURCH HISTORY

I. The Patrigtic Pericd (c.A.D 100 tc 450)

The event depicted in the book of Acts were the
experiences of the infant church probably up to the middle of
the First century A.D.* Church history is not silent
concerning the experiences of the Church after the "Acts”
epoch. Not only do the later New Testament epistles give us
these beliefs and practices of the First century Christian
Commuriity, they are also a few ancient texts that have
survived to the present.® UOne such book iz the Didache, "a
manual on Church discipline,” which is gernervally believed to

date from the latter part of the first century.®

In the Didache, the author gives local congregations
instructicnes on how to deal with itinerant Christian
ministers notably prophets:

Now in regards the apostles and prophets, act

strictly.... Every genuineg prophet ... among youl. ..
Lemphasis minel™

It seems then, that the charismate were still operating
at this stage of the church. What would have been the point
in giving such instructions if the charismatic phenomena were
not evident™ A discermning reading of the Didache, however,
reveals that there are soame beliefs and practices that were
not 1n line with the canonical Scripture writings that have
come down to us. 1t should be understandable to &ll sincere

Christianms that the Canonical Socriptures should Judoe



whatever should be accepted as Christian beliel and practice

from the Didache.

On the guestion of the manifestaticn of supernatural
spiritual gifts (such as prophecy), the testimony of the
Didache iz confirmed by the documents written by church
bishops during the patristic period. A numbesr of these
bishops were themselves charismatic figures. Ignatius (.33 -
107 A.D.) is sald to have exercised the gifl of prophecy; and
considered ite authority encugh to dispel a church dispute.
fAs to whether this practice should be accepted or not is not
of course & guestion to bDe ralsed and debated. From his
comments, however, we learn that the charismats were still in
operation; and were also still highly regarded at the

beginning of the

When one comes to the second century ocnwards, an entry

-
m

made into a period of leading educated churchmen Wwho wers

ofter drawn to Christianity after having had & wide

e in the pagan schools and world.® Many of their

show Clear

-

y o obtheilr approach to the ides of Gody and
they went ahead to write about all kinds of experiences that
show that their beliel in God was down—to-sarth and pertinent

to Christian living.” The

believed that, "the body

as eternal significance, and that out of it a surrected

form arises, not physical as we know it, but somewhal as a

seed germinated into & plant."lemphasis minel (of.l Cor, 130°

Az kFesley says:

The implicaticons of this thinking for Christian healing
were agreat. The body had real intrinsic value, not
merely because it was associated with the soul, but in
ite mwn right. Thus healing the body was & valid act:
[emphasis minel it became & od work whether the soul
was influenced or not .... However, ... healing of the
hody was seen to have almost inevitably an effect upon
the soul, while healing the soul had 1ts effect on the
body; the two were inextricably Joined. The sharp sense
of separateness which g current today Cwhen we Can
hardly say that we have Lauthor’s emphasis] such & thing
as a soul), and was current in the pagan world, simply
did not ewist for early Christians.®

fAe the early Fathers thought about the saving work of

Christ, they believed that man could be rescued not only from

sin, but also from sickness.*® Moreover, these Fathers knew
about the evil forces that were defeated by Christ at the
crmes. it To the church Fathers who were the thinkers of the
church, such evil farces were not mere concepte but "concrete
and power ful entities. " Moreover, thesse demonic entities
were believed to afferct people’s minds and bodies, *® which
idea is an absurdity to some modern thinkers today. 5o the
church Fathers wrote again and again on healing and
eworcismt® — to a greater extent than l= seen even in the New

Testament.*®

Tf this was the attitude of the Church Fathers toward
the Atoning work of Christ with its implications for
deliverance from sin, sickness and demons, 1t 18 no wonrder
that the Christians in the &Znd and Srd Centuries "expected
miracles to cccur in the lives of believers; " and indeed

ronsidered their generations to be 1n dirvect continuity with
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the primitive Church."*® It is clearly noted that these
believers gave prominence to the gift of prophecy; yet their though of course, as sincere Christians, we know that it is

gifts of healing and even resurrections of dead people were net.
also acknowledged. *7

The belief among Church Fathers that evil spirit beinags

Syerie Mapbye (B, (00 — 1E5 B.D.) for oxample, wes mne are responsible for disease, corruption, spiritual and

of the esarly Church Fathers who wrote on healing and priysisal desth Gof soul and af besy TR analytly e i

BYEFE 1B 1n his Second Apology he wrote; heal ing through Jesus’ ongoing life, is clearly sesn in the
For numberless demoniacs throughout the whole world, and witings of Irenaeus (c. 130 - 200 A.D.2,== This Frsnep ot

in your city, many of o Chy ian men excrcising t
i yy MEny o7 SUF UhFLStlen Mem Eserel@ing EHeo Lyone had this to say, using the language of his time, and
in the Name of Jesus Christ . have healed and duo ’ ) B . '

heal, rendering helples and driving the possessing T a ; t H ;

devils out of men, though they could mot be cured by all wriving ndains Eresles:

the other eworcists, and those who used incantations and i ] f
drugs. 1® ; SUsis Shiiass SIS S How can they maintain that the flesh is incapable of

receiving healing from [Cnristd™ For life is prought

it througn heal ing, and incorruption through life.
He, therefore, who confers healing, the same does also
ifer life; and He ... [who givesl life, also surrounds
His own handiwork with incorraption. =2

Justin Martyr also refers to the current use of

spiritual gifte as follows:

For prophetical gifts remain with ues, even to the I . . o 11 ; the Ch I 8
s " T y= = il & s R "1 & ; Ty om - A 0 =
present time ... Now it iz possible to ses amongst us FERSSUE Wi Was ErELRGdy TEEE & LhHrEh A Bmyrnd,
womern and mern who possess gifts of Sp i of God.*® ; v - | |
l en o po = s of the Spirit of Hod o and lived in Gaul, wrote voluminously throughout the latter
Justin Martyr believed that the charismal ad ceased to " - s : : " :
b s ' harismata had ceased to part of the Znd Century.®* In his writings, "he went so far
appear in Judaism, but were no t ] ¢ ar ki the
Pe HiEm, Ul WETE MeY PEhEnsniiy @ Wk dn she as to rebuke those who used the existence of false prophets
Christian Church.=®

as a pretext for ‘expelling the grace of prophecy’ from the

church. "®% This brimgs to all Christian believers a fitting
A decument weiktern im &he m e md b = P o )
(SR =L=D ent written in the middle of the Znd Century, imstructicon for our own day, when some people are faond oof
called The Shepherd of Hermas, told of how there were

dismissing &ll the charismata (on the pre t of the false

prophets in the church of that day. These pro s waonl 2 i i

s} Y iese prophets would be charismatic ooocurrences), 1nstead of discerning them in order

filled with the Holy Spirit, and were thus snabled to speak ] i 1
Y =P v ; Bre thus enabled to speak to embrace the genuine. lranasus’ insistence on the universal

forth the words of God. Moreover, this particular book is

sraticon of the charismata throughout the true Chuwroh of

itself an extended prophecy which "was so highly respected by Christ was supported by hiis own first—hand exper ience, and

the early Christians that foons Scyipt g ; :
7 ristiams that many considered it Scripture; * reporte he had received and documented Troam reliable

witriesses, =€



Shortly after the deatrn of Iranaeus, & document
entitled, The Passion of the Holy Martyrs: Perpetua and

Felicitas came into circulation. This document which records

the martyrdom of two Christian women in about 20 A.D., also
records the prophetic revelations they received;=7 thus

proving again the belief and practice of the charismata

during this time.

It is said of Tertullian (c. 160 - 225 A.D.), that
before he joined the ‘heretical’ Montanmist group, he
Yimnstructed new Christians to come up out of the waters of
baptism, praying and especting the gifte of the Spirit to

come upon them. "28 Jertullian has an account twriting To

Cisms

arnd healings which took place during

Scapula) of ex
his time:

a1l this might be officially brought under your notice,
[thatl ... the clerk... who was liable to be thrown upon

the ground by an evil spirit, was set free from his
affliction ... How many men of ramk (to say nothing of
common people) have been delivered from devils, and
healed of diseases! Even Severus himself ... was
graciously mindful of the Christians; .... and in
gratitude [to the Christian Frocuwlusl for his having
once cured him by ancinting, he kept him in his palace
till the day of his death.=%

Eusebius (c. 260 - 340 A.D.?, gave a testimony in his

writings "of how the church enjovs the gifts of the HOLy
Spirit.... In addition, his histories contaln numer ous
accounts of mivacles and spiritual girftings in aperation” in

fis day.2¢ Urigen also stated 1n Against Celsus, that:

By these means [of charismatic giftsl we too have seen

many persons freed from grievous calamities, and from

distractions of mind, and madness, and countless other

ills, which could be cured neither by men nor devils.®=

In the writings of Athanasius (c. 296 - 373 A.D.), and
Hilary (c. 318 - 367 A.D.», menticn is made of how miraculous
signs and spiritual gifts were currently functioning in the
Church of their day: among both bishops and other
Christians.®®

Martin of Tours (c. 33836 - 397 A.D.), was & monk who was

appointed as bishop 1m his day. He is said to have used the
gifte of healing so abundantly "that scarcely any sick

persons came to him for assistance without being at once
restored to health."®* His miracles are said to be "similar

to those attributed to the Apostles in the Book of Acts. "9

Martin tore dows pagan shrines, and preached to the

Barbarians; while his message was being confirmed by signs
and wonders which convinced his awdience that he was
proclaiming the truth."®® His mivaculous accomplishments

include prophecy, healings,

cisms, the raising of the

dead, plus countless otners.®7

At the end of the Fourtn Century, we see Bishop
Epiphanius (c. 315 - 403 A.D.) attacking the Moantanist
heresies. However, he was at the same time upholding the
validity of true charismata; and he himself was "reputed to
be & prophet."®® Around the same pericd of time, Cyril, the

Jerusalem bishop (c. 3185 - 387 A.D.) catechised his new
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Christians to expect to receive in baptism the same
miraculous gifts given to the first apostles. They ;ere T
"believe" as to "receive not Jjust remission of sins, but also
do things which pass man's power." They were to "prepare ...

for & reception of the heavenly gifts."®®

Novation of Rome (c. 210 -~ 280 A.D.) who gave the
Western Church ite first full-length treatise on the Trinity,
believed 1in the perennial ewistence of the charismata in the
church until her completion and perfecticon.*® Among the
ascetics, Anthaony (c. 281 - 356 A.D.) and Hilarion (c. 291 -
371 A.D.) were both reputed to have been involved in

supernatural ministries, including healings and exorcisms. <

Time would fail ws to tell of & number of other

charismatic figures and writers during the patristic period.

There was Chryscostom (the "golden—-mouth" 330 - 407); Macrina, .

the Younger (c. 328 - 379) sister to EBasil, Bishop of
Caesarea; Ambrose, EBishop of Milanm (c. 339 - 397), and

Gregory Theumaturgus (the "Wonder-Waorker" <th Century). ==

However , we will send this patrisic era by talking about

Augustine of Hippo (c. 354 = 430 A.D.). This great man, whose
thoughts and teachings have shaped Western thought, "pondered

the lack of miracles in the Christian community of his

day."*® He came up with & statement of his simple conclusion
o the matter; that "once the church had been established and

extended throughout the world, miracles were not allowed to

continue, because they were no longer needed to ‘kindle’

faith."==

Three decades later, however, Augustine — in the final
yeare of his life — changed his mind, havinag found out that
his earlier statement was proved to be i1nadequate.® A sudden

wave of miracles rocked his North African diocese, and left

i

at least 70 verifiable miracles to be catalogued.=® It wa
with Joy that Augustine, the aged bishop received this
verifiable testimonies of miraculouws happenings. 7 Paul
Thigpen commenting on this states this basic principle of our
experience of reality {(which we will examine later in this

studyi: "we affirm matters on which we know what we are

talking about ... [and]l tend to deny the things we haven't

experienced. "9®

II. The Medieval Periocd (c. 450 — 18500 A.D.)
Im this period, belief of and euperience in the
miraculous was still a reality. Signs and wonders were

evident in the life of Beverus (c. 465 - 338 A.D.) and

Benedict (c. 540 —604 A.D.)."¥ The two Gregories (The Fope

Gregory I, and the Bishop of Tours — up to the end of the &th
Century) chronicled the miracles and giftings that were
evident 1in the lives of & number of Christian leaders

throughout Europe.®©

Then we find Aidan (d. 651 A.D) EKishop of Lindisfarie



and his successor Cuthbert (d. 687 A.D.) demonstrating signs
and wonders in their missionary work in Britain; to the
extent that crowds seeking help followed them, especially
Cuthbert.®* The fact that Joseph Hazaava (b. 710 A.D.) of
Syria wrote beautifully on the signs of the Holy Spirit
working in the life of the believer, seems to show the
practice in the church of his day, if not in his own

experience. =

The end of the {first millennium and the beginning of the
Znd saw the ministry of sigrns and wonders in two men: Ulrich
(c. 830 = 373 A.D.) of Augsburg in Germany, and Anselm (1033
-110% A.D.) the thecologian and pishop of Canterbury.S® Then
came William of Malmesbury (1080 - 110% A.D.) and Orderic
Vitalis (exact dates unknowrn) collecting mivacle accounts,
especlially of healings in their time.®* Many of these
accounts had been gained from "individual mirvacles [as they
werel reported to officials, who kept the records with

special care.... "'

In Enaland eand France (in the 1&Zth Century), Hugh of

Lincaln and Bernard of Clairveaw respectively, became famous

for their miracles, mealings, prophecies, worde of knowledge

and wisdom.®® Ther came Francis of Assisi (118% - 1226 A.D.)
as "one of the most famous medieval mivacle workers.®7
Framcis of Assisi who was the founder of the Franciscan

Order, had an extensive healing ministry, with a vast number

of miracles ococcurring.®®

On one occasion, Francis of Assisi healed an only son of
a certain soldier from lameness. As the account goes,
avercome by the insistent petitions of the bav’s father,
Francis "prayed and put his hand upon the boy and, blessing
him, raised him up. Immediately with all present looking on
and rejoicing, the boy arose completely restored and began to

walk here and there about the house, "SS9

On another ococasion, a man by the nams of FPeter lay in
bed paralyzed for a periocd of five months. He sent for
Francis having heard that be was in the town (Narmil. "And so
1t happened that, when the blessed Francis had come to him
and had made the sign of the cross over him from his head to
his feet, he was immediately healed and restored to his
former health."e®

Thomas Aguinas (1228 - 1274 A.D.) i= undoubtedly the

agreatest thecologianm of the Middle fAges. He was not busy
hammer ing out arguments about why miracles no longer took
place. Instead in his Summa Theclagica, & masterpiece that
shaped Western Theology for centuries, he discussed the
dymnamice of how God works miracles through believers. He alsco

recognized the continuwing validity and usefulness of the gift

of prophec in the Church." Lemphas minel.®* This 1s &

weloome contrast to soame of oy madern theol DL Ens Wi

specdlalize On argulng against mirvacles nappenings today, and



relegate the proponents of present day Christian signs and

wonders to the lunatic fringe.

Catherine of Sienna (1347 - 1380 A.D.) was "perhaps the
most famous of the supernaturally gifted Christians of the
14th Century.” Her miraculous ministry included prophecy,
words of krowledge, and wisdom with the people who came to
seek her counsel.®® As the account continues:

Catherine's gifts were so widely respected that she

counseled kings and even popes. Infact, she once sent a

letter rebuking & pope for failing to keep a secret vow

he had made to the Lord yvears before. He had never

disclosed the vow to ancther human, but God revealed it
to Catherime so she could hold him accountable. ®2

There was also "a movement in the Middle Ages whose
characteristics included evangelical obedience to the Gospel,
religious asceticism, aversion to recognising the ministry of
unworthy — living priests, belief in visions, prophecies, and

spirit possession.” This was the Waldesian Community movement

irn the Italian Alps.®9
Ancther charismatic figure alsc appeared in this period

~ 1419 in the names of Vincent Ferrer. This Domimican

preacher who was known as "An Angel of the Judgement”
(=27

preached across Burope for almost 20 years. The New

Catholic Encyclopedia describes him as having received the

commission to preach the Gospel of Christ through & vision.
His very mobile ministry took him through Spain, Southern
France, Lombardy, Switzerland, MNorthern France and the low

countries. It is said of him that, "mirvacles in the order of

nature and of grace accompanied his footsteps Landl he is

said by some to have had the, gift of tongues...."se

At the close of the 15th Century, we find one Colette of
Carbi (d. 1447) who founded & convent at Besanson in France.
Her Father was a carpenter, and she did much to reform

convents in Framnce. She became famous for her miracles and

labours, and was even believed to raise the dead to life.®”

Im the course of time, it sesms that the lessening of
persecution during the Medieval period seemed to have
aradual ly drawn the attention of the Christian believers away

from Christ as the source of healing, to the relics of the

martyrs as the instruments of healing.®® "The element of
critical discermment Tound in the pre-Nicene church was often
less evident, and the masses who came into the church
sometimes failed to distinguish between Christ and their

former carnival gods,"e®

This lack of discermnment led to the venesrvation of saints
which was an important part of medieval religious life.”®

"The veneration of sainte and pilgrimages to their
shrines were indissolubly linked together. Visits to
these shrines were further stimulated by widely
publicized answers to prayer, especially miradles
exper ien: Joduring such v L. Miraculous answers to
praver were Llalsol recorded in miracle books, "7t

Unchristian aspects could clearly be ti have

drifted imto the Christian cirvles.”® Thristianity had come to

adopt the blessings and benedictions which had before



Christianity’s influence spread, and ritualism alsc greatly

increased.”®

Clearly then, a situation of syncretism was at work in
the dark medieval era. This is of interest to us in this
study, as we foocus on the African context in terms of Gospel
proclamation. The danger of syncretism has alwayes been
menticned in Africa as the Gospel seeks to influence the
Africans in their traditional socic-religicus settings. We

will look more at this issue later.

Although thise study doss not discuss and prove the
genuineness of these accounts - given the prevalence of
syncretism during the medieval pericd - it is assumed,
however , that there were some genuine signe and wonders in
operation, accompanying & genuine Gospel proclamation, by

genuine Gospel ministers.

III. The Reformation (1500) and Fost-Reformation Perieod (Up
to 1985

A general statement that can be made about the reformers
1s that they were "sceptical of post Biblical miracles.,"7=

Calvin and Luther were agreed in general on the point that

"healing giftse had been withdrawn by God in order to give

presminence to the preachsd word., "7

Luther made & declaration that no dead could be raised
anymore by anyone, and that what appeared to be considered as
healing miracles "seemed to him to be the Devil's artifices
and not miracles at all. The day of miracles is past, he
concluded, and the real gift of the Holy Spirit is to
enlighten Scripture,"”® for, he said:

Now that the apostles have preached the Word and have

given their writings, and nothing more than what they

have written remains to be revealed, no new and special
revelation or miracles is necessary.””

However, towards the end of his life, Luther modified
his view concerning healing.”® A& time came in 1540 when

Luther’s friend and co-reformer Phillip Melancthon became

seriously ill. "Melanchthon was bedridden and his death was
imminent. Upon visiting him, Luther knelt and prayed for his
recovery. He wrote on the wall the words of Fsalm 118:17 1
shall mot die, but I shall live and recount the deeds of the
Lord.? Instantly, Melauchthon's condition visibly improved.
This healing miracle Luther always considered one of the
greatest he had ever witnessed."”® &z Jeff Kirby comments
tcorrectly one would think) concerning Luther's change of
attitude, "a theclogical system is not adeguate when
confronted with human need."®® In the later yearse of his
life, therefore, Luther declared:

It 18 still true that the same power and working of
Christ yvet remains ... Whe it iz needed the same

miracles that happerned then can ocoocur now. Indeed has it
not often cocurred, and still does, that in the Name of
Christ, devils are cast out, that through calling His
Name, the sick are healed and many who are in dire

physical and spiritual straights are helped?®?

And as Arndt summar izes, "Luther... holdes that the doing
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of miracles in our day is not [dogmaticallyl excluded. If it
should become necessary, he holds that they would be done,
and in & measure, they are being done everyday, namely, when

Christians pray and God grants their petitions."®=

Calvin's position, however, seems to have remained
urnchanged up to the end of his life. He stated in no
uncertain terms that:

The gift of healing disappeared with the other
miraculous powers which the Lord was pleased to give for
a time, that it might render the new preaching of the
Gospel forever wonder ful. Therefors, even wers we to
grant that anointing was & sacrament of those powers
which were then admirnistered by the hands of the
apostles, it pertaimns mot to wus, to whom no such powers
have been committed.®®

Kesley makes this searching summative assessment of
these two Reformation gliants:

be stressed

The influence of these two men can
too much. Fractically all Frotestant tf ¢ begins
from one or the other of them. Whatever re 1 they had
for rejecting miracles - whether they were reacting to
an emphasis in the medieval church, or perhaps
responding to the first whisp ated
humanism, or to the developing implications of
fAristolelian thought — makes little difference.
and Luther alike left the precedent that healing was a
dispensaticon for a former time, and the matter was

g o

settled for later "orthodox" Frotestants [emphas
minel. The fact that the Church Fathers up to Aguinas,
as well az the Orthodox Churches, had & different point
of view does not seem to have been much considered.®<
Wher we come to the first generation of reformers in
Scotland, we see evidence of the ewperiences of signe and

wonders., John Howie wrote these ewperiences over lwio hundred

vears ago in & book entitled, The Scotes Warthies, Howie's

contemporary, J. Fow, also wrots a contemporary rvecord of

these miraculous phenomena. Both accounte seems to attest to
the prevalence of sign—gift ministries in Reformation
Scotland and after. Men such as Wishart, Knox, Welsh and
others, were said to have been recognized for theilr authentic
prophetic ministries.®® Among these Scotland saints, "railsing
of the dead, healings, prophesyings, words of knowledge, " and
other miracles, were being experienced in ministry.®®

Hoodl dme was often a

mmpanied by a deep commitment to
spend long seasons in prayer - even whole nights - in the

lives of the Scots Worthies.®” One record seems to suggest

that these saints knew what it meant to use the gifts of the
tongues in prayer and singing:

After they had mutually imparted their ewperience [these
three saintly menl all took other in their arms, and
shook to and again, and uttered their volces in a kind
st crumeing inging way, but mot uttering any articulate
word, and yet tears running down from them....®®

It seems that the charismata continued to be experienced
even after the Feformation period in Scotland. fe Rex
Gardrner says, "in Fresbyterian Scotland, we find continuing
evidence of the miraculous gifts of the Spirvit. "®% Exorcisms
and healings were still being recorded.®® These happenirgs
were in operation even up to the 19th Century.®! One minister
for example, who lived in the 19th Century Scotland had this
epitaph written on his gravestone as evidence to show the
power ful ministry he was involved in wnile in life: "He was a
man through whom shone the excellency of the power ... the

mimnisterial gifte and graces of primitive times ... 1in his
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person were seen realired. "3
Avila (1515 - 1382) the Spanish nun, who became a Carmelite

reformer, mystic, and writer. Her descripticns of her

Fex Gardner also writes about the great English
frequent ecstasies from God seem to suggest that she
Christians of the 17th Century. Among them was the puritan ]
exercised the gift of tongues. She talked of, "....
divine Richard Baxter. At one time "he had & throat tumour _
ascending to go.... [ind the language of the Spair i, vEe

which disappeared at the moment when, overcoming his
inhibitions and modesty, he proclaimed God's healing .
Going back to the FProtestant side, we find the famous

powers. "®® In Baxter's writings, it is clear that miraculous _ ) .
Irishman Valentine Greatlakes (d. 1638) who had & faith -

neal ings were not uncommon in his time.® . o .
healing ministry which drew great crowds.*©® We also find the
French Calvinists called The Huguenots (1559) who Fad

And so it is, that throughout the 17th Century and 18th } _ )
accurate predictions in their prophecies.*®! Then there were

Centuries, "we have scattered reports of healings, exorcisms,

the Jansenists (c. 1731) whose ewpectation of signs and

wordes of knowledge and wisdom, and even tongues among sSome . N
wonders "had become almost an integral part of [theird

groUpsE . e« like the Guakers and the Methodists in England i )
world view by the end of the 17th Century. " *°® We then have

and the Moravians in Eastern Europe.®Y George Fox (1524 - ) ) . ) .
the lrvingites (followers of Edward Irving (1792 - 1834) who

1691 who founded the Guaker Church, John Wesley (1703 —-1791)

believed that the charismate belonged to all ages, and

who founded the Methodist movement, and_Nikolaus von s Bl g . . )
—se g explained their failure to function as caused by a lack of

Zinzendorf (1700 - 1760) who established the Moravian faith in the church, to®

Brethren, all acknowledged, ewperienced, and recorded the

cccuwrrences of signs and wonders in their midst.®® . oxn it . ) . ~
Time would fail us to tell of the German Lutheran Fastor

Blumhart (1843), of Dorcthea Trudel, the young Swiss florist

Withirn the Catholic wing during the Reformation era, we ; .
ithin ) atholl g g e rs ' * = (18517, of Charles Cullis (1832 - 1892), the medical doctor

firnd Ignatius of Loyola (1491 - 1336) believing in the

i Boston, of Maria Woodsworth Etter (1844 - 13240, and of

continuing operation of the charismata.®” Then there 1s . .
inuing operation [ L b = ! Fadre Fic of Fietrelcina, Italy (1887 - 1968), who were all

Wi L s

Francis Xavier (1506 - 183Z) the famous Jesult prie

s exercised in siagns and wonders

to o make headl ines in
i Aot b raculaously spoken 1in Japanese without . -
reported to have mivaculs y sp & their generaticons, to=

prior krowledge of the language.®® We also find Teresa of
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In the Fost-War pericd, William Branham's (1909 - 1965 cperated in the miraculous ministry to the extent that as
e st - Tu i ]
healing ministry made & considerable impact in the U.S.A. Stephen Jeffreys walked down the aisle, peaple were instantly

al i i ) MY A 1c =ik ct.re®
and other lands. Sadly enough however, he developed eccertric healed without any physical contact.

teachings later which sparked off a cultic following that has

. ) - In Los fAngeles, California, Sister Aimee Semple
remained up to today. e G Sy y 218Ter ¢ =]

McFherson became the Tirst radic evangelist with & programme

Toward the end of the last Century, the Fentecostal to reach the masses. By this time, Fentecostalism had got
movement was born. After studying the books of Acts, Charles itsell & place in the world as & considerable powsr; and soon

PRt =T =T Ta kN T o o 5 8 e o B, o e : . T -
Farham (1873 - 1929) & Methodist evangelist entered into the V1E3T -1340) there were large conferences being organized to

. . . P T e ity ame g ~retale 110
experience of speaking in tongues with some of his Eible forge unity among Fentecostals.

] -

School students. They suffered persecution and were referred

to as fanatics. Charles Farham has now gone down as the Ferhaps the beginnings of the Charismatic Movement (o
father of modern Fentecostalism.*©® However, the world-wide Charismatic renewal, or nec-pentecostalism) can be traced to
outreach of this movement was to spring from the now famous one Charles Price, who prophesied in the first half of this
Azuza SBtreet under one W.J. Saymour who was a student of Century, there would be a fulfillment of the Joel 2
Farham. From Azuza, there were reports of power, baptisms, prophecy of & world-wide outpouring of the Holy Bpirit upon
vigions and resting in the Spirvit.*®” . 211l flesh. i

This Fentecostal movement went to Oslo, Morway, through Thise prophecy was made to one, Demos Shakarian whose
T.E. Barret in 13908, and went to Sunderland, England through family had Tled the Turkish Fersecubion of Armenian
A.A. Boddy in 1807, where Smith Wigglesworth (186% - 1947) Christians through obeying a vemarkable prophecy to flee to
became its chief representative. Wigglesworth had a widely United States of America. **® Thue was the Full Gospel
recognized sign-gift ministry in different parts of the world Buginess Men's Fellowship Internaticnal (FEEMFI) founded, and
that is still being felt up to today.e® has beern one of the movements al the forefront of the
promaticon of signs and wonders ministries in thie century. 3=

In Maesteg, Wales, The Jeffreys Brothers (Stephen and

Gecrge) founded the Foursquare Fentecostal Church, and This charismatic movement started aliecting the
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Episcopal Church in the 1350s through Dennis Bennet and Frank

Maguire in the U.S.A.; and when Irinity Magarine (from 1361
began publishing these charismatic happenings, the

charismatic message spread through the denominations.**

Friom 1960 — €3, David Duplessis who was micknamed “"Mr.
Fentecost” (and was influenced by Smith Wiggleworth) together

with Frank Maguire and Larry Christenseon, helped to spread

the charismatic movemsnt in Britain in the Churoh of England

and other established denominations. **®

From the esarly &0s, The Cross and The Switchblade (13825

by David Wilkersaon, and the Renewal magazing (1964) by
Foundation Trust, played & major role in the promoticon of the
charismatic movement.**® Within Catholicism, the movement was

sparked off by the Notre Dame Roman Catholic University

(U.S.A) meeting; and by it was destined to spread rapidly.**7

New groups cropped up, notably, Christian Growth

Ministries, with New Wine Magarine; and within the

Ministries® leadership, Derek Prince and Don Basham were ta

spread the "deliverance ministry” throughout North Amer
and the United Firngdom.**®  The charismatic movement on
entering the 70z, witnessed the experience of having
11%

interdenominational conferences.

Ae the movement entered the 80s, 1t saw Eathryn Huhlman
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possibly as its most famous healing evangelist. *®° The
movement has now settled down somewhat and has become
generally accepted and respected within evangelical
circles.*® The charismatic movement has also seen the growth
af the so—called "House churches" - notably in the United
Fingdom led by men such as Bryn Jones, Arthur Wallis, Terry

Virgc and Barney Coombs. The leaders of this movement are

called Apostles and Prophets. It is estimated that the House

Church Movement in the ULE. has more than a hundred thousand
house groups averaging 10 adults each, and meeting

regularly., ==

IV, Conclusion

It would seem to be difficult for any systematic
investigator to dismiss claims of the operation of signs and
wonders in church history. It may be that for wus to gusstion
such testimonials would be to guestion the general validity
of church history accounts as well. FPerhaps the words of
Larcslav Felikan, former Yale University Frofesscr of History
and Feligious Studies are a fittinmg summary to this section.
Felikar's comments are  emnarkable especially 1f we bear in
mind that he is not a charismatic enthusiast:

The histary of the church has never been altogether

without the spontanecus gifts of the Holy Spirit.

lemphasis mimnel. No goubt the historical record doesn't

fit the theology of many Christians. Sadly ernouah, they

fave tended to i1gnore the evidence or deny itese validity
because of & marvow mindset.

Nevertheless, the testimonies to God's power remeailr:
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From the First Century to the Z0th, from Anticch to
Azuza street, the accounts have been gathered gnd
preserved to challenge the skepticism of unbelievers and
to build the faith of believers.

In the light of such overwhelming evidence, the Church
of today can look to the past with gratiﬁude.for Q@at
God has done, to the present with faith in His still-

awssome power, and to the future with hope
' 123

miracles He will yest accomplishi.

for the great
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This present study as has already been expressed,
tablish ways of determining genuine
accounts of miracles., I+t Just assumes that some
accounts of genuine miracles exist. Ferhaps other
this guestion should be dene. This study leaves
to judge by and for himself or hersel f.



CHAFTER FOUFR

SIGNS AND WONDERS TODAY: A BRIEF SURVEY AND
COMMENTARY

I. Introduction

The historical outline of the signs and wonders movement

ir Church history inevitably brought this study to the
examination of the Fentecostal and charismatic movements.
This is clearly because these movements esserntially believe

that all spiritual gifts are valid for us today.?

Wher the Fentecocstal Movement came to fruition at the
turm of this century, 1t kept growing and was later followed

by the Charismatic movemsnt at the middle of the o

These two movements have been described by some modern
missiclogists as the First wave and the Second Wave (of the
Holy Spirit) respectively.® By 1383, however, talk about a
"third wave" of the Holy Spirit started to be heard in some
missiclogical civcles.® This movement following at the heels
of the earlier two movements was destined to move so that
"all segments of Christendom would be reached: Catholics,

Frotestants, and even the Easterrn Ortho This revival

movement would ooccur without the strugole and conflict found

in the earlier waves of Fentecostal revival."=

The Third Wave Movement "would involve churclh leaders

and members who would be Fernteccstal or Char ismatic 1n
esperlence, " but pot carrying the "Fentecostal " and

Charismatic lapels.™ This Third wave movement is thus seen
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to include "evangelicals who embrace the reality of the
supernatural and charismatic gifts without necessarily

changing their theology or denominaticonal identity."®

II. Wagner, Wimber and Wonders

A. Introduction
By the mid 80= the Third Wave Movement seems to indeed
make invoads into the mainline churches.” Since this movement

was ot linked to specific Fentecostal Labe

many problems of the past were by-passed.”® In

entitled, The Holy 8Spirit in The Latter Days, Haraold

Lindesell, & highly honouwred evangelical, well-known
theologian, and former editor of Christianity Today magaz ine,

declared that, "These [spirdtuall gifts are still active ir

our day. ... It is possible, says Synan, that this respected

evangelical author might be "speaking for & number of leaders
Wwho are of the same mind; " and 17 so, this is indeed & sign

that the third wave movemsnt is gaining momentum as it

erngul fe more and more mainline traditional churches.

At the helm of the Third Wave Movement are two

Cremar kable men in the names of Feter Wagner and Johr Wimber .

It was Feter Wagrner in particuler who originated the "Third
Wave' concept;® and John Wimber pilonesred the Modern "Signs
and Wonders Movement" (which 1s an of fshool of the Third Wave

Movement ). 2 We mnesd to Look & little closer now into the

lives and ministries of TWo e
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E. C. Peter Wagner

Feter Wagner is the Donald A. McGavran Frofessor of

Church Growth at Fuller Theological Seminary in Fasadena

Califormia. Before he came to Fuller in 13

a missionary to EBolivia for 16 years. He has authored morve
than 30 books on missions and church growth. ** Thils

considerable research by Wagner forced him to realize that

"Fenvecostal ism iz & driving Tovoe in omuch of the Third

wld, "= He came to realize — the con of the power

encounter: which is "a contest between gods."*® This concept
was derived from a study of Missions history which ig
"replete with examples of missionaries who converted
arnimistic tribes by, for example, chopping down their

al grove and erecting & Christian shvine on the

Feter Wagner, Mary i Bolivia, had

actively opposed Fentecostal tsm. ¥ Howesver, his attitude

[ul

"changed completely!” as & result of firsthand contact with
Fentecostals in Latin America: @

I saw God at work among [these Fentecostalesl. 1 saw
exploding churches. 1 saw preaching so power ful that

nardened sinners broke and yielded t Jesus' love, I saw

mirvaculows heal ings. Christiar
multiplying themsel ves time and agailn. 1 saw broken
families reunited. I saw the poowr ano oppressed
liberated and restored to dignity through God’s living

= oand thelr churohes

n =

Word., I saw hate turning Lovve [emphasis minel, *7
The result of this first hand conteact with Fentecostals

with their signge and wonders ministiries was & river sion

1M Wagnmer dram & spectator to & participant.

Wagner’s Fersonal friend John Wimber who gave Wagner "a
personal introduction to the realm of the supernatural."*®
This was whern John Wimber taught for 4 years on the course
variously called, "Signs and Wonders and Church Growth, " and
"Healing Ministries and Church Growth. "2© Wagner describes
this experience beautifully:

I will never forget my surprise when the Holy Spirit
showed up Wwith power right there in the seminary
classroom! Week after w W omiraculous heal ings,
words of knowledge, resting in the Spirit, and other
visible, tangible manifestation of divine power. 1

mysel f was healed, and before [ could say "prneumatology”
I was part of it.=?

Wagner now ministers in the power of the Holy Spirit in
signs and wonders regularly as part of his Christian
lifestyle.®= This means inside the classroom and outside -

withim his 1¢

cal church setting and in other places. =@

Wagne 's writings are being used today in missions, church

growth classes in leading seminaries and Eible colleges. ==
The result iz that many more evangelicals are embracing

"Signs and Wonders" as part of their belief and practice.

This is why

&,
=
0

[n}
3
T

o
i
=
in
fi

eoial mention in this study.

C. Jahn Wimber

J

Wimber 1z undoubtedly the "father” of the modern

Signs and Wonder s Movemsnt. me 1s the tor of the Vineyard

"y,

Church ir Southern Califaormnia. Mow there are over 100

Wineyarde' across the United States."®® This new phenamenan

of the Signs and Wonders Movement, being an of fshe

of the

Third Wave Movement blends evangelic commitment and



charismatic belief and practice. Charismatic labels are
rejected, although the miraculous g{fts as mentioned in the
New Testament are affirmed to continue up to today.®€ Az Fen

Sarles has stated, "the penetration of the Signs and Wondere

Movement into mainstream American evangelicalil

n

m ie certainly
one of the most provocative developments of the day;" which

makes all concerned to watch and see "what direction

evangel icalism takes as a resullt."®” This clearly Jjustifies &

special menticon of John wWimber i this study,

movement’s acclaimed leader.

A deep sense of dissatisfaction at the pastorate led to
& sericus self-examination and prayer for the Wimbers, whao
were pastors of a GOuaker Church.®® Having beern convicted of &
strong anti-Charismatic stance that they had embraced, the
Wimbers now desired and eventually received a power ful

Spiritual renewal whi

that Eod was about to

something new and impovtant in the Churoh. ®® The Wimbers

were Joined by & few other leaders in the Guaker congregat ion

in & pioneer home group in Ootober 1 Whern this Fome

group grew from 13 to 50 and 125, they

WeETrE &

the charch; and Jonm Wimber became the pastor of the group

 §
now renamed Calvary Chapel . @2
After many months of preeas from Luke with an
emphasi o the Signs and Wonders ministry of Jesus, and an
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sarnest prayer for Charismatic manifestations in the Church,
Wimber and his church entered into the charismatic

dimension.®= In 1981, the concept of "power evangelism'" was

borny and the church grew, so that by 13985 there were 5,0

members with 120 daughter congregations.®® Earlier, 1n 138%,

the Church and Movement had beern renamed "Vineyard."®9

Wimber believes that God has never ceased to validate

Hie truth through signs and wonders.® Clark Finnock adgrees
with Wimber, and believes that such & supernatural validatiaon
of Biblical truth is "worth a bookshelf of academic
apologetics for Christianity.”®® 5o, "Wimber's essential
message is ‘we can do what Jesus did.’ In fact, he readsit as
a command: ‘We must do what Jesus did.'"®7 In Wimber’'s
vomabulary the key word iz power and not healing.®®

clear in Wimber's book (Fower Evangelism) that

thers iz & hea reliance on the renowned Biblical theologlan

George Eldon Ladd's theology of the Hingdom.®® Ladd

"emphasizes the Hinadom of invasive force, not only

proclaiming the good news of the Kingdom, but demonstrating

ite superior power over Satan’s Hingdom through heal ings and

exorcisms. "*® It is interesting to note that while George

Ladd has been enjoying wide acceptability within

evangel icaliem, Johrn Wimber who transformed Ladd's orthoc v
into arthopraxy 1s emoroiled inm controversy, and 1s yet to be

fully accepted in the wider cirvrcles of evangelical ism. In



considering the ministry of John Wimber says Fatterson, we
see a challenge to evangelicalism: not just "to live by ite
technigues and its programmes, but by the Spirit....""*® We
should not harden in our "expectations of the way bod ought

too act, but to become open to the surprising work of God., "*®

Soowhiile John Wimber challenc evangel ical ism "rot to

GHod im, his critice would bring the same challenge to him, "7

This simply means that all of us need to constantly be alert

to find cut that safe middle-point where a balanced

Christianity for belief and practice is found.

D. Wonders beyond Wagner and Wimber

Fecent happenings in the modern Signs and Wondere

Movement wWoone that something 1s taking place that is
peyond the manipulation of amy one human personal iy, Wil le

famous signs and wonders personalities (like T. L. Csborr,

berts, Morris Cerullo, Kenneth Hagin, Fenneth

Copeland, Feinhard Bonnke, and a host of cothers) are still

continuing to be of 05 ratural

1 today, "new' sup

phenomena have been observed in different parts of the world.

Derer Frimce writes of Fow "reports heave been coming in

of o what

from Christian groups in parated locatio

appears to be a strange new phencomsnar. ... [(Therse arel

prolongeds autbursts of lauwghter whach have no abivious Cause.

Sometimes [Ohvistian believersl may

become widely

drunk..."*® The particudlar lLocation

associated with these phenomena is Toronto in Canada, and

these particular phenomena manifested have beesn widely known

"The Toronto EBlessing. "#®

Thid iy Mo mver sy
rdstian iteaders! PO Thg unusual phenonana

inzlude Fter ., weepling and deep

sbibing, shaking and trembling and people prostrate before

the Lord

of control and an

accampanied with

inability to get bhe Toronto Alrport

Wi

Vineyard Church that these phenomenea gained a worl

attention.®® However, these phenomsna have over flowed to bhe

Holy Trimity Brompton Chuaroh in London, and toe other British

s, 99
Winile some Chvistieans have hailed
Yan outbresks of revival," others have dismis

tanic counterfeltisl or an

cal displ

sErvat ive Tregquently ask

hysteria. .. """ Many oo

TN

the guestion: Jhere dg all this in the Biople. "®¥ O again,

"Does the Holy SBpirvit produce in God

phenomena™"®® This is & clear call for all concerned

Christians to exercise discernment anu sust dismise th

phienoamens being satanic. Ferhaps says Deres Frince, Ma

= "the most decisive test that shouwloe be applied to

BE-

all forms of epiriidal @Xper 1ence.



Gerald Coates who is & Spiritual leader of. repute in

Britain alss speaks on the assessment of the current "Toronto

"

Blessing. He presentes this valuable guideline in testing any

supernatural experiences among believers:

Trnere are things God approves of in Sorvipture, and we
all them, Scriptural; there are things bod disapproves
foim Scripture, and we call them unscripturaly but
there are & Lot of thimgs that are plainly pon=
Scriptural l[emphasie mimel. The Bibl is not & text
ook, but test book. We draw our experiences alongside

5 oosee wWhether they are of God or not. .. 99

&
t

ipture

put Torith very valuable

Deraek Frince & ot

ir goes
"general principles.... to apply in various different
situations” in our experiences — especially with the

supernatural . First of all, he szays, we need

the fact that an e cional o even extracrdinary experience

"does not necessarily mean that it ls not from Godo " He

cites the following 5 iptures to validate this principle:

Exek., <4ra—-15; Me. T23E-35: Jn 9re-7 (plus other

instances 1n Aotsl, ®°

Secondly, Derek

a general principle that

caution, and not & ive skepticism should be our

cltude a&s wWe appr manifestations; anc thus this

means that we should be & people of discernment: wWio practoce

it daily, and wno "cultivate & d of solild (Bcriptural

o

Tl (Heb. S:140.9% Thas crucial point of discernment has

been & recurrent issue in discussicons on the appreciation of

Signs and Wonders ministries, There

alternative to it for the Christian community.

Hay ford,

the most well-known pastors in the

U. 8. A, has this suggestion to make 1n the light of possible

abuses that may be evident in any signs and wonders movement;

that they should not be seen as strange, msider ing our

fr

ilty as humarns. Moreover, there has never besn a

where a blessing has come "and has been with & humarn

per fection.®® Derek Frince also agrees with this, and

emphatically reminds us all that "God hag no fauwltless people
e

to work withy" and the wonder is th

carn doogreat thin

Ywith weak and fallible people who are truly suwrrendered to

Him." Lemphasis mineli, s

ITI. World Views and Wonders

A. Introduction
Ferhaps it can be stated as an awiam that, "The Worlo

view to which one ascribes will determing the way in which

one theologizes and participates in & signs and wonders

ministry."®® An examination  of this concept of "World

"

1 therefore orucial to

Althouah "very few

may be "conscious that gver hold to & wor 1o
view, " yvet alil fave and wse thelr world views as theilr
bl oo oim Judging reaslity.®® Aotually Braft consiogers

aur World view as being "by Tar impor bant ir

influencing aur viegw of
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But what exactly is & world view? Charles H. culturally structured assumptions, values, and commitments

hasz written on the subject in detail seeks to cla that underlie & people’s percepticn of Reality [author's

b e e TR [ : P e s me e . ) - "

concept for us. He notes that there ie some considerable emphasisl. Reality is seen here as the way God understands
E b e TE Thi P I Fbomd e - . N

confusicon inm understanding this cancept in popular writing things. This is & useful distinction that understands that

and speaking.S® For he says: there is anly aneg, objective view of things as they are

&N = Sk . u Y& = 3

o . . {riamaly i*s) g P jertive (marn's) views of -
While scome spear of "the ian world view" [f riamely, d'sl and many subdective (man®s) views of the

example, Francis Schaeffer], othere speak of the term ) 7 ) » ) »
wor 1d vlpw as being synnnvm;uﬂ with religicon: so that same.”* Reality, which is the understanding of things outside
= = SRy MoUE gdarg o
there are Hindu, Buddhist, Muslim, and secular world ) o ’
views [for example James Sire, Nimiam Smartl. Thouagh it of ourselves as huwmans, as being both material and mon-—
2WE L TC kg~ y € O y B alue

is fairly clear what such authors and speakers intend,
their imprecision of theilr usage can result in & good
bit of anfusicon, especially 1f the person is wsing the i )
term anthropologically while another is using it in & simply our human perception that e
move popular sernse. ¥

material

e only reliable understanding; while reality 1=

stz in ouwr minds.”®

Fraft brimgs up an important point that "we see

-
bl
et

,.

Since Christians in different continents and societies ) i . N
what we are taught to see. 7€ So our basic ways of
div not have & similar "Christian world view, " the

interpreting Reality are what they are and not any obthers
the Christian world view, says Kraft, ils therefore a myth.”e

aur eloers tawght it to wus...”7 "We are taught to

PN

FAocording to KEraft, the fa visws o

1ally prescribed ways and constantly under

sorieties —even of individuals for that matter—-oftern Jdiffer

pressure Trom the other members of our too maintaln

from each other;" and that it is precisely at those

these perspectives."”® This

D AT &MUt LMoy A E e

—cultural points theat there are differences; underlines ) »
we consider the state of the

i the world generally,

the impor

understanding &

ard in Africe in

Az the saving aoes, the Chu

context

and the agreat css-cul tural ok which the EBible

is what its leaders are. So whatever world views the

is.”7* This simply means that the Christian messenger of the

schoolmen of the Church and the Church ministers hold

Good News of Christ must exegete both the EBiblical text under

generally determine the world views of the people under theiv
his arm, and t context from which b

is coming from and

charge. This then has

33

be true in the whole ares of signs

going to. ’ ; . N
= = and wonders that is the concern of this study. Thiz studs

=al Witk th 1 & more concentra doway later
Frafi thern gives us & gefinition of world view thal . : o e aeim m P T i B e e e o v o s
= e the Tocus 18 made © Chirrstian Mintsterial training.
Sompy ehencds our e of Reality. Worloview g the




B. The Western World view

A

horus of volces ig on a general agreement that the

modern Western world view of Keality is basically anti-

supernatural ist.”® This, however i rat cert
! 4

development, since & supernaturalist world view dominated

Western civilization until “the Enlightenment” of the 18th

Zentury.®? Tne chief architects of the Enlightenment were men

like Immanuel Fant, Jean—Jacgues Moussead,

Voltaire (pen name of ' i
Framklin and Trnoma mer dn general held “a

deistic view of God, acknowledging His existence as O

but leaving the conduct of life to man and his rea

birth to the O

This was the age which ga

science, which led to & "mechanistic view

commonly held by Euro-fmericans, "8S
Soientific thinking and reason had thus become the magic

that could release modern man from his di

e

sorial, political, and religious chains.®* With much of

Western son

Ling steeped in thnese bDasic ideas, 1s 1t any

wonder that an anti-supernaturalist world gilew came into

being™®% The was now & orivirng e Tor e superior, more
rational view of everything" which gesive has "left its mar)
on the modern mind; [so thatl many of the = Wik are

takern for granted in Western society have theilr origin in the

Age of Enlightenment. "®® The fact of

FZie 11 Thes

Modern

Because such enlightenment influence has becoms so
strong in our societies, modern Westerners — both non-
Christians and Chrvistians — now find it extremely
difficult to believe in angels, Satan, demons, and even
God. Whether or not real spiritual power can be
exerclised through prayer, then, is sericusly guestioned
both ocutside and inside our churches. 87

silx characteristics of the Western World
view az follows: Naturalism, Materialism, Humanism,

Faticonalism, Individualism, and Opennes to change.®® This
. N

last characteristic of openness to charnge is the hope for

betterment for any

world view in gener . and

Worlo view in particular. There felt nesd among &

growving numiber of Western peoples that "the traditional

rnaturalistic perspective have beern weighed in the balancs

and Tound wanting:; since they have apparently failed to

provide “"satis{

ttory answers tooat some of 11f

proplems, "e®

A Joln Wimber ity "The Western world view has

Cbheen havingl & Dlind s which kesps most Westerners from
dealing with or understanding problems related to spirits,

" = y

roatural s "®C Faul Hiebert ha

i

called this "the flaw of the excludesd middle:" and he

rrectly madintaln that thais cluded middie” is part of
the everyaay 1ife in non-Western cul tures, ™1
I the current radical change in the Weste T

"

B AT P
MiddLe , UnCe

fill this neglectec rtalnlty and fear are

evigent.®® Hie yoobhat sworn times call
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for prophets to proclaim & new world view that has & promise
to guide the people back to & better Tife, on both scientific

and religio

= levels.,®® It is within this Tlux," says

Hiebert, "that we must unders

tand the [ullW Y o 1i
a guest for the miraculous, "®9
Charles H. E points out how this guest for the
supernatural has led many modern Westermers into demoni
geception:
to travel very far in any of our
that palm readers, spirit mediums,
of the "New fAge" are very active,®®
clear that a paradiagm shift
in the World view wor ld., Not anlsy
this true of the Satanic o e

igns

Now ar increasing number of evangelicals ars embracing

rlsmat ic euperiences; far

there must be more to Ll

ralism, =&

attempts

to do, ds never & misplaced eavour. This learlys
calis or & development of discernment faculiies in the
Chvestian communities in general, ano in their leadere in

rticulear. The snhepherds cannot therefore afford to be

indecisive, but

sively and wisely lead the sheep to

161

s

e true paths of Christian signs and wonders. This

necessarily calls for costly changes in our grihodoxy and

orthopraxy.

C. The African Woarld View

Whereas the Western World view gererally sess the

universe as being closed, the African World view sees an apen
universe teeming with myriades of spirits - both malevolent

and benevolent - whnich impinge up

ical and

warld of men.®® [t 1 commzrn knowledgs that 2 number of

mizsicnaries come from the Western world with a fesling of

the superiori

of their own world."®® Such missionaries tend
to have the feeling that, "the African is wrong, primitive,

and pagan. "*®® However, blanket words like Animism, Idolatry,

i

rienlsn, Fetis

iy Wite

Judty  and

Frimitive Religi ‘e been used to descoribe

religilol grpressions in Africa have all been weighed in &

balance and found wanting. 292

Most early missionarie

efore wrong to think

that Africans were in & dire "need of freedom from their
world im order to imbibe the Western one. They [sawl their

missian [Laenerallyl] as engaging in this libervation. 292 Trhey

wEre wWrong to lighitly treat firmly held tradi

el

spivits, powers, and ancestors which play decisive

roles in human society - "as ing wrrelevant, ignovant, and
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With ocur understanding of what & world view a

can agree with Eoer that, "the traditional African world view

plays & role not only in the sick room but in all aspects of

life, inmcluding the lives of Christians.”®®* If ane has

understood this statement properly, it means that most

Africans are cognizant of the existence and potency of the

Th

spirit—-worla.

ey are, as - Gaskin has dramatically put

it, "drenched" in their African Traditional kReligilons, 2o

Few of us would diseagree with the declaration by Tite

Tienow, that "there are good elements in African traditiconal

religil the work of the

and that "not everything

devil."*®® The malevolent and benevolent spirits which arve

held to be active in the African traditional milieu operate

s o~ Ufor better anc LT T

through haman mediaton

mystical powers inherent in the spirvits and their human

n

counterparts are central to the African Traditional

Feligions. *°® Richard Gehman has observed that "there i
delicate balance maintained between the malevolent and

bernevolent my

Cical powers and their human

intermediar ies, "19%

The 1ntermediaries within African Traditiomeal

"o

speciall

"

thencefoarth ATED who e lther  1niner

extracrdinary ower s, o purchase them "from local medisine

mern . P The ordinary Afraican taps the numinous powers

1E3

"through these specialists who served either the interests of
the commurity oo the malicicus designs of individ&als.lll

Gehmarn has listed these specialists as follows: the Mediscine-—
mer, the Diviners, the Rainmakers, the Frophets, the Frieste,

and the Herbalists., = It is possible to find mon religious

u

cvertones in the latter specialization, although, like the
rest, the herbalist could be controlled by the mystical

power s, 19

Within pre-Christian settings, one to believe that

God did and has re

glory to His human creation,

which generally show this endowmsnt by God with
& certain limited knowledge (Acts 1ol g, Bra=y

However , one has to also belisve tf this "ron-

religicsity" is amoiguous, since it iz defor

thus suppresses the true knowledge of Gog, o Therefors, one

cannot find & true knowledge of Sod inoany

religion like ATR, unless Chri e light shines through it.

significant to the one who

trhiink of theophanies, signs and miracles in the pre-Christian

Atrican milew.**” The gentral guesticon for one to ask here is

that, hasg the African Church given the traditicnal African

Christian alternatives to these mystical beliefs ana

practices, or hag the church failed to braidoe this gap by

neively diemissing pre-Christian supernatural ism as mere
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superstition? This study seeks to

teaching is indeed

D. Conclusi

amimes the

ing generally e
views, one can see that botn world

rejected and things to be received.

Gr

Wil o

el

characteristic of the modern Wester

love God with all of his mind and

faculty of reason. Moreover, Jesus

"

lared that He is "The Truth

is

Cdobm 19:60.

show that New Testament

this vaouum.

[=]g}

voworld

western and Afrl

views have things to be

or truth that has besn

rmoworla. One would want to

redenptivel y use hils or her

our Lord emphatically

i oore

to clearly think over the Word of God in order to gain an

understanding from God of what He haz to

“irmoall Shdngs" o of l1ife

HCIWE‘\«"E'T', e need

Frim or her

ton steer—-clear of & mechanistic view

of the universe that sees supernatural interventions of God

i

as being foreign. Une nesds to say

science have not replacec

=3
<t
i
id
(3
hog
3
Hi

wonders of Western Civilization have not set aside the

(a}
5

wonder s Christian miracles,

Ae o for Uhe African worlo view,

i bine of Uhe gpirit wor ld
Cirie 1 tn o redemptively uss the

weloomes 1ts empn

- the supernatural waor .

ol powey that
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pervades African belief and practice. Moreover, the African
world view can be seen to be nearer the hNew Testament one.

CEph. &:12)

However, one needs to abandon the manipulative magiceal

aspects within the African world view that see po

serving one’s ends only. One needs to say emphatically that
ot everything that glitters - as signs and wonders - 1s

for there are Datanic signe and wonders on ong hand and

iristian signs and wonders o the other hand.

a4

When ane put

"

the strengths of these two world views

together, orne gets & good combination of truth  and power

that can be used effectively in SGospel proclamation.

bre moorthodox ar alive spirvitually, And since & o

characteristic of the modern world is pluralism in world

views, Lhristians gesperately need an ongoing exercise of

discernment irn order to live balanc lives within

thelr givan o

constant paradigm shifts within our world views in lime Wwith

Werr .

IV, Examining Experience

of e i o that ones’s eudperienc

Judged by the wWoro of God, and mot vice-—

VET S&.  ThODE Wit

emorace signes and wonders have generally been aco

lence above Dodt s Wi
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about the experience of this presence i1nto aur midst. 2 =2
commorn for those who have not esperilienced supernatural

operations of the Spirit to be critical of those whio have., On . . I I
harles H, BEraft who has written ably on won 1o view and

the other hand those involved in signs and wonders usually . = e s B
gxperience, states how "the limitations of ouwr swsperlence
say -~ 1n one way ar another — that “We cannot help but

are some of the major

DT view o

factors that iniias

testify of what we have seen, heard and done.” One needs .

FPeality.*®

He then applies thils to the cific oare of signs

therefore to examinge the whole thinking about the part

and wonders thus:

I

experience plays in one’s Christian belief and practice a ; e i e e
Those who have never had the exper lence o
1 f i

far as signs and wonders are o

- A e T toaf prayer =
e e . i sol Nealed as ]

Hampered to &
to understand

] of
‘selves have not had. *=2

Jonm Bochimidt i1s one scholar who has argued correctly

oof b myth o pure biblical

-
&
o
m
o
[
z
r{!

T
<
o
ifi
Pt
i}
o
4
o
;

that experience must be placed under SGuripture: and that &

Més

ohiectivity”, Degre, mentions how our pers
Christian should measure his or her experience by the . _

=1yl rernd cancdid

revealed truths of God's Word, which are the

2 f s s
that those who Cie

ochiectivity. *™ He maintair ue against

However, true as this is, as Faul Thigpen says, N

TE o today oo not Dase thelr

Sl WG

validity of w1

MEasur e

what God ig doing by our own limited

BT LM on Borapture alone but also an an

Llemphasis minel a

not strictly by revealed truthe of God's

i

past o present” Lempha = minel. T He
Word as Schmidt says. '® Gnd as this study has already shown

"is actually an

concludes that this appesal to his
in the outline of sigre and wondere in Church Piistory,

araguwnent fron experience, o better, & argument from the
Christian thinkers like Augustine and Luther changed their

"

lack of ewperience’ Lauthor snphasisl. * =% So, whether

attitude to miracles when they experienced these phenomerna in pecple disbelieve im the gifte of the Spi it because the

FRERT eniven i ieus. present day gifte «wre of & suostandard gual 1ty Codnpas e b
the New Testament ones, or they disoelieve 1n these gifte
Whern he talks about the influence of the modern because of & revulsion agEins. current i L e v
anc Wonders Movement, Ber Fatter soo adnits that this M B MEn L pisuse. 1% Still Comes bachk Lo &rguments T —
ET RS e mmerieie. RO reeEs hat Al I Lpoure. Y EY 10 wtanos RS0 LEt e oEs Lor
generally _talked about God's unmanageable atlalude Cowards the Char 1SMatea 18 wilimatais t oie g e

alil walUer &= ive

ernt neas broughit
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personal experience or & lack of ity or an negative
experience [author's emphasisl.?®® One find this to be a

sericously forceful argument. In other wards, those pointing

fingers at proponents of signs and wonders and accusing them

of being experientially tuned (as opposed to being

Scripturally tuned) are also pointing fingers at themselves

since their stance is alsc sometimes based on experience and

not on Scripture alone.

Vo Conclusion

That three succ sive supernaturalist Chri

ti

n
w

r
movements have burst upon the modern Church scere iz an
undeniable fact of history. It is also a fact that these

movements have made inroads into various established

istian traditions so that it is difficult to

"pure" hiis

individuales have featured as leaders in this thresfold

charismatic phenomenon in ouwr modern Chur b tife, yvet there

be o ser Dous o

trol of this phenoa

individual s.

5o every Christian has to grapple with the reality of

this modern charismatic cubtpouring Wwithin hHie or Rer =TT
I ¢

world=-view placement. The traditicons of the elders that

generally tend tao Qavern our

constantly faced with the challenge of re—esxamination i

crder too conform o to the Hiblical pattern. I this stugy of

169

Luke—Acts has been successful in presenting & sample of such

present itself to

& pattern, then the challenge continues to
every modern Christian withim his or her Christian tradition
to embrace the concept of & charismatic Christian community

E—

BT T ——
that covets charismata within the context of charity and

discernment.
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CHAFTER FIVE
THE AFRICAN CHURCH AND SIGNS AND WONDERS
I. Introductian
Ouwr modern wor ld has been described as & global viillage.

Christianity ca

missionaries coming Tram the Westerrn World: Euraps and

5

America. Hysterical historians charged with naticnalism often

tend to minimize the efforts of pioneer misslionar ies.
The latter have e VEE peing mere st af the

colonial masters. Attacks against former colonial powers

therefore have also tended to be

these nations. Whateve

inst these pioneer missionaries,

that they were used of God to lay a

ion for the Churoh in Africa.

The reason Wiy & brie

THTETC &1y

slgns and wonders today iz the glo

anity Wi tis,  winat s

ifricea inevitably

the religious ol

&g an wrrvesistible save i this
iz iz true concerning signe and wonder s, e fore

surveveo the SNC WO E T & e

i acan Chur

alobal contes

parcohial wne on the gues

that dencaninat Domal 1 1TE atTeEnoant O Ty




I1. Imperatives to Consider On the Evangelization of Africa

A. The Imperatives of the Exegesis of the Religio-Social
Miliew of the people we are to evangelize.

Yincent J. Donovan, a Catholic Holy Ghost Father, spent

szlonary Wwork ancng the Maasal of

TAMZ &N L&, Africas In His sea

rohing book, Christianity

e Dl the unigue

fediscovered, ipatian of

wistianity Din AT of dits cultural

from the West."* Dovovan's defimition of svangelization is

Wworth stating here: "Evangelization is & process

2f bringing

the Gospel to people where they are, nob where you would like

i &

hem bto be, "=

ot

meEss

@, which is "the

af Christianmity, the revelation of God to Man, " says Donovan,
must be brought to everyone — to the sntive human race — "to

in every segment of the hunan race. "2

A segment of the human race called a tribes

VY AT

music, ritual, language,

spel bto b, we must

values"y and in bringing the Go
courage to go with Cthat tribel to a place that neither you

o Ditl mave

been before. " Donmovan believes that this
’

in a =11, iz what evangellization i1s.% He then goes on to

suggest that thers are btwo things that must

wne together to

lead us to that new places, namely, "the Gospel and the s ed

jrezopl

rch funda

i

1

Fiy vy

L Lo oaaght

an the real 1 aricd

wior Lel dn whiiah owe 1ives ndy the v

wowwoolad e

chiorch dn e o

y @ new ministry

o)

all lie

Wi

part of this study, Doro

in Pis oedn wndgus

it al

YRR

must e by o

Give rie

i which alre

e

el ernalsl

y by

Sehedr culture and btribal,

s wond Ty adit lons, e

5. Miitio h al

Lhi

Lrubh in his
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fire Ll e
sUodan e b
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it Th

b whid
fud Fillm

kb fiall,

aricl il Lo

aried

ty
Cowhiich bthe Gos
Lt tutored the Afr
firmd in the

hed within the
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"we must all re

Lrncwr examinat ion of world views within the |

Lk Mew Te

ek el b

lal milieus, we have Lo

vk wi bl Clhiar e

vty that "bibliceal

B e L ke

Contbempor sy rion b
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Ang. .. "t For, as Eraft says, "whereas

than Tike BEuro-Amer i

wWith how

the world is primarily

mast of the rest o

wee in the West

too deal with the Spirvitual and hunan wo

vied with how to manipul ate the

are almo ol

nowondod bend to 1

material world. the Afrd

the ultimat es, the

2 (supernatural ) causes in life's is

at the intermediate

Euwro-Amer ican would tend to 1

tnatural ) causes. @ It ig not however true te argue Says

Ervaft, that one appr is necessarily better than the

cbher, bubt that each ane by i inadegquate as a total

2w needed to conplement the obher, 1

S

verthel is for o

The important thing, o

ariel

that the and wonders ministry

woal o be and therefore p

African miliew. We would not have to belabowr the povint o

wample, to an

the reality of satanic supernatural ism, f

tbd need inste

average African; what we wo

Cemphasis minel-*®

B. The Imperative'of the Exegesis of Scripture in Christian
Ministry

compel Lingly described ouwr ta

as we iety thuss

in the name of Lhe church today, one
Ly the fitn of what s

Lo me
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I it
ve questions
1 €

the Bible. "Is it
iptural ™ 07
time and time

being :
evangel ical 7
that must be

ifically to

Dormovan then @y

b, din o its main

ization. "The missionary effort s

"7 This at on

out e e biblical

ariel

[SERER

challenge to a

take an appli b o given conte

ses the same conviet

Samu

1 Mgewa expre

Christian ministry in Africa today. He believes that

meaning re s in authorial intent, "then the initial ¢

dig out "the historical

Cford the African th gians" is o

and cultuwral contex xf the author and analyzing the text

irnal

v ointended the text to communicate teo the o i

aut

"

readers. "*® Ngewa is corve in saying that 1y after that

besn identified will the intefﬁrmter

intended me

aring b

tiony: MHow de this relate t

then pr 1 b answer the

the African and his situation?

e

This xmess Lo be a re vabile p

i for

ir i

Christian minister desirvous

"thiis will emphasize

God, Mo sover,

that African ig an attempt answer the questicns

ver from the

relevant in Light of what we carn dis

similar

Biblical text to have been the author’s answer

issues of his day. "2 S0 i f we b apply any biblical
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in accuracy "to our situations - be

nec-colonialism, liberationism, oppr

militarism’ whiich Afr

shoul d addy

sel £ only the above approach can guarant

us true su minel, ®

This n beo this study

ks e

"

consdder s Jubthorial intent

oof  Usigns and wonder s,

Wwill then force us Al our the que

ions: Ie the

Csians and wonders ministry anthenticated by

us toda

And interpretation been true

merely being "plavsible,

n

mirel,

But the
Wi i
inten
char ans
Mow o

that the Bible was

arcd

auct oy,
(SRR

mul b
CTE i

e siognd Fioa

Soo i f o true N be dervi

ed only from one

ignificance o

meaning, one would agr Cltherelorel

with Ngewa that "it

so crucial for the Afrvican Riblical

to be ewege

Lres o

cooies b e

they

cgians. "E=S To pug

this argument

for the benefit of

and Wonders study in Luke ~Actes,
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sver  Luke

say that what

s Chydstian ur o f anel

and that understanding e

demands global dime iors i i

ciar the

ety Chy ds

underastanding will froom being

bvadition

"sterile, bankrupt, & Ly by the Sfri

[

rowr iehed by Tertbullian, viws and Augustine.

v ine from Luke-AGots has

This principle of derviving

amined., Tt n ated here that

already be

and wonder s

aiver dir viptural Fririgy o

elasewhere (for ewxanple in 1 Covin

y e

asbtate that sians Cwonder s o valid ws L

aives charismata within Christian community.

Cw The Imperative of War fare Frayer

&

budy of Luke - fAc

Lhat praver

in the ministry

owers (hobth the Apo

prample how the re Ciom ol bhe iah was preceded by

the fasting prayers of Saintly Simecr and Grna (Luak

defore the master Himsel f cted M

Pk i mind Ty, He was

Tarid Uhe Moly i i

by Jobhn the Bapt

5
3

v btk e

Lao Like & clove upon Bim" Cluke by bhe

inspireal ivit carefully v aecle for Lhat

this to Cloukes )
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Then Jesus was to spend a 40 day, Holy 8pirvit initiated

Cloadkee 3l

pkat o) i the wilderne

fast (with te

"filled with

[RCSA S U T

e wormders that He came oub bto minid
"

the Holy Spivit"” k. #4210, but in

yivit" (Lk. 4:i4d. This "power bl)\/o( HLS' ) bhe

¢ 5Ul/o( pec

of Lhe

Loy ol b heal them Lthe sick peoplel" (k.

See also Lk O And as we Saw earlier, Luke’s purpose

was bo show how this anointed ministry of teaching, he

for both Luke and Aobs.

and exorcism was

basic principle of

Coministry throwah prayer

tappina HMoly 8Spirit power

He could even spend nights in preayer Ok, &

5

wus prayed that the supermatural

el whien

curred Ok

transfiguration e«aperisnces o

lear that

ore o prayey, ibods

the Master taught His discipl

He practised what He tawght. In fact, it

iples for

that prove a veguest from Hi

prayer fuln

Him too teach them to pray Ok, 1o, Nobt only did Jesus give

His disciples (Lk., 11:l-4), He empha

a model prayer

in prayer

&

' need of perseverance

e ke 11¢ 182180, A humble, trusting

Cer baught, was to ohe

Citadde oo God,  the

disciples’ pr Lk 16 4.

I that teaching about the casting oubt of demons and the

binding of Ca Satanic Spivitual being called) a strong man,
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(Bee also Acts G1d), Just as preparec for

mirnistry through prayer, prepared i the

HAME Way .

ke

added to their witness (Acts 4 It is no wornder that

that combination of pr cy wWas el fective, for,

as bthis study h fowrnd, eavly Chris coonmur i b

decidedly charismes ems bhat the e

leaders did n

depernd on their special calli e

the church, but vealized their constant depende

WY O

It is nat

surprising that the believers

under their charge

:ly ab their f

mission was supernaturally launched 3. That the

vesult of this first rtile mi

led by Faul and Rarnabas

was clearly a beaching and si W ol e miristyy ie

clear in A e

that the early ol lowes

that the Weed of

of  Jesus ke bhat it was threo

wattl o

el Tew bl theough them -~ with signs anc

winder s,

Ferhaps it can be e arn axiom that "the most

power ful influence the church can Bave on

ie thyough

Py ay ey ., i

power fov Chridistian ministry come
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et and this power o

v augh pray

cial - opolitical miliew of a

(-

influence the veligic

e lebo. When the Church of Cheist counts

pecple for ol

wlt is that the

and pays the dea of prayer, the v

Lle

that re

apiritual powers of dar ko

4 s Fingdom are bound and there is power in

adwvancement of

= B,

anes and wonder s

preaching regularly attended with s

prayer to

Eford this violent

in discipline Lsincel

Femphasis minel. 9 Suaoh

poawey  in

"o develop spivitual @i fbs

prower Tul praysr has

Catidous.,

ancl menn i fe

arched maokh dnba pra

Whien e

Feter Wagner, al

and supernatural manif v oo the Holy Spicit se

twor phenomena. He believes that

clear conmestion betw

"Spirit-directed [warfarel praver. opens the way.

hea

upan, earth with healinas, deliverances, salvabion, holiness,.

for the p wressed, and e fruit of the

Rass i

alovified, worshipped and

Spirit: Candl above all,

arochoin

emphasis mine v Ficant v

S

Evovat o that

led him to o a o

chureh growth b

camazxing chureh growth world wide has been seen amond

churches that most explicitly depend Spiritual power ~hich

comes bhrouah prayers namely th stal and charismatic

188

e Lol ir the following

Wy

gty ot anabther
Friame » SR Br-bo Wi %
i ement has

Pemers i

have &

ble for

b the veal
160 andd waorncder

alings,
aricl

AN e
ancl

@

ed

even if we

poor prayer oubtput in ministrys

enough power fully as others, it

still our responsibility to solicit the pravers of others

tespecially those amonag whom we serve)

ity wf the powesr of sabanic

fov the re

Hince the f

ceval ent upon thi cort drent oo ATy doa, ame woul d

poner s is @

tle gave bo a

Lhvet

doc well bto he &

sy oas DLinton

people that had the same fear. Faual in

E.  Arnold has carefully pointed out, "affirms that believers

Divine power which has already

have aco

el e

wer ful o

prooved i 1TF suff e [

mesl the

"Frayer Lthen bed

apposition” (Eph., 119

means of asguiring divine enablement's

prevequisite and

essential spiritual weapon,” it

Smiritual warfare that

N

i
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of wonders ministry

This at once makes a charismatic igns

Lol

anly in Africa, bubt universally also,

y o ovalid, n

ize this continent of Afr Ay

In any abbemplt to evang

th

that we have to borne dinomind. The third imperative is prayer — warfare prayer. F

bive

there are cevbain im|

equate Chv i w1y followers knew the combinabion of prayer

toand His

The firvst img is bhat one should dooan

arecd through prayer for a Holy

jeasis of any given Afvican mtext, Tt Y & ancd power . They were prep

Lirmg, and e

alvation. The Spirit anointed ministry of

contest pr Ly

B85y Fven today, the combination of prayer and power have been

Afvican miliew — in its supernaturs

i bevms of

vat iorns,

therefore n seen bo bri forth great r

tament o

sib les the New Tea

i

Eosmigns and wonder deliveran aifte and fruits of the Bpirit, and the glory

S AMmE

difFigult e

oof e

with wisdom, would be o

ministry applied to Afri

the Afri

pertinent

corcdue i

sbiams in Africa

all very rvelevanlt Tor Chy i

Chy istian the Holy Spivit’s g : v e i Lo This

they seek to meaningfully bring the pel to bear upon their

hervsel f Satan

oW what it means be oppressed by the devil.

people whoo k

L le with a

miriis

=3

They had belt M e

for anyone to

Gospel that is not Just in owe but in power

Wonder s

Africa and Sians an

must fivst of &

arvirg thalt the b

13 al ITI. Ministerial Training

wodcal Seminary Case -

o et the A._Introduction: The Fulley Thes

e applid

authors had in mind, b

rtew

of that

siond ficance b sy g

o far b

ALL the ak ne

Ve [

y froom

wes ol @Sy

Orly this will

Che it dan

tyaining f

Ly relevant when one considers

and

cility, bankrupt

sinkir the qu

Ministry in and for Sfvica today. As one Th sal Seminary

ikl i

unwer thin
CFuller) has pub ity "We whoa a called bto educate men and

Lhat only s

signs and wonde

eenoallow the luxury of

women  for mini

pernatbural

nt but & divect ching on

there a pr
in the mi

uncritical apprecia sLupernatural

1.

i ity O

it

wWithin the O

LY Fuller The cal Beminary

awa

rings in onar micl



in this ways

continues b articula

ional

we owe it
WE @AY

nd whethey we

vy in the
seviously what our
Lo the

arcl

oy

the var ious
in whii

We e ik

prvef

b e
airn men &
practice heal ing.
specific ademic yole
ministry of miracul ous

and Wonder s

When Fuller d a Big

uwlty re

vointroduced into the

course whioh vlier on

e Wimber , @

curviculum and was btaught by 2ber Wagner and

they worndered how appropriate it allow pre

tting. " The

demonstyat ions of the t I

At ion was

basic conclusion which came out of tlhat v

in which miraculous he S Are &

Ly

that "any

wre should be monid el

heduled and prominent

thi valuation, Fuller

VE

careful ly"?® Os a v

for sometime, *% and vevised it in such a

1led the

Cioms can be carvied out in the |1

way bhat o

churches outside the classvoom or campusy and as such

questicons on "legal implications and academic

the curricuwlum aré avo

B. Other Theological Institutions 1low Fuller's Evample

and Wonders

Full

Ve @uperiment of dnt

I curviculum was' 2l up by ather

course into the soho

Thies all over the U.S.0.5 o bhat mow

"all wover bthe ocountes friiw are being

that

taught.*® This the trends

Lism. Other

observed in teaching power evarg

by that teach power

dly, the

recorded as Tollows: 8

aminational and

evangel ism "represent a broad spectrum of

th

non-denominat ional schooles, and come from

Tar dncye

al btyradi

and non-Fente:

avching and

numbeyr of a emicians are moving into

LU S8 O

teaching power evangelism topi

sy bhes

brest wes

the subject concentrate on

v various metho

il Tu B

divine and the demn

approaches to deliverance are irng taught, including a

lel. "= trends are generally le

unter” mo

truth enc

contenticus than others.

And maving bo the move contentious

Lism I

chir

ig that, "Tes: G powEr @vang

from ve st ance.

AMmpILis

vange o oo

The is that, "institubtions have a tendency to

thands -~ on’

put restricticons on din-class, or inooffi

b

aling or deliverance pra L The eighth trend is that,

"the terminology of power evangelism is the topic of

1 underlying theolaogi

oy, with

nsiderable discy

"o e

out believers and demons in debate.

suppositions al

a few details

Ferroyer  then

that ten different

[ RCIRY

com setting. ® The

voa ola

Ltutions have

important. thina t that power evanaelism

am o settina. And

avaht in




and has been done in Western Christian theological

institutions, why can_it not be done in all African Christian

Theological Instituticons? Is_ it not even more natural to

expect such courses in Africa where the religip-social miliew

pertinent opportunity

long presented a more condusive

ar Christian ministry? Is it not an embarrassment that this

-

sericusly happening in African Christian Leadership

g in the Western.

training institutions, and it

C. A Critigque of African Christian Theological Training
Curviculums.

Few people would disagree with Omar Djoceandy when he

in Afri

ay |

says that, "most theological educati

cern theology and Fhilosophy,

been heavily influenced by W

along with theiv inherent weakn 5 oand lack aof balance. Hes

goes on to say that, "ow the institutions need bo

teach a balanced and holistic view of health and have a

evant curviculum, PP Dijceandy has this more boo say in bis

Lum oof many th e X terds o be
bern

This curyic

fairly Western and give :

: , such as proving the ex

of dine Cy e Wi b b
cal guestions need to be

e the curviculum relevant.

loay,

muLes b

would be helpful. With
e, Bin, guilt must not be
am the physical Lemphasis

Dimeandy guotes Ig as sugagesting that, "the

minisbry of exor: muus b e

Christianity in Africa.”"®® Omar DJj

vaght and bold

noy
encugh to bring out the bitter trubh that "this ministry [af

exorcisml is neglected by most mainline churches and few

the s odinclude it in theilr cwrrviculum. '@

ogrical

the is

Djceandy is rvight on targelt as pertaining t

central to this study:

Im &frica, might

a omore holistic

g

ministyy than just preaching and

This searching

puts a finger on a painful  sp

in Christian theaol o ulums in Africa.

U

Africans theological stuc have for long sat at the table

af a cognitive appro to ministry. Theirv theo jical diet

has rot been vich e

include signs and wonders as part

of bthe menu.

If the African Churoh ds notb

areful, she may be

producing the 1ly malnow ished minis s Calb least in

signs and wond miri vies) and dishing them out to a

=1 ot

cio-religious miliew that simply | 1y with a

cognitive approach to ministyy, but is hungry fo

demonstrative approach ta it. A hal f-baked Christian mirnistry

might n be palatable to thﬁrt e of a needy African church

and world.




a painful critigue to make, but like bitter

e that

it b o' It is with & o

e

b take i Al

changes mi

of ministry training in

cur e dowlums Lo

sians ancd wornder s,

amesthing that

inted oul s

Omar Djoceandy

agrees wWwith what was said earlier in this study. On

of signs and wonders in the

nsidering the plac

that an integrated, holistic

Gioely, it was  sugg

is necessary. We have and need to emphasize here

1]

2 dal

that bobth truath and power should o andergivd owe mind

o But We:

it din our Chy dstian

by oiv

& it happen

ministerial training.

oo mini

And if Afri
integrate a Signs and Wonders o power evangel ism type of

course into their curriculums, there is a need to go beyond

Just lecturing on y but to demonstrating them, so

the

taught but cauwaht

Frave be

that they will nob Ju

t

binmg ov oubside, such a

students. Whether in the o

Live ement proves to be

course devoid of a demomstya

ive. Bpiritual power clinics, o practical power

ireff

b

lesrning is

reect met Ain place

in oword but dn deesd,®e

profe and a stuwdent 1if they were

Many & the

b be franmk enough, will a with prof s, bheologian and

196

=y itism that he

Williams in the

wunderwent:

the 1ife
Ll

My &arena wa
and T oocould

e &
b
which to manage pe
manage the churoh.
advanced in this applis
the professiconal clergy.

with
which to
pminary curviculum is far

oaf the scientific method to

William J. Abraham, bemoaning the ab

st Uhristian

wonders in the agenda of me

institutions, challenges them all to

sideration of these

embarrassment and

0

ek sohonl men,

matters.®® Admitt

e Abrahiam, the o

generally speaking, "no longer have even the wor shape

such a story.,"®r Abraham then go ar b critid bles

agenerally negative s

B i
aling to the
false, that
oof  thi o Lhat

oy

evangel
mature theist

sty o

[« eral e
mystery

tell us about

The guestions thalt evan

perhaps need oask themselv

ouwr student ministers about the aling ministry,

o f

the iritual

gifts, prayer counselling, and such

power evarngel ismn matter Why have we failed to give

Lan ministers in

thies Chir i

perie

Why o wes in Gered b
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that majors on warnings

triuwmphal ism, wrong se

of sians, depender

S

ial revelations,

Chyiestiar

ey emphe ore Holy Spivit power, pro

perity

thie

Gy, and the 1lik

The truth of the matte

v odw that su ive approach

will never produce a positive Chrisbtian min

try of signs and

wonder s, Nith all due vespect to the rvi

inherent in a

signs and wonder ministry (bubt wh

aid that the Christian

faith in

2y ds without vis

y bhere i still &

need to follow the example of bthe Ma

ster, who not only

practised such a ministry, but also sent his d

iples oul tao

o it

The ohalle then r

the shoul d

of trainer

minist

frd

Are bhey g

integrate a

power evangel i

Gns andd LY in their

o7 ey amines s

Theve

rmanently of the mentality that di

as mere poppycock by starvy-eyed charisma

dancing on the lunat

fringe of Christianity. What is

is the knowl

e that a sane and sol

bibli

schol arship

noproperly learn, deoe and t

h o signs and wonders., It has

happened in ther Christian ministerial tr

Tt

can and should happen in Chrie

arn mini

in Afric

V. Case Studies of Signs and Wanders in Africa

The intenticon in this secticon is nob to give & detailed

historical account of signs and wonders in Africa, but Just

Lo get encugh case studies to show that signs and wonders

- L T TS [ . g
have been and are actually taking place in Chyistian

w

minmistry. Samplinags are gobt from various parts of Afric
: o st Rl oual CRe ietian
However, it is good for one bto know chat through Cheistian

sttes, direct

signe and wonders minlstrie audio-visusal

mal ministyies and Lbosped

supernatural interventions,

&

had

crusades, signe and wonders are being experienced on an

ctor one has to

5 i o oy o e Fal O <
crgoing besiz on this continent. Another F

i)

bear in mind is that althnough moach place in the signs

; g £ e g ) e i
and wonders ries, little is documented. The idsa of

documenting and cataloguing mivacles is not & s8rious COncErn

o . : e  E P
and Wonders ministries in Africa at le

im the Western world.

!

&g

= the most notable among the Christian signs

German Evangelist

RO SR
At

wonders Mimistries in Africa

Feinhard Bonnke. Having started as &

Wiris seriously Enown. A bilms

Lesatho, BHonnke

went & period af self-searohiind,

came when he uander

felt the Lord rebuking him for mot Taoong well" in terms of

wlaimimg it. vl der o

demonstrating the Gospel, besides pr

ke had experienced a miraculous heal ing

i hiis ministry,

. E i o bl ad e 4 elie e gk e
whien b had beern sick unto death. In that serious Congitian

he received a vision in which he saw his sister away 1n



Lirmg. The result of

Germany agonizing in prayer for his he

ke Tram the

that prayer was the miraculouws healing of F

his 1ife.

that almost oo

reve

-

a

In the course o

Gioad in which God told him that "My Word in your mouth ds Just

o was encouraging him

as power ful  as My Woed inomy moubh, "0

to speak that Word of power so that great things would happen

ame & bime when LU

. Then

b the glory of &

They had

plunged him into a aris anc wonder s

in EUES BT L et o and

organized a big

mirnisber.

and wonder s

invited a well-known sigr

wlad b vy hoewesver , the meny of  God

Before he cin minid

owas wging him to leave and go to another

declared that

place and ministry.

ation, Bonnke availed himsel

In that moment of despe

sl b

preach in pl af the departed man of God, and the res

o fell on him and on his

wer e dramatic. The ancdanting of o

interpreter - who "fell down orying ot IHern God told

call for

Bornbke to call the blind people to v

] aper " Then

healing. He s = oin Taith

Y rnosee, 1

there wea @ omove, & ory in th

nooses ! T and ore woman came to the front ... grabbed the

ard

{5

microphone vead one of owr by

=1y moved in

a ray of light but rnow I oocan see!’ God marvelouw

aled and delivered

that meeting as many move people were b

200

from demons.

boo e & burning podint i

It was that meeting that p

=oand bhen to

sl bhes

Bonnke's 1ife and ministry. He purpo

speak this word of power and authority in fubture ministry.

The result is that this minis

vy has taken him into many

es Lhat " from

lae He be

countries of Africa and the wo

Fing this gospel of

he will go forth pree

ape Towrr to

w by the power of

o that is moving n

power . He is convin

His Spirit, and "dfrica will be saved,” in ful fillment of a

ntinent.

a bl

vision he saw

crusade ministry, Bonnke also

mational "Fi

arc o gant int

Wi i te ks and

Con ferena: tans and wonders are experienced. This

il o untald numbers of Afyican

e

ministry

el

igns and wonders move

Christian belie Juddring Uhe

at wdec & number of

Cin esperience). The »r

y that it is true that signs and

Bonnke’s orusac , and, can

wonders happen in this man's ministry. Millions today all

e, @

over the world could say the

Snother notable ministry th had a far-veaching

that of

e ancd wornder s

impact in Africa in the area of si

the World fame Heaving

Amnerican Evangelist T. L. Osborn.

ponary boo ITndia in fird vat

started his ministry as @ mi

e willing to buwrn to Christ

since no Muslins and Hindus we
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Osborn and his wife retwned hone to the U.85.A. After an

ayer and tina,

internse peviod

Osborn and wife v

visitation that propelled them to minister the

signs and wonders in o many nabions f the world, no

Africa. Multiplied thousarnds end his orua 3y, anc the

Wi fe led to oo

preaching done by bobth him and hi

healings and del iveran from demo

@

When T. L. Osborn rducted an evangelistic campaign in

fveer b

ore of hi ]

Mombasa in & young man by the

lenced a power ful

This young man ex

wversion and physical healing and a firve-bapbism that

propelled him into an evangelistic ministry attended with

signs and wonders. Joe Kayo mini in Uganda from 10

----- i the wa

13 ER ]

ooand from 13

charismatic movemeant MEry young

bon Chir i

Many of these young p

adors’ Fellowship

this movement of the Spirvit

Del iverance Chavoh in

which eventually

u their new- e

both Uganda and B

chariasmatic esperience could not be accommodated within the

ause of a lac

. ) : ’
mainline churches where they belonged, or be

of toleration of them by the mainline churches, the Young

e ministries in the

Ambassadors started naticon-wi

aried ool le Ty e and

Urive

bR caaghiout )

Ugrarda.

en the

Dynamic preaching, healing and esorocism ks

common practice in the Deliverance Churches throughout the

years, up to now. The churches now number over GO0 in bobh

Eenya and Uganda. The movemenlt is i strong, especially in

urban centre ite 1e 2 e like Joe Fayo and

o obther separate

Stephen Mungoma left it in the late 7

imiri v 6

atic movement in

Since tho

early days of the Char

East Africa, many other signs wonders ochurches have

mushroocned all over these countries. They are an addibion

like the

the alre e al  Churoh

irg old-time

d end Elim. It is clear that the waves of the

chariamabic movement have aff all parts of Africa

including the mainline churches 1ike Anglican Church,

ist

Foman Catholic Church, Fresbyterian Churcoh sid th

Churgh. Tt is commnon knowledge that there are many churches

Prame e i albio oo

L Afvica which do ne ar bhe

Fentecostal , but house many Chrisbians with Chay

experiences.,

Michael

woech Charismatic leader,

Pirnad noao

ad nature of the

Harper, has confivrmed the wid

Charismabic movement. He has this bto say particularly aboat
his awn church CAnglican):

tospivitual

The Charismatic renewal ... is now the larg



movement in the Anglid
Qrown rapidly sin
England; that, how
arowth i the Chooeo e
parts of Asia.®”

noChurchie ... The renewal has

i by i Uhe Churoh oof
W s its

in America, Africa and some

o prarticud

Michael Harper®s own Anglican Chearismatic Organization

called SOMA (Sharing of Ministries Abroad) founded in the

late 70 MY  Mew- alic!”" para-

tyle ap

church arganizations. S0MATs "apostol ic teams travel at their

own expense all cey Lhe won are the spirvitual gifts

i

wherever bl

y are invited.,"®® Harper conoluad

it as fol lowss

Major Leader : have been
Sirgapon e tenyay  Tarzead ancd Fiji. Dr.
editor of The World Christian Encyclopedia,
o f ey en the most igrif
African ic renewal does no

farvebt,
alled the
nt held

fits all ird and culture patte

Lemphasis mine

Fevival (whioch

Those who have studied the Afydcan

general ly affected the Anglican and F yyber dan churohe

have frequently heard that gris and wonders were olearly in
J ot 2

there was

cperation in the early part of the movement. Sin

noe clear understanding on the

e miraculous phenomena, they

were generally neglected, with the poor excus that even

wer e inviol ve i them.”® The general attitude

Lanic agent

among the early revival ists was passive, namely that we
!

shoul d Mee the

i

cleansing from yivitual gift

3]

be released."”7* It is pr that such negative and

attitudes towards s s and o miva

[ERREE

their operation in

Tt

o f

Christianity in

operatbion, notably in the mini

stvy of the now fan

Canon Apclo Kivebulaya C(from mid 19th Century

Centuryr. This African saint

1 -known

ering the

evangel ization o

e pyd in

arg O

Zadve).”® Canon Apolo was "a man of prayer " wl

"heal ing

power' in his ministry; and "he had

arcl

"
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the following: while wild pigs de 5 in other

people’s gardens, his

2l sl o

WY W

sly preserved. He

restored a twao

o child who was si

too death in

life, he healed a woman wibh a Faemor v age, and another woman

af acute

abdominal pains. Such mirv

ple to get

mverted, 7®

There

sther ministry that

ane of bthe

arealb

toimpacts in the world in the areas

Lo and




HOU

wonders., This is the Morris Ceruwllo World Evangelism. It is

led

oancestry

led by an American Evangelist of Jewi:

arch for lang before

Mave to

Mavris Cerulla. One does nab

realizing that Morrvis Cevullo is a living legend "a househald

ivoles and out
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#

monthly video mind vy operate

Afri ifr

&

today. Besid

s, his p

cnly ey

not easy tooa

for generating e

wonders ministries in Africa. Wha

aof  tho

of Gospel mind

AT C

this ministry.

Pz v vl L
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baptism of FOW that will propel

evangel ization before it is t

y;

but all over the world
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o indues ed

sister. Their deaths were alleged to have L

through witcheraft. He suffered severe hardships as he grew

13 years of age he was on his own, #9

up, and when b

and care from the churoh,”
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CHAFTER SIX

CONCLUSIONS

mming up the Case

A. Bigns and Wonders: Definition and Usage.

S arcl Wonders have been suwitably defined in this
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Scripture Description Description
. !
Genesis (con'l) , The Spirit of the Lord empowers Othniel o
s —_— ' deliver Isracl
20:1711. God supernaturally saves the life of 11a rarand
.n_::.,.o“ . ‘ ¢ ¢ ! 3:31 Shamgar kilis 600 Philistines with an oxgoad
< I
21:1(1. Sarah miraculously conceives Isaac i 441l Deborah prophesies to Barak
22:11 Theangel of the Loid prevents Abraham from | 6:11. The angel of the Lord appears to Gideon
: —_— — e
sacrificing Isanc ] 6:36 The miracle of Gideon's ficece
Gl 1 e T S ——
24:12(f. Abraham's servan upernaturally Jed to 7:01. The Lord sends divine panic against Midian so
Rebekah that Gideon can defcat them with only 300
25:21 Rebekal supernaturally conceives twins men
25:2311. The Lord speaks to Rebekah concerning the 11:291(. .:E. Spirit of the Lord comes upon jephthah to
destiny of the twins in her womb H deliver Israel from the Ammonites
262 The Lord appears to Isanc _ 13:341. w..:m m.qmmm_ of the Lord appears to Manoah and
| Vs wife
26:24 The Lord appears to Isaac agais !
' erorda ﬁ, ? A | 14-16 Samson's supernatural feats
28:12ff. The Lord appears to Jacob W e —————— :
y ! 1 Samuel -
: 31:3 The Lord speaks to Jacob, commanding him to | ! ‘ il
" return to Palestine u 1:19(f. Fannah supernaturally conceives Samuel .w
i | 9
' 32i1 The angels of God meet Jacob k 3111 The Lord appears lo Samuel the first time “
32:24(¢. Jacob wresties with the angel of the Lord all _ 3:19-21 The Lord Jets none of Samuel's-words fall to
night i the ground
| S <] ! —_ ]
35:9 God appears to Jacob and biesses him “ 5:1-5 The destruction of the jdol Dagon
37:51( Joseph's dreams , 5:6(f. The Lord strikes the Philistines with tumors
| e !;.’/!
38:71f The Lord kills Er and Onan 6:1911. The Lord kills some of the men of Beth-
— shemesh
40:111. Joseph interprets the drcams of the cupbearer & -_—t OO
and the baker | 9-10 Samuel's prophelic ministry to Saul
—_— | e o {
41111, Joseph inlerprets ‘a0h's dream i 10:2011. Saulis chosen by fot to be king over Isracl
— e i e
Judges l 11:6f1. The Spirit of the Lord cempowers Saul to
_ R i deliver Isracl from the Ammonites
2:1-5 The: lof the Lord ars o all Isracl T e
‘e angetofthe Lord appears to all Israc ] w 16:11f. Samuel's prophelic ministry to David
i 16:13 The Spirit of the Lord comes upon David
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2 Kings (con’t)

21:10(L.

The Lord prophesies gmenton Judah

through his prophets

22:14(1.

The prophe| Huldah prophesies judgment
on Judah but blessing on Josiah

I Chironicles

12:18 The Loy Sy rompls Amasai to 1rl,|_:|nv~l
to David .

21:1 Satan incites David (o lake a census of Israel

21:16 David sees the angel of the Lord

21:20 Araunah sces the same angel

21:26

The Lord sends fire from heaven o David's

2 Chronicles

7:1 Fire comes down from heaven and consumes |
Solomon’s offerings

11:2

12:5 Shemiah prophesics against Rehoboam

12:7 Shemiah prophesies again to Rehwboam that
God will have a measure of mercy on him

T»[;;m:. God super naturally del

13:20 The Lord k

14:12101.

15:1f. Azariah prophesies to King Asa

1671
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Hanani, the scer, prophes
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25:711. Aman of God pr
take the army of Isr
25:151(. A prophel prophesies judgment on Amaziah
for his idolatry
28:911. Oded prophesied judgment against the
Israclite army if they
ves fron
Lzra
5 Haggai and Zechariah prophesy to the jews
who are in Jud
Job
1-2 Supern. ic persecution of Job by
God's pe
e —
3812 ~od’s conversation wi h Job and the
restoration of Job's o ©
Danicl
2:111. nezzar's
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wd are preserved
4:19-27 Daniel i

terprets a second dream of
Nebuchadnezzar
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God afflicts Nebuchadnezzar with insanity
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