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ABSTRACT

Ephesians 4:1-16 is a captivating and unusually structured section of a letter
with its long, complex sentences, prepositional phrases; genitival constructions,
metaphorical expressions, that reveal God's purposes to the church. This book mainly
speaks about unity and also deals with the challenges to the unity and maturity of the
church. The standard conducts that enable believers to live a holy and godly life are
set and interconnected with theological and doctrinal themes that contributes to the
maturity and unity of the church are discussed around its grand theme "unity of the
Church".

This passage has its unique literary characteristics. The justification of the
author's use of a quotation from Psalm 68:18 in Eph.4:8 is challenging since it is not a
direct quote. Thus, different views are reviewed in the thesis. English and Amharic
Bible versions are compared under the translation issue that encompasses metaphors
and genitive phrases related to Christ and the church. The cohesion of the long
sentence in 4:11-16, and the purpose clauses are unique features of the book. The
interpretations of katapTtiopov "for the work of ministry" Eph. 4:11-12, from those
who believe it speaks of "every member ministry” to "gifted leaders ministry" is
surveyed. The exegetical, theological, rhetorical, semantic and pragmatic issues
related to the unity of the Spirit are discussed in a way that shows this understanding
is consistent with the general teaching of the New Testament. As The NT emphasizes
the priesthood of all believers and as a particular focus of this thesis, the role of the
leaders at 4:11 and the contribution of every member of the church is discussed.
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BACKGROUND AND INTRODUCTION
In the past 30 Years Protestant Christianity has shown the fastest growth in

Ethiopia. This growth is not only in the positive increment of the number of
adherents, but is also with the emerging of new denominations. The 2007 population
and housing census testified that the growth of Evangelical and Pentecostal
Christianity in Ethiopia is the fastest of all other religions." Today, evangelical Church
members are estimated to 20 million.

As the focus of this study is more of exegetical analysis of the passage, the
languages involved in the research are: English as a medium, Koine Greek and
Hebrew original to search for the right translations with the original text manuscripts,
and native language Amharic to be referred to wherever potential translation problems
are suspected. The area of this study is based on Ephesians 4:1-16.

The distinct and the common passages of Ephesians 4:1-16 that concerns the
gifts of the Spirit and various figures of speeches need to be studied. In the passage
the author depicts that each believer has different gift that would be very essential for
the building of the Church. So, it is crucial to know what to contribute and how to
contribute in our parts so that the unity of the church becomes real and as the maturity
of the Church happen through the operation of these gifts and in embracing love by
the believing communities.

There is a difficult interpretive problem with the use of Psalm 68 in Eph. 4.8
and there are different schools of thought beginning from those who blame Paul for
abusing the quotation in an irregular manner up to those who validate his proper use
of it. So, the thesis examines and suggests alternative approaches. Likewise, the
contrast between an ascent to heaven and a descent from heaven or his descent to the
lower region of the earth and the highest place of the heavenly (Psalm 63:9, and
Psalm 139:15) presents a challenge for exegesis.

Eph. 4:11-16 is one long sentence in Greek. It has about 125 words. A
distinctive characteristic of the passage is that the Greek uses one long sentence,

whereas modern English translations divide this into six sentences avoiding too many

! Central Statistical Agency, 91-92.
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subordinate clauses stated in the Greek. This thesis examines how different Amharic
translations made connections to translate this long sentence to keep the cohesion like

the original Greek.

1. THE USE OF PSALM 68: IN EPHESIANS 4:8

Introduction
Eph. 4.8 has a citation which differs from the Masoretic Text and the Septuagint of
Ps. MT 68:18/19 LXX 67:19, and because of this there are polarizing positions among
interpreters about the author’s sources and his citation techniques, and this ranges
from the claim that the citation is inaccurate to that it summarizes the whole psalm.
The thesis examines diverse opinions on ancient citation practices or Jewish

exegetical procedures, the meaning intended by the author and how did Paul use it.

1.1.  The Original Readers’ Understanding of Psalm 68:18

The difficulty of identifying the historical setting of Psalm 68 is readily
understood from different views suggested by different scholars. For instance,
according to Weiser (1962: 481-84) cited in Beale and D. A. Carson,” this Psalm was
intended for the corporate worship (68:24-27), in the temple of Jerusalem (68:29) on
autumn festivals (68:9). According to Kidner (1973:238) cited in Beale and Carson®,
the historical setting of the passage is the transfer of the ark from the house of Obed-
Edom to Mount Zion (Ps 68:17-18; cf. 2 Sam.6:12) Ibid.* This view can be associated
with the historical fact of the writer of this Psalm, David's procession in triumphant
victory while taking the ark to its officially authorized place in Jerusalem.”

It speaks about the dispersion of God's enemies (68:1-3), God's protection for
the poor (68:5-6, 10), the narration of God's dealing with his people from the exodus
to the establishment on Mount Zion (68:7-18).° Psalm 68 is one of the very difficult to
interpret passages in scripture. Countless commentaries complain of the confused

character of the text. Actually, the text consists of several words, spellings, and

2 Beale, 820.
* Ibid.
* Ibid.
> Ibid.
® Ibid.



patterns of thought and forms which are unique to this Psalm, and the inclusion of
several different ways of expression.’

The existence of lots of varied songs within this Psalm gives varied historical
context of the passage. Although it is not a coherent composition as Albright cited in
Beale and Carson claims " this Psalm demonstrates a coherent history of God's
faithfulness in the past to the Israelites and his faithfulness in the present and the
future to all the nations and kings of the earth who would come to worship the only
triumphant God (68:32-35)" (G.K. Beale and Carson D.A. 2007)®

Likewise, Psalm 68:17-18 is considered to be a climax of the historical review
and it speaks of God as moving from Sinai into the sanctuary on Mount Zion. Thus,
we can deduce what the Psalm meant for his readers, The triumphant God who
delivered Israel from all her enemies, as he was faithful to his people in the past he
would continue to protect his people from all their enemies.

The Hebrew term np% LaQaK can have two meanings: "take" or "receive" and
also it is being used in a way it connotes the concept of separation, summon, call, and
select. Thus, the meaning of the term indicates not only a transfer of ownership, as
"take" or "receive" but wider than that. This Psalm may incorporate several themes
such as:

e Psalm presents Moses as ascended to Sinai to receive the Torah from the Lord,
and he gave it to the Israelites.

e King David's procession to Jerusalem in victory.

e God's faithfulness to the Israelites from Egypt to Sinai and from Sinai to Zion.

According to Barth and Beare, cited in Patiza, the rabbis who lived centuries
later than Paul interpreted this passage as referring to Moses ascension of Mount Sinai
to receive the law, and is interpreted as Moses ascended to receive gifts, which was
the Law for people, that was Israelites, and they related a giving of the Law to the
festival of Pentecost.” In the same way, the Aramaic translation of the Hebrew the
ancient Targum also changed the wording of the original Psalms to, "he gave gifts to

menulO

7 Ibid.

® Beale and Carson, 822.
® Patiza, 236.

1 Ibid.



According to Patiza, Paul's use of this quotation seems that when Moses
ascended to the Mount Sinai, he gave the Law to Israelites, When Christ, who is
greater than Moses, ascended to the father; he gave the Spirit (the spiritual gifts
mentioned in 4:11) to the Church. **

From the contextual information, we can understand that God changes his
residence, from Sinai to Mount Zion. Apart from TEV that changed to the third
person, other English translations follow the MT in addressing Yahweh in the second
person. Although some scholars believe that Zion is to mean heaven, and it could
possibly imply this, but the idea of the context is not heaven. The identity of the
mountain is also debatable. Whether it refers to Sinai to be consistent with v. 17, or if
it would be a higher mountain v. 18 other than Sinai as described in Psalm 47:5 the
high mount might be Zion is not clear.

In verse 18 Yahweh is addressed in the second person; TEV has changed to the
third person, perhaps for consistency with verse 17. The high mount is probably
Mount Zion (see 47:5); some interpret it as it means heaven. Dahood takes it to mean

MOUNT Sinai, as cited in Beale.*?

Verses 17 and 18 speak of Yahweh's triumphant victories over his enemies
through the delivery of Israel from the Egyptians to the inheritance of Canaan.
Leading captives in your train literally mean "you capture captives.” In the
triumphant procession, like that of a victorious king, Yahweh takes captives with him
as he goes up Mount Zion; they are his defeated enemies. In this passage, these
defeated enemies are “rebellious men", and as a consequence of their defeat by

Yahweh, they are required to pay tribute to him.

1:2  Jewish Interpretations of Psalm 68:18
In Ephesians 4:8 we read a quotation taken from Psalm 68:18.We should,
however, examine which source text was used by Paul from the several different
source texts exist in his era which is subject to debate.
The Targum, one of the OT textual tradition, on Psalm 68:19 condenses the
action of receiving the Torah in order to give it to Israel and says "You ascended to

the firmament, O prophet Moses; you led captive captivity; you learned the words of

Y Ibid.
2 Beale and Carson, 822.



Torah; you gave them as gifts to the son of men"(translation in Harris 1998:65 [italics
added)] as cited in Beale.™ Thus, it may be more likely that the Targum has
resemblance with Ephesians 4:8, and that means Paul might use the loose
resemblance of this text to quote from Psalm 68:18. Targum replaced the verb
"received" with the verb "gave"(Ibid.). **

There may be a loose resemblance between the Targum and Ephesians, which
can be shown as both state the ascent to heaven rather than receiving gifts from
humanity. This implies that Paul was accustomed to the Targum (Lincoln 1982:19;
1990:243; Harris 1998:64-122 as cited in Beale and Carson.™ Also Lincoln believes it
is Paul's polemical way to say that Christ, not Moses, ascended not merely to heaven,
but above all the heavens as of Eph.4:10.'® Christ's ascent and the subsequent gift of
the Spirit shows his descent is not into the underworld or does not refer to his
incarnation, but to his sending of the Holy Spirit at Pentecost. (Harris 1998:171-97 as
cited in Beale and Carson."’ In the passage of the Targum we can observe the
following:

1) "You" of the text referred to Moses rather than God"®

2) The ascension in the text refers to Moses' ascension to heaven™

3) Moses went to the heaven to take the Torah (Harris 1998:92-93) as cited in Beale
and Carson.”

Lincoln and other scholars believe that Psalm 68 is talking about Pentecost,
because Pentecost would have been known to all Jews as related to the giving of the

Torah at Sinai.**

1.3. Different Views on How Did Paul Use Psalm 68:18
Some believe that Paul did not cite the Scripture; instead he quoted a piece of
Christian tradition, because a similar formula is used in James 4:6.%% Others believe

that Paul is summarizing Psalm 68 not quoting just 68:18.

3 Beale and Carson, 821.

“ Ibid.

¥ Ibid.

16 Lincoln, 243

7 Beale and Carson, 821

8 Ibid.

¥ Ibid.

% 1bid

2! incoln 1982:20;1990:243; Harris 1998:143-70; Moritz 1996:62-63) as cited in Beale and
Carson, 821.



Also Hohner presents an alternative view in the use of Psalm 68; "... instead of
trying to quote Psalm 68:18 specifically, Paul is summarizing Psalm 68 with words
resembling verse 18." If this is the case, we can mention similar things from the real
world of reporters. A news reporter summarizes a one-hour speech in one passage or
4 or 5 sentences. In this case, the point is not the accuracy of the speech, but a
summary of the whole speech.?

While some scholars believe that Paul definitely quoted from scripture such as
Psalm 68:18, perhaps from the Targum text, other scholars claim that the difference
between Ephesians 4:8 and MT as well as LXX means he might not cite from
scripture, but as it is seen in 5:14 he might use a piece of a quotation from one of a
Christian tradition that could have a close resemblance with Psalm 68:18. If the use of
an early Christian tradition is applied in Eph 5:14b, the same principle may apply to
Eph. 4:8. Likewise, the presence of the peculiar introductory formula 816 Aéy€l may
support this assumption. Their strong point is that the visible wording differs in
Ephesians 4:8 from Psalm 68:18. Earle Ellis believes that Paul used a free
interpretation of his Hebrew text for exegetical purposes (Gary Smith. Paul's use of
Psalm 68:18 in Ephesians 4:8, p. 181)**

There are six changes Paul has made from both the MT and the LXX. Codex
Sinaiticus and the LXX text read avéBng "he ascended" But Codex Vaticanus reads
like Paul, " having ascended". | have noted below the changes made in Paul's text
when compared with the Septuagint:

1. Paul changes the finite verb avéBng "you ascended" to the participle dvapdg
"having ascended"

2. Paul changes the person of both verbs of second person singular
(AxMoAwTeuoag, EAaBeq) to third person singular (AXUAAWTEUCEY,
EOWKEV);

3. Paul changes the action of the last verb from “you received” (EAaBeG) to, “he

gave” (EQWKEV);

B

Paul changes the singular avBpwTw to the plural dvBpwTroIg;

2 |bid. In James 4:6 the guotation “God resists the proud, but gives grace to the humble” is
not a direct quote of Pr 3:34, rather it might be taken from one of the times Christian tradition as Paul
did in Eph. 4:8.

z Hohner, 528.

2 Gary Smith, “The use of Psalm 68: in Eph.4:8” accessed September 20, 2015,
http://WWW.Google, 181.



5. Paul left out the preposition év; and
6. Paul adds the article Toig
On the observed difference of the change of the second person to the third person,
"you received gifts from™ to " he gave gifts to" there are different positions including
the following:
1. Intentional alteration, Houlden accuses Paul of intentionally altering the
quotation of Psalms (Houlden, p. 310)* as taken by (Patiza, p. 236).

2. Unintentional misquotation. Milton believes that the slight difference of
this quotation arises from an unintentional misquotation of Paul, (Mitton,
p. 146) as cited in Patiza.

3. A piece of rabbinical exegesis. Beare believes that this difference is based

on Paul's use of rabbinical exegesis*®

4. Stott argues that "Paul's interpretive translation does not change the sense

of the Psalm."The two renderings are only formally, but not substantially
contradictory"” (Stott, The message of Ephesians pp. 157 as quoted by
Patzia P. 236)*

Paul used the type of exegesis common to the rabbis of his time, and he has
given authority as inspired apostle (Eph. 4:1). It is evident that his writings are
included in the scripture. Paul might use one of the interpretations at this point
perhaps Targum and that would make a difference. However, he has not altered the

passage or not misquoted it.

1.4.  Paul's Purposes In Using This Quotation
In this passage alone, the verb didwpi appears three times: on v.7. £€566n
"was given", or" has been given" V. 8 &11 £dwkev "he gave" the repetition of the
such terms indicates Paul's aspiration to give emphasis to the gifts Christ imparted to
his people.?® Paul used this quotation:
1) To reveal the truth about Christ's giving of Gifts to the saints, so that the gifts

contribute to the perfection of the church's unity.

% |bid.
% |bid.
7 bid.
2 Beale, 823.



2) Christ, who ascended to the heaven and descended to the earth, triumphed all his
cosmic enemies, from his position of triumph at the right hand of God distributes

diverse gifts so that they would be used to bring unity,.



2. COHERENCE OF THE ONE LONG SENTENCE OF THE GREEK
EPH. 4:11-16

2.1 Introduction

Coherence means the relationship that brings together varied parts of a text
possibly using discourse markers. In doing so, the writer expects his readers to
organize, classify, interpret, evaluate, and react to what he is communicating in the
passage. Translations split up the long sentence into many complete sentences to
make it convenient for the current target audiences. It would be difficult to
communicate for the Amharic current audiences if we translate it as one sentence.

The thesis examines and compares at least two Amharic Bible versions as how
they broke up the long sentence of the Greek, or how did they join it? What did they
use as linking words or discourse markers? | will consider whether or not there is a
better way to make cohesion in this long sentence.

The original Greek uses participles and prepositional phrases to build cohesion
inside the sentence, accordingly it has twelve subordinate clauses but just one
sentence. But modern English translations that serve as source language to Amharic
Bible versions lack subordinate clauses. For instance, NIV and NLT, split it into 6
complete sentences and ESV broke up this long sentence into two complete sentences
besides using linking words like: 'and’, 'so that', and 'rather' to hold together
subordinate clauses. On the other hand, NET broke it into four.

In New Amharic Standard Version, the long sentence of the Greek in 4:11-16
is divided into four full sentences.

Example 1: NASV (New Amharic Standard Version 2001)*°

ATSTEERAPLL T RY8TILERI NPT ATSTLERIPDYI LA NNNPF:
ANE LR FTS

some apostles some prophets, some (conj.) evangelists others also shepherds(conj.)
ANTTEPT LU HYEPAMACAYT O : PR2TM@I®P hCATN ANA 279N
H7Y &

2 NASV, 2001.
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teachers  to be might gave he is this  of Christ body may be built up
$SATYT ART AT A ATHIET AUT PRUP T @F AT 9
PACTHANAL T A S
saints for ministry works to prepare whereas this would be all and of God(acc) son
NYT g NP MLy TMA Y LY F NAYINTG any A @-NaPy =
NACHTN OSAD
believing in knowing to be found unity in coming and full man being in Christ
toward &89 + 248  ANNIMECH 1@ : “NATI2U NTHVNA DL
4TS ML BA Re+7 87
perfection level until we attain is Then in storm  to forth and to back driven away
NAR AR 027 +P+9hCH 14N NAPTI L€ +7hAS
AN DEP T
in different kinds of teaching wind in men's abstract cunning and craftiness there
and
08U AP+1TPAAT  ARGTFATILIR : P BARTIADY T
N&EPC AP+HTI1CHE!
here being tossed infants we will not rather truth(acc.) inlove speaking
¢N mL P71 @ (relative clause)®™@ ACA N7 7C LA AT EIATE ACHKHI®
ACh®N T @ *°
head to be to him in things all we will grow he and Christ is
hACAHI®P +71 YT Ahd A NO9P7 § 7 805t AP+PPHT
AP +Jma=
from him body all in connecting ligaments joining and bringing together
APTBTSNGA P&y P4 RPNGT DY N&PC PLIAT &Y
PHR4: :
each part  its own work Performing in love grows itself and edifies

In this sentence we have the subject, the giver of the gifts mentioned at the end
of verse 11 and it reads, "A C + 1 @* is equivalent to "it was he" and in other
translations "and he". The logical markers used in this version are 4%and),
£ hmgRand this), .£¢ 77(and this), are serving as conjunctions. The Amharic
equivalent of the English logical markers are: whereas (\L\W7) hA 7 7£¢(so then),
L4 &7 FRrather), hA £ r+ P +7 ¥because of him). We have grammatical case
makers © (ye)’of’A (le) for’and /1 ( be)’in’ and there are also prefixes attached to
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the participles (A ? .. N, A, h,and © ). These particles function as logical markers in
being prefixes of verbs and in forming participles.

For example, A ? ‘being’ that appeared in the participles can be described as
the modal use of Participle, because it expresses the manner in which something is
done® and it expresses a means-result relationship because it shows the proper
functioning of each and every believer as a means toward the goal of unity, fitting
together and held together. h (ke) ‘from’ shows a logical relation of cause or source.
Christ is the source or cause of this unity. N (in) shows the logical relation of a
means. A (for) expresses the logical relation of purpose and © (of) expresses
genitives such as genitive of relationship. Here, it is serving as an indicator of giving
concrete examples of what is being talked about. The other feature of this version is
that it has purpose expressions, like 20+ H 7 £ “so that they would be” £7 7 N
H 7 £ “it might be built up”

In the above mentioned Amharic version, we do have some logical markers
used to keep the cohesion of the sentence. Some of them are Amharic participles used
to connect in the sentence:

Re+77TPAATT ADY +7 N&PC AP+TT7CYT AP+HPPHS
AP +Jma=

tossed by, truth(acc) in love speaking, being fitly joined being held
APhamy T NAYYNEG * Nome: @ ANH AN T A S NIy
working , in coming(conj)and , in knowing, God's son believing
A close look at the Amharic and the Greek confirms that Amharic has participles
compatible to the original Greek.
Example 2 : The Amharic Old Translation 1962
ACMOHPPRTIGTEER APC LT ANEIRT NPT ANEIRDT LAY
ANNPTT AAEI
and he some apostles, others and prophets, and others evangelists, and others
ALBRTS AN PTF RATEPr AMI 12-13UAFYT PAIHANAL Y
AS Ny g
shepherds (conj.) teachers to be he gave 12-3 we all(acc) of God(acc) son in believing
and
NP ML F 1Y LY F d ADICEE APy T @R NCNFN §RI°0A +

30 Ngewa, Intermidiate Greek. PDF print, 100.
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in knowledge found unity  full manand to be toward Christ perfect
fullness
ANATLCH 2N 28A7T AT AT T ATWLTT ARCAFN ANA AT
&2.97 LUr HY &
until we attain saints service(acc) to do and for Christ's body building perfect they
may be
4ATE NAtT ATTANA +Fha NAPTFI THAA TP T
N+9%hC+ 740 kA
Like wrong cunning kind of craftiness by human deceitful reason in teaching wind
all
AP +&7 09 9 M PT MAYI® AP+ ITNLAET ARGT T IV ML 4+
AR7NTT=
Being tossed forth and back being floated infants we be will we no longer
597Ca7 A T N&EPC AP PHY N1 7C Gk 0L ACH &N MRIYPTY
e ACHhFN ATL:E
But truth (acc) in love being hold in everything to him head to be to Christ let us
grow
16NACATe +1 Y ANA LA APTETS N+HAMAT NETH UA AP+ max
Re+PPH

From him body all each in provided in ligaments all joining and holding
together

P NEPC AT R ANAT PALIA: :
itself in love for edifying body(acc) grows
This Amharic version is similar to the ESV in splitting the long sentence to two.
There are connection particles that highlighted in the uppercase above such as, be(in),
le(for), and ® (ye)'of” and A P (iye) serve as a prefix and 7 ‘n’ a suffix, a case marker
which usually used at the end of the sentence to indicate the object status as indicated
as accusative in the above examples and conjunctions like A 4 (ena) ‘and’, 24 €% 9®
(viliqunimi) rather’,2U (yih) ‘this’, 1 7 C °171 (negeri gini) ‘but’ etc. These particles
are serving as logical markers in the Amharic versions to make cohesion of the long
sentence. For example N be is a means marker. It is describing the means by which
something is done. As in here it is through love that the growth of the church to unity
would be possible. ? of is serving as genitive of relationship, suchas ¢ A C A+

A N4 describes the relationship Christ has with his body, the church. Modern
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translations use the quantifier adjective "some™ to make lists of gifts more explicit,
whereas, in Greek no quantifiers, but only determiners are used.

| propose the following as a better way to translate the Greek Eph 4:11-16 into
Ambharic in a way possible to preserve the cohesion like the original Greek. It is:
ACKHRIPAPCLFIT I NETT: @ILA@P T Y
And he apostles (acc) prophets(acc), prophets(acc),
ACRFTE] ANTTE PTY AMi 12 2UYI°LRLIM PHCATN
ANA
pastors(acc) and teachers(acc) he gave This he (Jesus) did as Christ's body
AT8771NT $8ATTAAT AT ATHIETT I3UATTI PAIHANAL Y
AE NIE

may be built up the saints for ministry to equip we all Conj.God's (acc.)son believing

con;.

nemd LY ATEY AT O AD® F NIRRT ML ACNTN

& A0 0N (conj) knowing to attain unity and full man growing to Christ's
perfect fullness

AR ANATRCH AUVT T NATI8U NAR AR 02T+ P+I%CT
74NT NTONA measure until we reach  whereas then in different kinds of
doctrine wind with wave @f £+§ ML 3A AP+ §7%¢ nne+g9e
2P +ThAS A 4 to fro and to back being

tossed (acc) by human cunning craftiness, deceitful schemes

MePT MRYU AP+T1TPAATY MRS T dUT AR7TNTI™ 15

There and here carried about be children we may no longer be

LARYICAD T N&EPC APHTICTI &N @R Y @@ ACHFA NT 7C
Uh AT LRI

>Rather, the truth in love, speaking who is the head  to Christ in every way
we grow up

16 NACAIP+TYW: ANA LANTPTI T TOETG AP+PPHS

from whom the body whole supporting ligament joined together and(conj.)
AP +Jma= APIBTSNGA P& A4 RAPNTDT ANAT
SALIA:

being held together as every part its does work accomplishing the body grows
N&EPCI LT PIRA::

in love and(conj.) it builds itself up(acc).
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My proposed English Translation is:

1 And he gave some as apostles, some as prophets, some as evangelists, some as
pastors and teachers, to equip the saints, **for the work of ministry so that Christ's
body is built up, *until we all reach the unity of faith and the knowledge of the Son of
God to become mature, attaining to the whole measure of the fullness of Christ.
““Then we may no longer be children tossed to and fro by the waves and carried about
by every wind of doctrine, by human cunning, by craftiness and in deceitful schemes.
Rather, speaking the truth in love, let us grow up in every way into Christ, who is
the head. *° It is He from whom the whole body is joined and held together by every
supporting ligament; as each part performs its work, the body grows, in order to build

itself up in love.



3. PREPOSITIONAL PHRASES

Prepositional phrases of the New Testament Greek typically hold semantically
and theologically important information. They cover a significant portion of
Ephesians 4:1-16, particularly 4:11-16 and pose a challenge for both exegesis and
translation work. This thesis attempts to make clear the meanings of the more elusive

prepositional phrases by sorting out and defining the roles of each.

3.1.  The First Set of Prepositions wpog... &ic.. €1 4:12
There are four different views on how the three prepositions TTpog... €iG.. €Ig
of verse 12 relate to each other to determine the syntactic structure of verse 12 which
affect the translation.

1) The three prepositional phrases are parallel. They are coordinating clauses
with three independent but interrelated purposes connected to £édwkev "he
gave" in 4:11. In this view, the giving of gifts is for the purpose of preparing
the saints, for the work of service, and for building up the body of Christ, and
the ultimate purpose of these gifted people is the preparation of the saints. If
the text is translated in this way like (AV, and RSV), in my opinion, it
connotes a difference between clergy and laity as it is seen in many churches.
Such churches may have a good reason for doing so, because only some are
trained for works of service and others are not. The other weakness of this
view is that the "three prepositions are not all the same (TTpog, €ig, €i¢) and no
coordinating conjunction used to indicate the parallel".** In addition to the
clergy, laity distinction this interpretation is not supported by the context, it
does not shore up unity in the body of Christ.*?.

2) While the first phrase gives the final purpose to £€dwkev the main verb
appeared in V.11, whereas the second and the third phrases coordinate and
depend on £dwkev "he gave™ (4:11). The last two prepositions have equal
weight as in the RSV, and ASV and they refer to the immediate purpose of the

i Westcott, 63.
32 \Westcott, 63; Hohner,. 547.

15
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3) main verb. According to this interpretation, gifted people are given to the
immediate purpose of " the work of ministry, and for the building up of the
body of Christ"**

4) The three prepositional phrases are consecutive, each phrase depends on the
preceding one and the third phrase is the ultimate object of the giving. This is
the view of Best (Pp.398-399), Hohner (pp. 548-549).>* The same weakness is
seen in this view as it makes a distinction between clergy and laity.

5) The first two prepositional phrases coordinate with each other and the third
phrase defines the second. According to this view, "the first preposition
(Trpb¢) gives the purpose to the main verb £dwkev (v. 11), the second
preposition (i) depends on the first preposition, and the third preposition
(€ic) depends on the second preposition (TEV, JB, NIV, NJB) as indicated by
Hohner®
| believe that the last view is clearer and has the support of the wider context

of Ephesians. For instance, verse 7 and 16 explains that each member of the Church is
given gifts that would enable them to contribute in applying them in the work of
ministry that results in the growth of the Church.

TTPOG is a preposition used as a purpose grammatical marker that points to a
goal. It could mean 'in order to', ‘for the purpose of', etc.*® According to Hohner, the
second prepositional phrase " for the work of service" clarifies the first" for the
preparation of the saints" and the second preposition (€ig) depending on the first
preposition and the third preposition (€ig) gives the purpose depends on the second
preposition.®” This means the first preposition communicates the immediate purpose
whereas the latter two prepositions express the goal. Hohner (2002:549%°) sees that
gifted people are given for the purpose of preparing the saints for the work of service
with the ultimate goal of building up the church. If we understand this passage in line
with Hohner, it avoids the distinction between clergy and laity and supports the
widely acceptable and biblically consistent idea of "every member is involved in

works of service".*

33 Edna Johnson, 153-4.

34 [bid, 155.

35 Hohner, 548.

36 Arndt and Gingrich, 710.
37 Hohner, 548.

38 Hohner, 549.

* Ibid.
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The other issue concerns the use of articles. The presence of an article in the
first prepositional clause TTpo¢ TOV KaTaAPTIOUOV TWV ayiwv (for the equipping of
the saints) and the absence of it in the other two clauses and the absence of
conjunctions grammatically connotes that the second phrase can possibly be regarded
as dependent on the first.** So, I propose the following translation:

2hag®  PACAFN AhA LITNHIE

This is/namely Christ's body so that would be built up

P8ATT ARTAINT A ATHOEF ALY

The saints  for service of  the work to prepare whereas

My translation: This is to prepare the saints for the work of service, so that the
body of Christ would be built up.

Christ gave these five groups of gifts for the purpose of equipping the saints,
and the purpose of this preparation is for all the saints to participate in the work of
service. Then God's overall aim of unifying believers under the headship of Christ
comes into full actuality. €ig oikodounv 100 cwuatog T00 XpioTod,"So that the
body of Christ may be built up". The preposition €i¢ means "to" it may indicate the
goal of 4:12a why gifted leaders are given to the church. So, possibly it can be
translated as "in order to". Also, it shows that the church belongs to Christ, and Christ

is the owner of the Church.

3.2.  The Second Set of Prepositions: Verse 13 (eic... €ic... €16...)
This text advances to the final purpose of the building up of the body of Christ
which is to bring God's people:
€ic TNV £voTnTa TAG TioTEWC to attain "the unity of faith”
TG £myvwoewg To0 uiol 100 B€00 to "the knowledge of the son of God"
According to A Semantic and structural analysis of Ephesians two possible meanings
can be attached to this phrase:
1. The knowledge about the son of God
2. The experiential knowledge of believers in knowing Christ as the only saviour.
In the wider context, like in 3:18-19, the complete knowledge of the son of God is a
means of unity.** Although both interpretations are right the second one has more

contextual support.

* Hohner, 547.
* Edna Johnson, 156.
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iva means "'so that, it is a conjunction that is used to denote a final result of the
church's maturity.*” However, different views are suggested to show whether it shows
purpose or the result. For instance, Hohner in making his explanations based on (AV,
RV, and ASV) believes that it is a purpose clause.*® In accordance with this
translation, the purpose is indicated as "so that" the believers will not be deceived by
the trickery of people (v. 14) but that they might be grow up in him (v. 15). But as the
immediate context shows, iva is serving here as the goal of the whole discourse

which is the unity and maturity of the Church.

3.3.  Conclusion
The Purpose of the five gifts according to Eph. 4:12-14 in brief is as follows:

1. Through equipping all God's people for works of service, gifted leaders
contribute their part for the unity of the Spirit.

2. In expounding sound teachings of the unity of faith and the knowledge about
the son of God, they capacitate believers to defend themselves from false
teachers, and they give knowledge that leads people to maturity.

3. To progress the harmonious growth of the church toward attaining the
perfection of Christ through leading a stabilized and steady Christian life in a
way nothing can move them from the unity of faith.

4. 1t does not mean all believers have leadership gifts such as apostles, prophets,
evangelists, pastors and teachers. But all believers have been given gifts (4:7)
to do the work of service in accordance with their varied gifts in differing
capacities.

These gifts of the church are people given who are involved in the work of
service to the common good of the whole body. So, each member of the body needs to
be taught to serve including gifted leaders and this avoids a distinction between clergy

and laity.

* Arndt and Gingrich, 376.
a3 Hohner, .559.



4. THE BEST WAY TO TRANSLATE CERTAIN GENITIVE PHRASES

Introduction

Genitive case, in most instances is a describing case. It is used to qualify, to
limit the scope, to show the possession of another noun by showing its class or kind;
though that does not mean a literal ownership Mostly genitives are seen as a case of
possession. Usually when genitives are translated into English they form a
prepositional phrase that begins with the word “of”. In view of that, this thesis
discusses issues related to ambiguity in translation of some parts of genitival
prepositional phrases, and attempts to propose a better way of translating them.

4.1. omovdalovteg TPV TV EVOTNTA TOD TVELLOTOG &V TA GLVOECU® THG EIPVNG
“eager to maintain the unity of the Spirit in the bond of peace” 4:3

evotnTa 100 TTveUpaTog: Oneness of Spirit. The issue here is the ambiguity
of the phrase that concerns who the cause of unity is. It is a genitive of possession that
indicates ‘the Spirit's unity' or the Holy Spirit is the source of this unity. This
relationship of this genitive with these two nouns indicates that it is the Spirit that
brings oneness. oTToudAfovTEG TNPEIV “eager to maintain” It is the second
exhortation after 4:1 which has a sense of command. Some translations use this
participle as the main verb of the sentence like Amharic Septuagint.** And in this
case, it is stated as a command. However, this unity is a reality that needs to be
demonstrated to the world through the lifestyle of believers.

&v T ouvdéopw TAG €iprivng "in the bond of peace™ 4:3
“.. making every effort to keep the unity of the Spirit in the bond of peace."

NET

“... eager to maintain the unity of the Spirit in the bond of peace." ESV
TAG €iprvng “of peace” is a genitive compared to a fastening rope that binds some
objects together. Peace binds Christians together and keeps them unified like a

fastening rope binds objects together.

* |t is the Amharic Bible with the OT based on Septuagint, published by Ethiopian Orthodox
Tewahido Church, 2013.

19
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The Amharic Septuagint, 2013 translates 4:3 as follows:
| .... urge you to walk in a manner worthy of the calling to which you have been
called,
NATE a9LNT NAAPRTNZLYT F AP +mMN 2T U
In one spirit and in peace bond you being kept
AR 8(det) +A4&FU AT ONFFU O
for the one hope your as  you were called just
ATERANAT ATE LN TPF HTE ATNSFEAU: :
one body and spirit you would be exhort you |
Translation: In one Spirit and being kept in one Spirit, just as you were called to the
one hope | exhort you to be one body and one spirit.

According to this translation, one spirit, and peace have equal weight in the
sentence as both are mentioned as a means of “to be one spirit and one body" at the
end of verse 4.

The sense of instruction is not present in this translation like in NET, the
reason may be that this version is takes the main verb throughout the beginning verse
1 'l urge you' to the end of verse 3. But the NLT, ESV, RSV, NIV and the Amharic
translations NASV, ARV1 used the Greek term otrouddlovTeg Tnpeiv as the
participle has the force of a command. They detached the current sentence from the
main verb TTapakaA® at the beginning and split up into two different complete
sentences or used the participle otroudalovTeg "making every effort"(i.e.
Exhortation) stated as " make every effort"(i.e. Command) to serve as a main verb.
This Amharic version translated in agreement with the meaning of the participle
unlike other Amharic and English versions which translated the participle as showing
a command.

Example: ARV1, 2004 *°
NAA  +ANETU NATHANAL aLN PO T AT R
AMMN$ T =
In peace bonded each other from God Spirit comes unity to preserve
strive
This translation made explicit that the source of this unity is the Holy Spirit.

But it does not indicate whether it is already given or will be given. This version

* The abbreviation stands for the revised version of New Translation Amharic Bible.
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shows 'Peace' not presented as a means that fastens a tie to keep them together, but

displayed here in this translation as a network to which each believer is being tied.

4.2.  "Evid¢ éxaoto fudv £€600m 1 xapic " But to each one of us grace has been
given" 4:7a

€vi 0¢ €kAoTw MudV" but to each one of us" is a partitive genitive because the whole
of which the head noun is a part and in this phrase "each one" is part of the whole
'us’. It is contrasting the corporate and individual character of the gifts with the

preceding prepositional phrase of verse 6.

4.3.  xoto 10 péTpov Tig dwpedg Tod yprotod "according to the measure of the gift
of Christ" 4:7b

TAG dwpedg ToU XpIoToU “the gift of Christ" is a subjective genitive,
because in this context, Christ is appeared to be the giver of the gifts and not the
receiver of the gifts.
17C T ACATA NOAT &MMT AAPTSTSTT 27 +AMT NASV, 2001
but Christ the limited according for each of us grace is given
Translation: But according to the proportion limit of Christ, grace was given to each
of us
77C 9% ACh+N AT mt Nony & oMy AARPT878TT  PRO
hmF+h ot ARVL
But Christ to give  according proportion for each of us the gift of grace has been
given
Translation: But according to the limit of Christ's proportion to give gifts, grace has
been given to each one of us
Ambharic Old Translation 1962
TICATATL ACATFN AMF MY AALT8T8FY &7 +AmMY
But according to Christ's gift measure for each of us grace is given
Translation: But according to the proportion of Christ's gift, grace was given to each

of us.
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4.4.  7pOC TOV KATAPTIGUOV TOV Ayimv gig Epyov dtakoviog, €ig 0ikoSouny ToD
ocopatog Tod Xprotod “to prepare God’s people for works of service, so that the body
of Christ may be built up”

4.4.1. Tdv ayiov: the Saints.

It is an objective genitive in the previous phrase for it is the direct object of the
main verbal sense implied in kaTapTiop6g and the €ig clause the accusative with
preposition €ig expresses the purpose of the main verb. It has a sense of the
epexegetical accusative of the previous €i¢ clause €ig €pyov diakoviag. Here the
gifted leaders are the subject of this sentence, because they are involveed in giving
training and equipping, and the saints are the object to be trained "for the work of
service". But TV ayiwv can be taken as a subjective genitive of the next phrases for
it shows "the saints" are the doer involved in the building up of the Church. I propose
that a better way to translate into Amharic and preserve the cohesion of the whole
sentence in Greek is as follows:

PEATT AATAINT A% ATHOET IO PACHTN Ahd AT877 N/
£717TNHTE

The saints for ministry to equip namely of Christ body to build/ in order to build
My translation: To equip the saints for the work of service, namely the building up
of the body of Christ"

4.4.2. ¢&ig épyov diaxoviag, ""the work of service," 4:12
There are two suggested interpretations concerning its relation to the genitive TQv
ayiwv:
1) The gifted people such as apostle, prophets, evangelists, pastors and
teachers etc.
2) All Christians (each and every member of the body) can be equipped
for and involved in the work of service.”® The second view has more

support from the context.

4.5. &g pérpov nhkiog To0d TAnpodpatog Tod Xpiotod, “ to the measure of the
stature of the fullness of Christ" 4:13

It is genitive of possession or reference and it infers that Christ is the standard
to which the church must progress, ie. in attaining to Him.

a6 Hoehner, 550.
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4.6. mavti avépo tic dSdackaliog "every wind of teaching" 4:14

TG didaokaAiag means the content of what is taught, doctrine, teaching, and
the like. It refers to the content of the teaching that deceives or lead people astray
from the truth of the sound teachings of Scripture. The relation this genitive has with
the noun ‘wind’ shows that as the ‘wind’ is wandering from one place to another
without rest, following the weather conditions such false teachers wanders without
any firm ground that gives depth to Christian lives but like a wind they catch one and
leave another and they pass this character of theirs on to their prey.

NASV* translates this genitive as follows:

NAR AR 0LYT T PHIUCT 74N

in different kinds  of teaching the winds

Translation: In different kinds of the winds of teaching

This translation omitted TravTi the dative adjective masculine singular it means "by
every" and replaced it by "in different”. The reason for making a slight change might
be to capture the sense of the metaphor rather than just translating it literally.

But The Amharic Old Translation holds this genitive properly following the majority
of the English versions.

N+9UC+ 740N LA

in teaching wind every of

Translation: "...in every wind of teaching"

According to this translation, immature Christians are susceptible to false
teachings, as described as 'every wind of teachings’ not 'in different wind of
teachings’. The Amharic Old Translation is better fit the idea of the Greek because it
maintains the metaphorical expression of a wind with the genitive TravTa used to
show the nature of the teaching. This characterizes the false teachings by every wind

TTavTa which means ‘every’,“whole’ or ‘all” and not ‘in different’.

4.7. €& o0 "from whom" 4:16a
The preposition &€ indicates that this is a source genitive. This preposition also

serves as a transitional phrase to point to Christ's headship over the church. Jesus

*" This abbreviation stands for the New Standard Amharic Version translated from NIV and
published in 2001.
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Christ is the ruler of the church, the final goal of the church’s growth, and the source

of the sustenance from whom the church is supplied.

4:8.  dla maong g The Emyopnyiog "by every supporting ligament"4:16b
The genitive preposition dia combined with €mTixopnyiag means “of support”, or
“supply". This genitive acts as an attributive adjective. It conveys the idea as
modifying the head noun that every ligament gives supply to other parts, because the
genitive noun is serving to modify the head noun.

4.9. kot évépyslav &v HETP® €VOG EkdioTov pépouvg Eph. 4:16¢

There are two possibilities concerning the function of the preposition. This
prepositional phrase might serve to modify the main verb troigitar "perform™ If it is
so, the growth of the body depends on the effective functioning of each member. The
other possibility is that it modifies the two participles parallel with dia, in accordance
with this approach it shows that each individual member of the church has a
contribution to make in its building, and the work of service is not just limited to the
gifted leaders. This alternative might help us to understand the intention of Paul here.
ev MéETpw "in the measure of". This prepositional phrase indicates the measuring of
the working of each individual member of the body. Hence, this metaphorical
expression can be understood as follows: As the physical body grows stronger by
means of each part appropriate functioning, the church would grow up stronger by

means of each member's efficient functioning.

4.10. éxdaotov pépovg: "each one of", 4:16
It is a partitive genitive that describes other nouns from the perspective of
indicating the whole of which the noun described is a part. This genitive phrase refers
to how the varied parts of the body or each believer fit together in order to contribute
to the corporate growth, in a way each believer is supporting one another to maintain

the unity of the Spirit.

4.11. Conclusion
In Ephesians 4:12-16, the purpose of the gifts is twofold. On the one hand, it is
intended for the perfecting of the believers. This includes: preparing believers for the

work of ministry. The work of service refers not only to the five groups of the gifted
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people, but rather it is the work of all believers. On the other hand, they are intended
for the growth and development of the church. The purpose of gifts is to make the
saints perfect in unity of faith and maturity of knowledge, so that they could resist
false doctrines and the whole body grows up getting its nourishment from the head up
until it is perfected in love. Therefore, the idea of growth is interconnected with the
unity of the Church.



5. METAPHORICAL EXPRESSIONS

"Metaphor is one of the crucial areas in the whole of hermeneutics since so
much biblical theology hangs on metaphors, and metaphor is at the heart of
philosophical problems with religious language™ (Dictionary of theological
interpretation of the Bible, p. 507)*
Several examples of metaphorical languages are used in Ephesians 4:1-16. The thesis
attempts to discuss their meanings and in some places the possible options on how to
translate them into the receptor language. Below discussed the metaphorical terms

appearing in this passage.

5.1. mepmatéw: To Walk Ephesians 4:1

The Amharic language has an equivalent metaphorical term for Trepimraréw "to
walk" TN\ AH T 2 or +4&98.H Y & So, it is possible in the Amharic language to
use either the literal term or the equivalent literal expression of this term.The non-
metaphorical meaning of Trepimraréw ‘walk’ in Greek is used as a metaphor for
‘live’
to live
T4 HY 2 or
aneP
Living

The idea of walking shows a regular pattern of life. Paul used this metaphor to
describe the appropriate Christian conduct. Some of these necessary types of conduct
are listed following this exhortation. We should respond to the calling in praising God

and in living a worthy life that fits the calling.

5.2.  tig elprvng "of the peace" 4:3
This genitive can be translated as the genitive of apposition with cuvdeouw "bond".
'peace binds' but peace is literal and 'bind' is a metaphor. This exhortation proposes

Ephesians believers should take measures so that they would have a consistent,

*8 Dictionary of theological interpretation of the Bible, 507.
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peaceful living with one another in order to maintain the unity of the Spirit. The

concept of 'peace’ is one of the recurring concepts in the wider context of Ephesians.

5.3.  &ic 0ed¢ xai mothp mhvTov, O &mi Taviov Kol S0 ThvTov Kai év Ticy “one
God and Father of all, who is over all and through all and in all” 4:6 ESV.

TTatne Taviwy 4:6 "The father of all"  U-A92A N+ presents God as an ideal or a
perfect father. Although, the immediate context 4:10 and the wider context1:10, 22,
23; 3:9 has a connotation that shows God is the father of all people, whether they are
believers or not,in the immediate text God is shown as the only one father of his
people, the church. In other words, believers do not have multiple fathers, but only
one. And knowing and sticking to this truth helps the universal church to remain
united. The syntactic structure of TTag...TTavta progresses the theme of the unity of
the Spirit.

Be0¢ TTavTwy "God is over all™ 4:6
Most of the Ambharic versions translate this verse as follows:

NUANAL P A9NAN
All over is God
Translation: God is over all

d1G TravTwy Kai év Taaoiv "who is over all and through all and in all* 4:6
Living through all and in all

PIEC N UBAIPAST N AP
Translation N UA9Re 0 C
P as. N UAIe AT

Works in alland and

"One God and Father, who is over all and in all and living through all” (NLT).
Except NLT which explicitly states the phrase, as “living through all" and GNT
"works through all and in all", other translations state the term literally. The Amharic
translations might have taken "works through all" from GNT and “living through all"
from NLT.

Two strong views can be attached to understand the metaphor "through all".
The first says the term indicates the presence of God through "all" believers and his
works in sustaining this unity in the church. It speaks about God's presence in both

individual and corporate levels.
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Another view suggests the metaphor "through all and in all" indicates all
humanity. In fact, there are several references which support this view in the wider
context like; 1:10,11,22;3:9, and 3: 14-15 stress God's summing up all things in
Christ, the first view is fitting to the context, because Paul is specifically talking here
about the unity of the church and his audiences are believers and the gifts to be given

to each one of us points to believers and can not apply to the world.*

5.4. &v odpa "one body" Eph. 4:3, 4
This metaphor indicates the whole believers as parts of one body the Church.
As the combined function of many various parts of a body makes a body do its
intended purpose, the varied members effective functioning enables the church to

accomplish the God intended goal of being a perfect man in Christ.

5.5,  mownv "Shepherds" 4:11

This metaphor represents people who have the gifts of leadership in the
church. Caring, nurturing, and watching over the flock is their main service. Their
today's counterpart is ‘pastor' as shepherds watch over the flock and nurture in
everything important for the flock, church shepherds, take care of God's people.
ARV1, 2004 translates this term as a phrase as follows:

PIRATT ALPT

Of congregation shepherds

Translation: shepherds of congregations

By making it a phrase, this translation attempts to be closer to the Greek in stating the
term metaphorically, but with the explanation of 'congregations'.

The Ambharic Old Translation and NASV translated this verse ambiguously,
because they put the term as if it is literal without showing whether it refers to a literal
Shepherds of herds or shepherds of God's people (metaphorically). So the modern
reader cannot readily understand what they communicate.

A ®F (Shepherds)

® Edna Johnson, 146.
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56. avéuo ‘'wind' 4:13
The metaphor of 'wind' here refers to a teaching which is always changing like
the direction of the wind changes. This idea can be compared with the knowledge of

the son of God which is established teaching of the truth of the scripture.

5.7. mMiwiag: Stature 4:13
This noun refers to an old age (Matt 6:27, Luke 12:25; John 9:21; Heb 11:11)
in relation to the time that the accumulated discretion for ages would be exercised. It
indicates ideal bodily stature/ height (Luke 19:3).>° Also, maturity Lk 2:52; John
9:23.>" In this context the noun AAIKiag indicates the complete maturity. As in John
9:21, 23 it entails a meaning of a mature adult hood that infers to the church'’s need to

grow mature in a corporate level.”

5.8.  &ig avdpa téhetov "to a mature man"4:13
This metaphor explains katavriowuev "we attain to™ compared with "to the
measure of the fullness of Christ" and contrasts with viitriol infants. The point here is
what does the term avdpa from avrp refer to? According to Edna Johnson there are
two views about the meaning of the word avnp>*

1. Mitton believes that it indicates believers as individuals.*

2. Hohner and Lincoln believe that it indicates the church at a corporate level.>
The 'mature man' metaphor that speaks of a full grown man and signifies the body of
believers in a corporate level that include each believer as a member of the body and
Christ as the head of the Church. Despite the maturity of the individual Christian
contributes to the corporate maturity, the context stresses the need of maturity for the
whole body. So, the second view is more fitting to the text.”®
(ARV1, 2005) states this verse as follows:

ACN®N €297 d ATL 1 @087 T+ AGFPMRAGATLTLT
it

Christ perfect and complete as he was kind we too grown man as we be

0 Hohner, 556.

*! bid.

32 Westcott, 63.

> Edna Johnson, 156.

4 Mitton, 154, as cited in A Semantic and Structural Analysis of Ephesians, 156.
> |bid. Hohener, 554; Lincoln, 256.

*® Ibid.
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Translation: Just as Christ is a kind of perfect and complete, it is as we should all be
matured men.

The perfection of each believer depends on his or her true relationship with
Christ. Then every believer finds his place to fit into the growth and development of
the church toward the perfection of the body of Christ or in a way that enables him or
her to progress into the fullness of Christ which is the ideal mature stage that God
intended for every believer. The second option fits with the immediate context, for the
following reasons: we have clear progression from the discussion of gifted individual
leaders (4:11) to the corporate growth of the church in 4:12,"we... all”, "unity", and
"mature man" in (4:13). And it is in agreement with the wider context in Ephesians
2:15, about the new man €ig €va kaivov avBpwTrov that embraces Jews and Gentile
believers, that forming one and united Church. Since the growth of the body depends
upon the maturity of individuals who collectively structure the Church, both options

are also correct.”’

59. 100 minpopartoc tod Xpiotod “the fullness of Christ™ 4:13

TTAnpwuatog means “the state of being full”, "that which is brought to
fullness"”, the sum total, fullness even superabundance”, "being remains
undiminished" (Arndt and Gingrich,1958:672)° it is a metaphor which compares
perfect bodily structure that describes the complete spiritual maturity as Christ's full
structure.

The fullness of Christ (4:13)

“... Attaining to the measure of Christ's full stature... “NET

“... until we all attain ... to the measure of the stature of the fullness of
Christ...”

ESV

... Attaining to the whole measure of the fullness of Christ... " NIV

The clause “attaining to the whole measure of the stature” refers to either height or

age.

5.10. Metaphors of Immaturity 4:14
vATTIol: immature children 4:14

* Ibid.
%8 Arndt and Gingrich, 672.
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Eph. 4:14 presents several metaphors related to the maturity of the Church. The
metaphors compare the life of the immature Christian with the small children’s nature
and attitude.

"So that we may no longer be children, tossed to and fro by the waves and
carried about by every wind of doctrine, by human cunning, by craftiness in
deceitful schemes™ NIV.
vATTIol "very young children™® or unstable children
Accordingly, vAtTiol is a metaphor that can represent both immaturity from the
perspective of infants, and instability.

Immaturity can be described in unreliable characters full of selfishness, self
affirmation, individualism, etc. The character of infants with small physical age is
representing the childish understanding and behavior of an adult man, which is
compared with the mature adult man (1Sam 15: 3; 2Kgs 8: 12; Ps. 8: 2; Pr. 23: 13).

"Through the building up and bringing to completion that the gifts effect,

immaturity and instability can increasingly be left behind. vrmiot, "children,"

contains double contrast with the mature adult (cf. 1Cor 2:6; 3:1;Heb 5:13,14),
but  the plural of "children™ also contrasts with the singular of "the mature person,”

individualism being a sign of childishness, unity a sign of maturity" (Lincoln

1990:257)%

Instability can be described in wandering from church to church, having
difficulty to stay at one church and being rooted in the unity of faith and in the
knowledge of the son of God. But moving from one church to another without
purpose and that kind of person could be exposed to the cunning and crafty, false
teachers, who led astray foolish believers from the right track, the principal and the
sound teaching of the scripture. Paul compared such Christians to a boat blown about
on the sea during a storm and the character of the false teachers, as inexperienced
sailors.

"For this writer immaturity is evidenced in instability, rootlessness, lack of

direction, and susceptibility to manipulation and error" (Ibid.)®*

> bid.
&0 Lincoln, 257.
61 .

Ibid.
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In contrast, the positive metaphor can be associated with Ephesians 3:17
where Paul prayed for their stability "I pray that you, being rooted and established in
love" NIV.
fva unkéT Quev vTmIoN "NA 118U AR T+ Py APy A 27 N7 9™ 4:14

"We will no longer be infants: The term "infants" contrasts with "mature™ in
4:13. 1t compares between the unstable nature of children and the mature full grown
man. So, when we translate it to the Amharic language, it is possible to make it both a
simile, using another metaphor or non-metaphorically. For instance:

NAT9I8U A7 L ABT a7y A £7N79"

then like children no longer we be

"Then, we will no longer be like children.”

The second metaphor compares Christians to boats in the water.

"Tossed back and forth by the waves, and blown here and there by every wind of
teaching and by the cunning and craftiness of men in their deceitful scheming”

As the waves and wind push boats, of course, likewise, cunning men deceive feeble
Christians and "push™ them away and lead them astray from true doctrine.

If the audiences are not familiar with boats and water transports, it is possible to
translate it using non-metaphorical language.

Example: Cunning people will no longer simply deceive us to believe false teaching.
Or we may need to use another metaphor, like:

Py AL PN+ dUPY ARLTINTII

of water on dropping no longer we be
Translation: 7 ¢ N8P MRY ATLTDALM-P MY AL N+ a7
AR7N7Y 9P
“We will no longer be like dry droppings tossed back and forth on a body of water”

14N NMEP MU ATLTDPASFMLL P dMAT

wind back and forth blows around dry leaves

NFI%C+ 14N Uk AP+HI14&T AT T AUPT ALTNTIR -

by teachings wind every tossed infants no longer we be
Therefore, the translation | propose as best fitting to the original Greek is:
74N N8P MBYU ATLTMNEFM™LL P PMAT NFITHC T 1 40 U
AP+74T ARG T AT ALINTI™ :

My Translation: We will no longer be like dry leaves tossed back and forth by every

wind of teachings on a body of water.
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5.11. Body Metaphor Eph. 4:12, 16

5.11.1. The Metaphor of Building the Body as an Organic Unit: Eph. 4:12

€ig oikodounv 100 cwuatog To0 XpioTod, “for building up the body of Christ”
ESV
The building of the body metaphor conveys the idea that the Church needs to grow

like a human organism with ongoing progression. This will happen when each and
every member of the church contributes to the building up process. If not the body
will be deficient. Below we look how different Amharic and English translations
treated this metaphor.

The Old Amharic Translation

PEAT ATATINRTT ATLTET AACNATN ANA ATR

&R EUFr HY E

Holy ministry acc. to do and for Christ body building perfected they would
be
Translation: To do holy ministry for the building up of Christ’s body, that it would
be perfected.

This translation indicates two metaphors are used in this verse 'body' and 'building’
metaphors. The translation connotes that the role of saints is to do the work of service
so that the church, expressed both as a body of Christ and a spiritual house might be
perfected. So, this translation missed out the important work of the gifted leaders,
which speaks about "equipping the saints for ministry"” and it combined body and
building metaphors in one phrase.

NENOIP ACATN ANA L79NHTE $8A47TT AR1T AT
ATHOEY  AUT..u NASV

This is of Christ body may be built saints (acc.) for ministry for preparing where as
Translation: This is to prepare the saints for ministry so that the body of Christ may
be built up.

According to this translation, the role of gifted leaders is preparing the saints
for ministry so that the church would grow up to maturity and ultimately to unity with
the involvement of all saints according to their gifts. However, the grammatical
construction (goal- purpose relation) does not follow the Amharic style (purpose-
goal). The first clause is the expected goal that explains the need of preparing the
saints for the work of ministry. The purpose of preparing the saints for the work of

service is in order to achieve the growth of the church.
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ESV as a literal translation stated the metaphor of building up the body of
Christ as the Greek does. Thus, the gifted leaders work of service (4:11) have two
purposes: on the one hand, they equip the saints for the work of ministry and on the
other hand they are involved in building up the body of Christ the same way as other
believers. However, the use of a metaphor indicates that it is the body of Christ that is
to be built up. And it does not indicate a physical building of a house. Its meaning is
"for the body of Christ" the church would be edified or grow.

"To prepare God's people for works of service, so that the body of Christ may

be built up..." NIV
The connotation of the NIV translation is that the function of the gifted leaders has
been just one, it is "to prepare God's people for works of service" and its effect is “so
that the body of Christ may be built up™ Their work is to prepare God's people for
works of service, and as a result the body of Christ would be built up. Thus, in NIV
these phrases have a means- result relation.

"For the perfecting of the saints, for the work of the ministry, for the edifying

of the body of Christ..."KJV

The function of the gifted leaders, according to this translation seems to be
three which is separated by two commas. In the place of "equipping" and or
"preparing" as the Greek says, here "perfecting of the saints" is used. This translation
states three parallel functions of the gifted leaders: they work on the perfecting of the
saints, they do the ministry, and they are involved in edifying the church. Thus, their
role as equipping other believers for the work of ministry so as to involve in the

building up of the church is apparently obscured.

5.11.2. maonc apijs: "every joint" 4:16.

This metaphor refers to the leaders of the Church that are listed in v. 11and it
explains the vital role they play being under the headship of Christ, they nourish with
what is necessary to the growth and maturity of the Church. Like every joint has a
distinct function of connecting between each individual part of the body, these people
have such a connecting ministry. All the necessary resources are transferred through
these leaders, which are described as ligaments. However, as the joints of the body
receive power to move and grow from the head, these ministers receive power and life

from Christ the head who uses these leaders for his intended purposes.
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5.11.3. oia maons apijs éryopyias " through every supporting ligaments' 4:16b.
As each part of the body is guided and nourished by the head every leader
(metaphorically, every joint) also is guided and nourished by Christ, the head. The
emphasis is on the head, from whom life and vitality proceed. Thus, it is not the
intention of God to give these leadership gifts to apply it for self-glory. Furthermore,
it is when these leaders always connect their lives with Christ and serve each member
in the way of the unity of the Spirit the God intended growth and maturity come. This
prepositional phrase metaphorically expresses a gifted leader's role in supporting the
body in supplying necessary elements of the church receiving supplies from Christ the
head. Their role represents the role of joints in strengthening the structure of man.
These gifted people have a cohesive role in the Church. Their ministries contribute in
unifying the church, in building up the Church, in stabilizing the spiritual life of
believers in foundational teachings, and in enabling believers to grow to the fullness
of Christ.

5.11.4. kat’ &vépyelav &v uétp £vog éxdotov uépouvs "... as each part does its
work... " 4:16¢

“... When each part is working properly...” ESV.

gkaoTov pépovg: "each part "Ephesians 4:16:"
According to the working in measure of each individual part" Eph.4:16. It is a

metaphor of parts of the body that represent members of the church.

"... as each part does its work... “NIV.

"... when each part is working properly...“ESV.

"... As each part does its own special work, “NLT2007
This metaphor describes the importance of the role of individual believers. And the
way in which each believer uses his or her gifts that referred to 4:7 and 11. When each
part is working properly, it makes the body grow, so that it builds itself up in love"
€kaoTou Pépoug TV algnalv this phrase shows, each part of the body also grows
individually™ 4:16d.
The interpretation of this metaphor can be associated with the non metaphorical
expression of Eph. 4: 7 "But grace was given to each one of us according to the
measure of Christ's gift" ESV. That speaks about Christ's giving of certain amount of
grace to each Christian. In the metaphor of verse 16, the communicated idea is that

each member of the Church should be prepared for the work of ministry and act out
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properly in the process of growing the Church. It is then the body of Christ functions
and continues to grow until it reaches up to Christ's intended goal.
The non-metaphorical translation of the passage is:

APLYIEYSPNTACNELT ANA P+HAMDY +9NC

each  of church  member its part does

N+tIN U FALNTES NtACNELT FEIAT: ¢

properly functioning the church grows

" when each member of the church does its part properly the church grows."



6. THE CONTRIBUTION OF GIFTS TO THE UNITY OF THE CHURCH

6.1. The Role of the Greek cvv in Describing the Unity of the Spirit

ouv means "with", "together with". In the wider context of Ephesians this
preposition combines with nouns or verbs fourteen times. It speaks of the relationship
believers have with Christ and with each other.
ouvappoAoyéw: means joined together (2:21;4:16). In using a preposition such as
dia as TTaoNg aQig TG £tTixopyiag "every joint of supply/ support™ with the
metaphors cuvappoAoyéw, joined"” or "fitted together” (4:16), and cupuBIB&Glw
"held together”. Paul points out that every believer should use his or her gifts
described in 4:7 and 4:11to accomplish the work of service that God assigned to
them.®? When every member of the church efficiently works out his or her own part in
this way the whole church functions effectively and the expected maturity and
perfection in unity will then come.
oupBiIBalouevov: v. 16 means to bring together into a unit or brought together. A
similar term is used in Col. 2:19 and in Col.2:2 Col.2:19 in the context of
reconciliation. This present participle is connected with the genitive émyopnyiag (i.e.
To make available whatever is necessary to help or supply the needs of others or "to
provide for, to support, to supply the needs of, provision etc) depicts the truth about
the continuing action of support and nourishment. According to (pace Whitaker, JTS
31 [1930] 48-49) cited in (Lincoln 1900:262)

"The first participle speaks of position, the second of movement; the first of

relation to Christ, the second of that relation in action....taken together
underline forcefully that for the unified growth of the body its members have to
be involved in a process of continual mutual adjustment."®®

In Col.2:2 oupBiBadduevov "brought together in love™ is described as it
unites people of God and energize them to withstand false teachers and to discern

false teachings.

®Edna Johnson, 144.
63 Lincoln, 262.
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ouvdeopog " bond™ 4:3 this noun is used here metaphorically. It refers to something
bound together. It indicates that sustaining unity within the Church needs the
contribution of each believer through living ethically and in displaying the right
conduct such as the five behaviors mentioned in the context. The purpose of these
ou/ouv prepositions conveys the idea of the importance of the corporate growth more
than the individual growth.

6.2.  Oneness

Several denominations exist in Ethiopia. As mentioned above, they have
shown a positive increment in the number of adherents and in new planted churches in
cities and in the countryside. However, when it comes to the maturity, there are many
problems observed that need to be dealt with. The outward appearances of the
Ethiopian evangelical churches are sometimes deceptive. There are enthusiastic
worship services attended by multitudes of people. But when we come to oneness,
there are problems throughout. Although there are many different factors that cause
division, and restrict vibrant relationships among believers and denominations that
affect oneness, it is not the concern of this thesis to discuss the causes of division. In
verse 7 of this passage, the author depicts that each believer has different gift that
would be very essential for the growth and development of the Church.

As for the whole book, the theme of Ephesians 4:1-16 is unity. So, we can ask
what historical and theological factors caused Paul to emphasize unity? Ephesians 4:7
confirms that everyone has a special gift that is needed for the growth and
development of the Church. Thus, the thesis attempts to do the exegesis of the
passage, the vocabulary that the giving of gifts to community fosters unity among

ethnicities, social units and so forth..

6.3  Vocabulary

‘Evi "Oneness" ‘Evi mean"one" and ékGoTw mean "each one"

The thesis discusses what is the purpose of the varied gifts that the risen Christ
endowed to his Church, and what are the basic behaviors that contribute to sustaining
oneness among the community of believers? And what are the real foundations of
oneness all believers have in common despite varied gifts? And what are the functions

of the gifts listed in 4:11 to advance the unity of the Spirit?
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There is an intellectual domain needed as the common foundations of all
Christians throughout the world. Ephesians 4.7 portrays that everyone has a gift that is
important to mature the Church until attaining to the perfection of Christ. No distinct
person can have all the gifts necessary for the perfection of the building of the body.
Instead no insignificant member exists in the Church. Each believer needs to be
complemented by other believer's gifts. Thus, everyone is important and has a role in
the building of the body of Christ to bring maturity and attain perfection.

‘Evi 8¢ £€KkGoTW AUV £€060N N XapIG KaTA TO PETPOV TG dwpedg Tol

XpioTol €kdoTw "But to each one of us grace has been given” NIV

The Greek term for "unity" évotnra (enoteta) is unique to the Ephesians and it
occurs twice in this chapter in 4:3 and 4:13. We cannot find it elsewhere in other New
Testament passages. The theme of unity is coupled with the term oneness throughout
Ephesians. For instance, there are twelve occurrences of (€ig, &v, pid) = "one" in the
Greek text:  "the two one" 2:14; "one new man" 2:15; one new body 2:16;4:4; "one
spirit,” 2:18; 4:4;"one hope, 4:4;"one Lord," 4:5; one faith, 4:5" one baptism,"
4:5;"one God and father," 4:6; "each one of us," "4:7; "each part," 4:16; "each one of
you," 5:33); and avake@aAaiwoacBal Ta TavTa £v TR XpIoT® to bring everything
together in Christ” 1:10. KATavTACWUEV O TTAVTEG €ig TRV EvOTNTA TAG TTIOTEWG
‘we shall all attain to that oneness in our faith’ Eph.4:13.

Trinity

The theological basis from which unity arises (verses 4-6) is displayed in the
seven "ones" that relates the unity of the church with the unity of Christ and God.
Trinity is a demonstration of unity also unity is the work of the Trinity. God the father
has chosen us to be the followers of Christ (1:4-6). Christ Jesus died on the cross
bearing our sins (1:7-12). The Holy Spirit sealed our salvation (1:13-14) Also, it is
only through the works of the Trinity Gentiles and Jews become one and unified.
Thus we have one body, one Spirit, one hope, one Lord, one faith, one baptism, one
God and father of all.

The function of each member of the Trinity is described: Jesus is Lord, One
God is a father of all; the Holy Spirit is mentioned as building the body 2:22.
Likewise, all of us are given gifts to strengthen the unity of the body until the full
maturity in Christ would be attained. Believers should retain the unity of the Spirit
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following the model of Trinity. The triune God redeemed humankind by working

together and being united.

M1G EATTiSI: ""One hope" is the goal toward which all the body of believers strive in
the unity of the Spirit. The term 'one hope' suggests the common hope that all
believers have in the Lord. One hope depicts that one day all believers from all
corners of the world gather together in the kingdom of heaven, to begin eternity.
Christians do not have different hopes, but one hope and the same thing and the basis
of this hope is the finished work of Christ's calling us to be his children. "The 'hope™
is associated with what is stated in Ephesians 1:18, it reads:

"I pray that your hearts will be flooded with light so that you can understand

the confident hope he has given to those he called—his holy people who are

his rich and glorious inheritance.” NLTO7.

Also, 'calling’ and 'hope' are interrelated in both passages as a genitive phrase
and have reason- result logical relations. The calling is the reason to have hope,
because he has called us, we have hope as a result. So, if we are called to be his
children, whatever our church affiliation or thinking might be does not matter. We
have confidence that God is faithful to fulfill all his promises to us.

Mia TrioTig:"One faith™. There is only one faith that leads to the way to salvation.
This faith serves as a glue to connect all believers in binding together to focus on the
mission God has given them in this world and to build up the Church towards
maturity. This faith is in Jesus Christ as Lord and Savior with God the father and the
Holy Spirit as united in this work. Others who don't have such belief as we have
cannot have oneness with the body of Christ. There are many philosophies that claim
all roads and religions can lead to God. But the truth as described in Ephesians and in
the rest of the New Testament teachings is only in one faith.

"Paul connects the giving of the Holy Spirit to the act of hearing the gospel
and  believing in Christ" (Patiza 1990: 158)%
g€v owpa: One body. There is only one body that exists under the headship of Jesus.
This body is built up by true believers. Though we could have different
denominations we could have only one body. In the wider context of Ephesians one
body is one of the recurring themes and the particular issue is one of unity between
Jews and non-Jews. (1:23; 2:16; 3:6; 5:23; 4:4, 16). In Rom. 8:9 and 1Cor.12:13;

® patiza, 158.
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1Cor.8:6; 12:4-6, 13 believers became one body through the work of the Spirit. Thus,
there is only one body of Christ since there is only one Spirit.®
gv rvedpa: One Spirit. There is only one Holy Spirit who dwells in each believer's
heart. So, it is not possible to dichotomize and divide believers on the basis of "those
who have the Holy Spirit" and who do not. Without any distinction, those who believe
in Jesus, the members of the church throughout the world have the Holy Spirit. (4: 3-
4; 1Cor 12: 13).
£ig KUpP10g: One Lord. We have only one Lord who is the head of the church that
died for our sins on the cross. 1Cor.8:6; 12:3; Phil. 2:11 describe the foundation of the
Church is in the belief she has on Jesus as "the sovereign Lord". The one Lord Christ
brings believers into unity.
gv BamTiopa: One baptism. The baptism into Christ is the demonstration of one's
faith in the one Lord Christ Jesus; it expresses the shared faith in Christ by all
believers. The purpose of pointing out to the one baptism might be to differentiate the
Christian baptism from other baptisms current at that time. In 1Cor.1:13 Paul's
rhetorical question, "were you baptized into the name of Paul? (NIV) to Corinthian
believers shows that all believers are baptized in the name of Christ. At the same time,
it is also a means to become the member of the body of Christ, the church. 1Cor.
12:13 says:

"For we were all baptized by one Spirit into one body, whether Jews or Greeks

slave or free, and we were all given the one Spirit to drink.” NIV
One baptism refers to water baptism, which is the sacrament of unity Col.3:10, 11:
Gal. 3:27,28. In Galatians and Colossians, Greeks and Jews are mentioned in relation
to baptism, and this shows that baptism into Christ is the unifying rite of Christians
and it fits well with the Ephesians theme of unity.®
gig aTnp "One father" 4:6. We have one Spiritual father, who controls everything.
There are two possible interpretations of "one father":

1. The father of all believers
2. The father of all people in the world. Even if both interpretations are truth the

first interpretation has support and fits better.

Although unity can be seen as the special contribution of this passage, it is consistent

throughout the scripture. The point is, all believers have this common ground of

6 Patiza, 232.
% patiza, 233.
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oneness and adequate reasons to progress unity. So, our translations should show
God's part, as he is the originator of such unity and our responsibility as believers is to

strive to sustain this unity.



7. KEY TERMS AND GIFTS

7.1. Key Terms

Xapig ""Grace™ is mentioned 8 times throughout Ephesians (1:6, 7, 8; 2:7:8;
3:2,7, 8; 4:7). Primarily the phrase 'grace has been given' indicates that in 4.7 £€566n
N XapIg 'the grace' is given not earned, because the verb £€560n is the passive form of
didwur Also, the 'grace’ referred here is not the redemptive grace that saves us as
Ephesians 2:8-9 speaks about, but it refers to the charismatic grace which the Lord
has bestowed on his redeemed people. Thus, it can be associated with God given gifts
to his people that enable God's people to accomplish God's purpose in creating them
as each of us serve one another in a way good stewards do according to the gifts they
are given. Grace is God's works in the believer's life to have the desire and ability to
do God's good pleasure.. The idea of grace in this context can better be associated
with what Peter explicitly stated in 1Peter 4:10-11:

"10 God has given each of you a gift from his great variety of spiritual gifts.
Usethem  well to serve one another. *'Do you have the gift of speaking? Then
speak as though God himself were speaking through you. Do you have the gift of
helping others? Do it with all the strength and energy that God supplies. Then
everything you do will bring glory to God through Jesus Christ. All glory and power
to him forever and ever! Amen. NLT07.%’

In the context of Ephesians we can understand that 'grace’ is connected with
various gifts mentioned in other Pauline corpuses such as Romans 12: 3-8 depending
upon the measure of grace given to the individual believer by God.

So, 'grace’ referred as five special gifts in Eph. 4:11 does not mean these are
the only gifts but they are the ones who play the leadership role in the building up of
the body of Christ as various measures of gifts effectively function under the headship
of Christ. Paul further explained the identity of xapig in verse 8 where he applies the
OT quotation that speaks about Yahweh's triumphant victory over his enemies and his

giving of gifts to his people. So, Christ in his rising from the dead and ascending to

¥ NLTO7.
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the heavens to the right hand of God the father, bestowed gifts to his people dépara
TOIg AvBpwTTOIC. Gifts are Christ-apportioned varied special abilities given to each
believer. Below, we will see how The Amharic Bible with the Old Testament based
on the Septuagint,®® translates it. In this verse it uses a definite article

2 7@+ MET 4

the grace is given to us"

NASV(New Ambharic Standard Version, 2001)

A7 tNAMTT A

grace has been given
This version has some difference in verse 11 when it speaks about the receivers of the
gifts, it says h +A NEI......A 0D

from his family he appointed'

Literally “he appointed people from his family”

This passage exhorts us to have God honoring vibrant relationships and
to have a clear understanding of oneness. Also, the way to oneness is characterized by
certain behaviors that the new community has and demonstrate it to the world.

The behaviors indicated in Eph 4:2 such as humility, meekness, patience, forbearance,
and love are important in order to surpass the causes of divisions.
Tameivoppoouvng "Humility' is a noble character, very useful trait for
interpersonal relationship existing in the body of Christ. It is the quality of not
thinking | am better than others, even if we seem to be right. It is giving recognition to
the importance of others.

mwpaiitTnTog "Meekness™ is demonstrating an attitude which is quiet and gentle, not
seeking to quarrel with other people. It could be related to long suffering. In
Mat.11:29 the Lord claimed both humility and meekness. It has greater importance to
bring about the unity of the Church.

MakpoOupiag ""Forbearance™ is the ability of having patience with a difficult
situation or a difficult person without becoming angry and refraining from revenge. It
is one of the traits among the fruit of the Spirit, an ability to tolerate other's
shortcomings. It is used here to show the great value of 'patience’ to the unity of the

Church through bringing harmony and peace among believers.®

® This translation is published by EOTC (Ethiopian Orthodox Tewahido Church.
6 Lincoln, 237.



45

avexopevol "Being patient™ is a participle its meaning is ‘to be tolerant to each
other’, ‘enduring difficulties’, ‘to bear one another’ in love is the extension of
MakpoBupiag. The role of the above four conducts and the ‘love’ as discussed below
help believers to make fitting themselves to process of preserving the unity of the
Spirit described in 4:3 and to efficiently contribute in their gifts in the building up of
the church.

Ayarrn : love. It means "to have love for someone or something, based on sincere

70 -
"s

appreciation and high regard—-‘to love, to regard with affection, loving concern.
a virtue demonstrated by unselfish concern for the good of others and it embraces all
virtues. It is mentioned three times, in verse 2, and 15.This thesis discusses the
relevance of love to the unity of the Church. In all Ephesians love is mentioned about
ten times Church. In Ephesians, love is mentioned about 10 times (1: 15; 2: 4; 3:17,
18, 19; 4:2, 15, 16).

The use of Ta TrévTta with év TTaciv 1:23 communicates the idea of the
Church's need to grow into her Head in everything: in faith and knowledge, in unity
and especially in love. Growth is an expression of the maturity of believers in the
unity of faith (Eph.4: 13; cf. 2 Cor. 10:15), and in knowledge (Eph. 4:13; Col. 1:10).
In general, the church should grow into Christ her head in faith and knowledge and in
unity and in love. Therefore, growth of the church should be measured as how much it

is characterized by love.

7.2. Gifts

7.2.1. Global ministry Gifts

Apostles: the term ammooTtdAouc derived from ardéoToAOG , it means a messenger,
God’s messenger, a sent away to accomplish something’*. On the opening of Eph 1:1
Paul claimed apostleship as he was directly called by Jesus Christ, and to convince his
readers as he was not one of weudarréoToAol, "the false apostles” who falsely
claimed to be the ambassadors of Christ (1 Cor. 11:13) In general, Paul used the term
‘apostle’ or 'apostles’ several times without showing other kinds, just to mean "
messengers" of the churches (2 Cor. 8:22-23; Phil. 2:25. The Amharic equivalent term

for aréoToAog AP L P is derived from Ge'ez A® L and it means literally "to go", "to

walk", "to migrate from place to place”, "to live", "to sit", "to do", etc. and the derived

7 Louw, & Nida, 292.
"t Arndt and Gingrich, 99.
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word AP P means traveler, spokesman, spiritual officer. In Greek the focus of the
term is sending, preparing others to God's mission etc., whereas in Amharic the focus
of the term is the authority of an apostle and his doing of preaching the gospel
traveling from one place to another. It means messenger, traveler, spiritual officer,
teacher, itinerant preacher proclaimer of good tidings, and spokesmen of God.
However, in its practical sense the term is broader than the Greek usage.
The first group: The first 12 disciples called by Jesus to follow him throughout his
ministry on earth and commissioned by him to continue his ministry to the uttermost
of the earth in his ascension, who have seen Jesus in their physical eyes and had seen
his resurrection (1 Corinthians 9:1-2, Acts 1:21-23), and the ability to do miracles
(1Cor. 12:12). Some uniquely called apostles are: Paul (cf. 1:1, 1 Cor. 15:8), and
Mathias (Acts 1:21) who is chosen to replace Judah are grouped under the first
apostles. This group is unique in its special role of making the foundation of the
Church (cf. 2:20; 3:26). The meaning of the apostles of this kind is "an apostle is an
official delegate of Jesus Christ, to preach the gospel message in an oral and written
form and to establish and build up the churches.” (Hohener 1990)"* Paul included
himself under this category (Rom. 1:1, Eph. 1:1). Such apostles exercised
ecclesiastical and spiritual leadership. Jesus revealed himself to Paul and chose him to
take the gospel message to the Gentiles (Gal. 1:15; Rom 1:1), therefore Paul's claim of
his authority as an Apostle is genuine.
The Second group: Those who have the gifts of apostleship. The term apostle also
refers to another group of apostles who were not directly called by Jesus and who
were not the eye witnesses of his resurrection, but they were famous missionaries sent
by the early church. They are like Barnabas (Acts 14:4, 14 ), James and others (1 Cor.
15:7; Gal 1:19; 1 Cor. 4:6, 9; 1 Thessalonians 2: 6; Titus; 2 Cor. 8:23; Rom 16:7).
The meaning related to the first group, according to the Greek in this passage
is narrower than the term is used in other passages where the generic Greek term
a1mooTOAOG is used to mean messenger or sent out to accomplish something. The
concept of the Amharic term %P < £ * also has broader and narrower meanings in
some ways as the Greek does. However, it is the context that will make the meaning

clear.

2 Hohener, 541.
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The debatable issue concerns the modern counterparts of the apostles of the
current Church. The first apostles have seen Jesus, they were the eyewitness of the
resurrection of Christ, and they were commissioned by the risen Christ (1 Cor. 15:3
and 9), both apostles and prophets had given the foundational role and authority in the
church (Eph 2: 20; 3:5). Furthermore, both their oral and written messages are
included in the Bible.

Since the function of the apostle is to be continued in the current times,
according to Ephesians 4:11 "He gave some to be apostles ", except the foundational
authority of apostleship and their inspired writings, all the ministries the first apostles
had to be continued by the people who have the gifts of apostleship, and
commissioned by the church.

Prophets: rpo@nTtag the Greek word is derived from TTpo@ATNG. In the OT the term
refers to "prophets and prophetic personalities"”*(Arndt and Gingrich, 1958) In the
pagan world prophets are believed to be proclaimers and interpreters of the divine
revelation’*(Ibid.) It is the gift of receiving divinely communicated messages,
revealed truth, and predictions. This term can refer to both Old Testament and New
Testament Prophets.

"Surely the Sovereign Lord does nothing without revealing his plan to his

servants the prophets.” Amos 3:7 (NIV)

Prophets turn people from their evil ways back to God through repentance.
These OT passages make clear the function of the prophet. Often times, they had
delivered prophetic messages by saying "thus says the Lord" that means the words
they spoke out are not theirs, but directly came from the Lord and everybody had to
listen and live accordingly. The Old Testament prophet was serving as a predictor of
the future and/or as a forth teller. The major parts of the Old Testament Bible contain
the written words of the prophets like Isaiah, Jeremiah, Daniel, etc.

In 1Cor. 12:28 where spiritual gifts are listed, prophets are the second in a
row. However, just a few Prophets are mentioned by name such as Agabus (Acts
21:10), and the four unmarried daughters of Philip the evangelist (Acts 21:8-9). Their
function includes bringing a message to the church on different instances pointing out
directions where the church should go, revealing sins and the spiritual condition of the
Church,

73 Arndt and Gingrich, 722.
74 .
Ibid.
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The Amharic equivalent term of the Greek is 7 N.P . It literally means: one
who interprets divine revelation, in whom the Holy Spirit gives prophetic messages,
to which revelation would reveal, who utters prophecy, preacher-teacher, who can see
what will come in the future, etc. In Amharic the term is narrower than the Greek for
it specifies to the direct divine revelation and does not include the message brought by
prophets from the already revealed word of God. For example, in its daily use most
evangelical Christians, particularly those who believe in Charismatic gifts look for
people who claim to be a prophet to get direct messages from God in the case of
individuals. In congregations such people, who are considered to be prophets are
given time at the end of the preaching and the congregation expects to hear what God
would say (a direct message) to the current situation apart from the preaching.
Evangelists: The Greek term euayyeANioTdg is derived from e0ayyeAIoTAG, It means
“preacher of the gospel, evangelist"”°(Arndt and Gingrich 1958:318). As a verb, it
comes from the beginning of Matthew 11:5, Lk 1:19 etc. In noun form this term also
found in Acts 21:8 ®iAiTrTTou To0 €UayyeAioTod, " ...Philip the evangelist and in the
exhortation of Paul to Timothy 2 Tim. 4:5 £€pyov Tmoincov suayyeAioTod," ...do the
work of an evangelist.” From the beginning the term is used in the singular to indicate
an individual person who moves from place to place to announce the gospel, but in
this passage the term is used in the plural form.

All Christians are commanded to take part in evangelism (Matthew 28:19-20)
however, ‘some to be evangelists' depicts that the gift of evangelism is given to some
as a career. Since the responsibility of evangelists is to preach the gospel this does not
imply that they are obliged to travel widely to do evangelism. In Acts 18:26 for
example, Priscilla and Aquila were serving at home.

The main contribution of evangelists is that they would continue to do the
work of evangelism, which is the gospel preaching aspect of the apostolic ministry, in
order that the church would grow in having subsequent generations of new believers
up until the second coming of Jesus happens. The majority of commentators suggest
that evangelists are ministers sent out from the Church to preach the gospel of
salvation to those outside the Church or unbelievers.

For this reason, unlike pastors and teachers, their ministry is not just focused

in the vicinity of the Church. In the New Testament period ministers that have the gift

™ Arndt and Gingrich, 318.
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of evangelism were traveling broadly and were preaching the gospel everywhere. For
example, Philip’s experience is an ideal model to the evangelists' ministry horizon. In
Acts 8:26-40 we can read that Philip preached the gospel traveling from Jerusalem to
Gaza, from Azotus to Caesarea. In Gaza, Philip met the Ethiopian eunuch and
persuaded him to believe in Jesus explaining what the eunuch was reading in Isaiah.
If this is the case evangelists are itinerant gospel Preachers. They preach the gospel
throughout unreached areas.

The equivalent term for ebayyeAioTag in Amharic is broad and it can mean
the following @712 4% ANNPTF or @2 A ®P 7 and it means literally preachers of
the gospel, preacher, author of the gospel, follower of the gospel (? ™% 2 A
+h 27 A 99%) Evangelists are far-reaching external ministers of the church in soul
winning through reaching the lost. Although the gift of a person is not limited to
evangelists, as the tradition of the Ethiopian Evangelical Churches show, when an
individual dedicates himself or herself to a full time spiritual career in the local
church, the initial title given in ordination is 'evangelist'. After some years of
ministering, the same person can be given or claim the title of 'pastor' and (nowadays
the new trend shows) after some times the same person can claim the title of 'prophet’
or 'apostle'. In this case, the consecutive titles appear as a promotion from one
position to another. But such experience of claiming one gift at a time and changing
to another title is alien to this passage. Therefore, the Amharic concept of 'evangelist'

according to such experience is broader than the Greek term and not focused.

7.2.2. Local Church focused Gifts: Pastors and Teachers

One of the issues concerning pastors and teachers is the distinct Greek syntax
TOUG O¢ TToIuévag Kai d1daoKAAoug its use of one conjunction &€ and one article
ToUG make ambiguous. Each of the other gifts is preceded by an article, but the article
is omitted before "teachers."”

This omission gives clue to the probability of indicating that the two groups are
the same. But in other lists of gifts like Rom. 12:7 and 1Cor. 12:28 teachers are
mentioned, but pastors are not. That means the gift of teachers directly stated as a
separate gift. People who have the gifts of Pastors and teachers are believed to have
focused on the local church. There are two views concerning the gifts of pastors and

teachers:

78 Ibid.
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1. It signifies one group of people who do both pastoring and teaching believers.
2. It signifies two different groups of people who just do the work of caring and
nurturing the congregation.

Though both teachers and pastors are involved in teaching, pastors might not
be very good expositors like teachers are. Although, both take care of the
congregation in some ways, teachers might not do well in caring for the congregation.
The second view has more support in scripture.

Troipévag "Shepherds™ is derived from the Greek term Troiurv, évog, 0: means
“shepherd, sheepherder"’’ (Arndt and Gingrich 1958). The term is used
metaphorically rather than literally.

The duty of the person endowed with this gift is looking after and giving
guidance for a community of believers. The Amharic equivalent term for Troipévag
‘shepherds’ is A ¢ &®F. The term is here used metaphorically as in both OT and NT
writings. For example, Jesus used it in John 10 and God is called a Shepherd in
Psalms 23:1. Apart from ARV 1, 2004, which made attempts to keep the metaphorical
language by stating it in phrase ? 9% @ % A ¢ @F literally "congregation
shepherds” of course that is equivalent to "pastors”, other Amharic versions state
A ¢ @ ; though they keep accuracy this leaves it open to ambiguous interpretation,
whether it speaks of a literal sheep herder or of speaks of a pastor who take care of the
church members is not clear. So, the translation has to show that the shepherds are
pastors.

O016aokaAouc" Teachers™ this Greek term is derived from d16dokaAog, means a
teacher. (Arndt and Gingrich, 1958)® this term is used to indicate: a person who
teaches the scripture (Acts 20:27), a passable person to teach (Hebrew 5:12), teachers
of the law (Luke 2:46), John the Baptist, (Luke 3:12), Jesus (John 1:38), apostles
(1Tim2:7), gifted teacher by the Holy Spirit (Eph. 4:11), and the false teachers (2 Tim
4:3). This gift is placed third in 1 Cor. 12:28 where spiritual gifts are listed subsequent
to the apostles and the prophets (cf. Rom12: 7; Acts 13: 1; 1 Tim 3: 2; 5: 17; Titus
1:9).

The function of teachers focuses on giving instructions, putting together
doctrines, preserving apostolic teachings, transmitting sound doctrines, expounding

Biblical passages, interpreting, and applying it. They are not responsible for

7 Arndt and Gingrich, 684.
78 Arndt and Gingrich, 192.
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shepherding, administering other ministries, and administrative issues in the
congregation. Instead, they strive to instill appropriate Christian norms and values
among the believing communities, their duty is explained in the contextual
information like in 4:13and 4:20-21 as they instill the knowledge and wisdom
necessary to know Christ, to defending false teachings and to be able to lead a healthy
Christian life. The function of this gift corresponds to Ezra's in the Old Testament,"
For Ezra had devoted himself to the study and observance of the Law of the Lord, and
to teaching its decrees and laws in Israel" (Ezra 7:10) NIV.”

" NIV84.



8. CONCLUSION AND RECOMMENDATION

The main theme of this passage is the unity of the church authored by the Holy
Spirit. The purpose of Paul in quoting from Psalm 68:18 and in applying it to Christ is
to show the new community is created both from the Jews and the Gentiles under the
headship of Christ. Paul exhorted the Ephesians to preserve the already given unity
and to do so, they need to live in a way fitting to the building up of the Church
through developing the right conducts (4:2) and most of all in love. The proof of the
authentication of the presence of the Holy Spirit in an individual or among the society
of believers is the existence of love to one another. Despite the Holy Spirit’s
indispensable role in helping the church to accomplish the God intended goal, unity,
believers are to use their gifts to serve each other for the glory of God. In this way
they contribute to the individual and corporate level of maturity. But the needed
maturity is possible only when each believer is connected with Christ the head and
with one another. The sustenance of unity is possible only when Christians
individually and corporately live out those behaviors or conducts mentioned in this
passage and others related with them. Perfect Unity is the goal, and peace is a means
that can hold members of the church stay joined together. While believers strive to
maintain the unity of the Spirit, whereas false teachers make efforts to destroy the
unity of the Spirit. Christians have to live in harmony with the Holy Spirit and with
each other. Also, proper care should be taken to preserve the unity of the Spirit, taking
peace as a bond is crucial because unity is often susceptible and at risk. All the
spiritual gifts of Christ are given for the growth and edification of one another in the
church to the glory of God, for the common good of God's people and not for personal
benefit.

1. Each believer has been given a gift, and no person in the church is without
spiritual gifts.

2. This passage indicates that Church members need to recognize gifted leaders,
those who have been placed in the church as gifts of Christ are there to equip

all believers for the work of service.
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. The principle of unity is established in the Trinity. The one God who called us
to be one body (the church) set as a model of his church to follow his example.
. The one body concept of the church corresponds to how the triune God has
called the church in one way. It depicts there is only one church in the whole
universe.

. The Holy Spirit is the giver of spiritual gifts (4:7a), whereas Christ is the giver
of gifted people (4: 7b, 11): apostles, prophets, evangelists, pastors and
teachers. So the seeming contradiction on whose function is the giving of the
gifts can be seen from the immediate context in this way.

. Each member is important to the appropriate functioning of the Church and
each one has been given gifts to implement it for the benefit of others.

. The metaphor of the body and the building infers the closest relationship
among believers is the standard set to attain by all believers, inner unity with

diversified gifts, but not loose oneness.
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